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All praise is for Allah as He praised Himself due to the servant's inability to 


enumerate praise upon his Lord, and prayers and peace upon the best of 
the creation, the Prophet Muhammad g his followers and companions. 


IMAM IBN QUDAMAH AL-MAQDISI 


His name, lineage and title 


He is Muwaffaq al-Din Abi Muhammad, ‘Abd Allah b. Ahmad b. 
Muhammad b. Qudamah b. Miqdam b. Nasir b. ‘Abd Allah al-Maqdisi; 
a descendant of ‘Umar b. al-Khattab. For the Hanabilah he is Shaykh 
al-Madhhab, while they also refer to him as one of the Shaykhan; the 
other being Majd al-Din (d. 652H), the grandfather of Taqi al-Din Ibn 
Taymiyyah. 


His birth, early years, seeking knowledge and death 


He was born in Sha’ban in the year 541H., in the village of Jamma'll, 
Jabal Nablus. For the first ten years of his life he remained with his 
family in Palestine, and began his memorization of the Quran. In 
551H, he and his family made hijrah to Damascus, due to the Christian 
invasion of their-lands. Whilst in Damascus, Ibn Qudamah completed 
his memorization of the Quran, and in addition memorized a large 
number of narrations. Furthermore he memorized Mukhtasar al- 
Khiragt; one of the primary texts concerning the figh of Imam Ahmad. 
He remained in Damascus for ten years and began to journey the Islamic 
lands in search of knowledge around his twenties. In 561H. he travelled 
to Baghdad, which was considered at that time to be one of the main 
cities of knowledge; being the residing place of many luminaries of the 
time, On his journey to Baghdad he was accompanied by his maternal 
cousin al-Hafiz ‘Abd al-Ghani al-Maqdisi (d. 600H); while he inclined 
towards the study of fiqh, his cousin inclined towards the study of hadith, 
nevertheless, they accompanied each other to lessons and acquired both. 
Ibn Qudamah remained in Baghdad for four years, and again studied 
Mukhtasar al-Khiragi, but this time under the tutelage of Shaykh ‘Abd 
al-Qadir al-Jilani (4. 561H). However, Allah willed for the death of 
Shaykh ‘Abd al-Qadir, only fifty nights after Ibn Qudamah’s arrival. 
He later studied under Ibn al-Jawzi (d. 597H); then remained with Ibn 


al-Manniyy (d. 583H). Under the guidance of his teachers he learned 
the figh of the Hanabilah and its principles, excelling in them. He then 
returned to Damascus, before again embarking on travels to Baghdad as 
well as Mecca in 573H. in order to perform Hajj and meet other people 
of knowledge. After performing Hajj he returned to Baghdad where 
he remained for a year before returning to Damascus where he settled 
and began to author beneficial works in many branches of knowledge, 
one of the most famous being al-Mughni. Muwaffaq al-Din b. Qudamah 
passed away on Saturday, during the day of ‘Id al-Fitr in 620H. 


Statements of the scholars about him 


He was known for his vast knowledge, wisdom, good manners and 
wit. He was renowned as the Scholar of the people of al-Sham of his 
time. Although an independent work can be dedicated to his character 
and knowledge, this is not the proper place to embark on such an 
endeavour. Here, it is sufficient to mention a few statements of the 
scholars regarding him. 


A close relative, and scholar in his own right, Diya’ al-Din (d. 643H) 
said about him: 


“He was of good manners, he would hardly be seen except 
that he was smiling, he would tell stories and joke. I heard 
Baha’ al-Din (d. 624H). say; “the Shaykh, during readings 
would joke with us and be at ease. Once they complained 
to him about some children who worked with him, so he 
said; “They are children, they have to play and you used to 
be just like them.”"" 


Ibn al-Najjar (d. 643H) describes him as: 


“The Imam of the Hanabilah in the congregational Mosque 
(in Damascus), trustworthy, a proof, noble of figure, 
extremely generous, complete in intelligences, intense in 


pee, 
1 Al-Dhahabi, Siyar A'lam al-Nubula, vol. 22, p. 171 


worship, always composed, well-mannered, decent, pious, 
worshipping upon the statute of the Salaf, his face emitting 
light, and he was endowed with dignity and prestige. One 
would benefit from the sight of him, before even hearing 
his speech!”? 


Ibn Taymiyyah (4. 728H), born only forty years after the death of 
Ibn Qudamah, said: ‘No one possessing more understanding of the 


religion entered al-Sham after al-Awza‘i (d. 157H) other than al-Shaykh 


al-Muwaffaq.” 


His writings 


Tbn Qudamah possessed a great amount of knowledge, deep 


understanding, and was a prolific writer. Due to these combined 
characteristics, his plentiful works; some single and others consisting 
of multiple volumes reached the level of excellence in knowledge; full 
of deep insight, contemplation and clear love for the words of Allah the 


Exalted, and His Messenger @. 


Tbn Rajab (d. 795H) remarks concerning this: 


‘Al-Shaykh al-Muwaffaq wrote many beneficial works 
about the (Hanbali) Madhhab; it’s principles and 
branches, in (the sciences of) hadith, language, asceticism 
and heart softeners. His writings in usa al-din reach a 
level of high quality. Many of them (i.e. his books) being 
on the path of the muhaddithin, full of narrations from 
the Prophet @ and reports from the Salaf and chains 
of narration. This was the way of Imam Ahmad and the 
scholars of Narrations.* 


Thm Rajab, Dhayl ‘ala Tabagat al-Hanabilah, vol. 3, p. 284 


> Thn Rajab, Dhayl ‘ala Tabagat al-Hanabilah, vol. 3, p.286 
“Tn Rajab, Dhayl ‘ala Tabagat al-Hanabilah, vol. 3, p. 291 


Lastly, some of his more famously known books will be enumerated 
in relation to the specific field of Islamic science. In fiqh he wrote: 
al-Mughni, al-Kafi, al-Mugni' and al-‘Umdah. In usall al-figh he wrote: 
Rawdah al-Nazir. In admonition, heart-softeners (raqa*iq), purification 
of the self (tazkiyah al-nafs) and tasawwuf, he wrote: al-Rigqah wa al- 
Buka, al-Tawwabin, and Dhamm ma ‘alayhi Mudda‘a al-Tasawwuf. Here 
it should be pointed out that Ibn Qudamah did not author the well- 
known book Mukhtasar Minhaj al-Qasidin, as is wrongfully stated 
by certain publishers. This book was authored by Imam Ahmad b 
Muhammad b. ‘Abd al-Rahman b, Qudamah al-Maqdisi, who died in 
682H. Although, he was related to Muwaffaq al-Din Ibn Qudamah (the 
author of al-Lum‘ah) he died some 60 years later. In ‘ilm al-hadith he 
wrote: Mukhtasar al-‘Ilal al-Hadith It al-Khallal. With regards to ‘aqidah, 
it is said that he was a stern proponent of the Athari ‘aqidah and during 
his time he was one of its central figures. He penned many beneficial 
works elucidating and defending the Athari ‘aqidah. Including, but not 
limited to: 


-  Al-Burhan fi Mas‘alah al-Quran, 

- _ Al-Sirat al-Mustagim fi Bayan al-Harf al-Qadim, 
-  Lum’ah al-I'tigad, 

-  Sifah al-"Uluww, 

- Dhamm al-Ta‘wil, 

- Tarim al-Nagar fi Kutub Ahl al-Kalam, 

-  Fada‘il al-Sahabah. 


SHAYKH YUSUF BIN SADIQ AI-HANBALI 


His name, kunyah and lagab 


He is Shaykh Yasuf Muhammad b. Sadiq al-Hanbali. His kunya is 
‘Aba Muslim and his lagab is Muwaffaq al-Din. 


Some of the scholars he studied under 


Shaykh Yasuf b. Sadiq studied under scholars from both al-Azhar 
University (Jami‘ah al-Azhar al-Sharif) and scholars outside of it; from 
Egypt as well as other countries. The most important of the scholars 
he studies under is the Grand Shaykh of the Hanabilah, Shaykh Dr. 
Muhammad Sayyid al-Hanbali, the main teacher of the Hanbali 
madhhab in Jami’ al-Azhar al-Sharif. Shaykh Yasuf also studied under 
Shaykh Ahmad Ma’bad ‘Abd al-Karim, Shaykh Ahmad ‘Umar Hashim 
and Shaykh Hasan al-Shafi'y all three being from the Higher Committee 
of scholars of al-Azhar al-Sharif. He also studied under Shaykh Ashraf 
Makkawi, Shaykh Hazim al-Kilani and Shaykh Jamal Fariq al-Daqaq, 
Shaykh ‘Ali $alib al-Azhari, Shaykh Rabi‘ al-Ghafir, Shaykh Fathi 
Hijazi, Shaykh Mubammad Hasan ‘Uthman and Shaykh Sa‘d Sa‘d 
Jawish. From outside of Egypt, Shaykh Yasuf studied with the Pakistan 
based mubaddith Shaykh Muhammad b. ‘Abd Allah al-Shuja’ Abadi. 
The Shaykh also studied wordily sciences at the Misr International 
University, in the faculty of Humanities/al-Alsun; combining the study 
of linguistics, translation and English literature, the latter being the 
focus of his graduation thesis. 


Some of the sciences and books he studied 


Shaykh Yasuf b. Sadiq studied various books and branches of Islamic 
knowledges under the aforementioned scholars. What follows is a 
general, yet far from complete summary. Under Shaykh Dr. Muhammad 
Sayyid al-Hanbali he studied Sharh al-Kawkab al-Muntr in usal al-figh 
(he also studied this book with Shaykh Ashraf Makkawi), and in Hanbali 


figh he studied Bidayah al-‘Abid, Akhsar al-Mukhtasarat, Hidayah al- 
Raghib Sharh ‘Umdah al-Talib, Kashshaf al-Qind’. In hadith, he studied 
Musnad Imam Ahmad with Shaykh Dr. Muhammad Sayyid al-Hanbali, 
as well as Sharh al-Kharidah al-Bahiyyah in ‘lm al-kalam, and Lum’ah al- 
I'tigad and Qala‘id al-Iqyan in Hanbali ‘aqidah, and also grammar (nahw), 
thetoric (balaghah) and logic (mantiq). Shaykh Yusuf also studied 
logic under Shaykh Hazim al-Kilani and Shaykh Hasan al-Shafi'i, who 
taught him from Mi‘yar al-‘Ilm. The latter also taught him hadith and 
tasawwuf. With Shaykh Ahmad Ma’bad ‘Abd al-Karim he studied Tadrib 
al-Rawi in mustalah al-hadith, as well as Fath al-Mughit Sharh Alfiyyah 
al-hadith, With Shaykh Jamal Fariq al-Daqaq he studied ‘ilm al-kalim, 
Under Shaykh Muhammad b. ‘Abd Allah al-Shuja‘ Abadi he studied 
Musnad al-Shafii and al-Muwatta’ in hadith. He also studied hadith 
under Shaykh Sa‘d Sa‘d Jawish. Apart from studying grammar with 
Shaykh Dr. Muhammad Sayyid al-Hanbali, Shaykh Yasuf also studied 
al-Ajrumiyyah, Sharh al-Makadi and parts of Qatr al-Nada under Shaykh 
‘Ali Salih al-Azhari, as well as Sharh Ibn ‘Aqil ‘ala Alfiyyah Ibn Malik under 
Shaykh Rabi‘ al-Ghafir. Other books in grammar and morphology (sarf) 
were studied under Shaykh Muhammad Hasan ‘Uthman. 


His ijazat 


Apart from having specific ijazat in various books, Shaykh Yasuf 
b. Sadiq also holds general ijazat in the Hanbali madhhab, which he 
received from Shaykh Dr. Muhammad Sayyid al-Hanbali’ and Shaykh 
Dr. Walid al-Manisi al-Hanbali®, the president of the Islamic University 
of Minnesota and a senior member of the Permanent Fatwa Committee 
of the Assembly of Muslim Jurists in America (AMJA). Shaykh Yusuf b. 
Sadiq also received general ijazat’ from the Grand Shaykh of the Shafi'i 
$ Shaykh Dr. Muhammad Sayyid al-Hanbali himself holds various general ijazat in the Hanbali 
madhhab, He received ijazat from the late Saudi Shaykh of the Hanabilah ‘Abd Allah b. ‘Aqil 
al-Hanbali, as well as the mufti of the Hanabilah in Duma Syria, Shaykh Abmad al-Dami and 
the Egyptian scholar Shaykh ‘Abd al-Razziq Khafajah al-Hanbali, 
* For more information on Shaykh Dr. Walid al-Manisi, visit: 
https://www.amjaonline.org/scholars/dr-waleed-al-maneese-ph-d/ 


7 An ijazah is a license given by someone who possesses authority in a specific text, subject, 
branch of knowledge, to someone who studied under him; indicating that this person is 


madhhab, ‘Abd al-‘Aziz al-Shahawi, Shaykh Muhammad Mahana, 
Shaykh Muhaddith Isma‘ll al-Daftar and Shaykh Mu‘awad ‘Awad 
Ibrahim; who was a hundred-and-four years of age, may the Rahmah of 
Allah be upon him. 


His teaching posts 


Shaykh Yasuf b. Sadiq holds an official teaching post at Madrasah 
Shaykh al~‘Amid, teaching various Islamic sciences such as Hanbali fiqh, 
hadith and tafsir. He is also the main teacher of the Hanbali Madrasah 
online platform, which provides both short and long-term online courses, 
in both the Arabic and English languages, in subjects such as usiil al-fiqh, 
fiqh, ‘aqidah and hadith. Outside teaching, the shaykh has also worked as 
an English interpreter. His Islamic and worldly studies, coupled with his 
work and fluency in Arabic and English mean he is aptly qualified to teach 
the Islamic sciences to an English-speaking audience. 


authorized to transmit and teach a certain text or subject. When one holds a general ijazah 
in a madhhab, it means that someone is deemed overall qualified, by someone who himself 
possesses both authority and general qualification, to teach and transmit from every branch of 
knowledge and book within that particular madhhab. Thereby, his knowledge is considered 
of such high standard that he can transmit and teach without him having necessarily studied 
each and every book. 


GENERAL INTRODUCTION 


Remarks on al-Lum’ah: themes, organization and contextualization 


The book Lum‘ah al-I'tigad, which is by far the most widely known 
contribution of Ibn Qudamah to the field of ‘aqidah, is the main focus 
of this work. It deals with various topics of ‘aqidah, such as sunnah 
in opposition to bid'ah (innovation), qada° (Divine decree) and qadar 
(pre-ordainment), issues concerning iman (faith), the ru'yah (seeing) 
of Allah, the Messenger @ and his Companions (Sahabah), interaction 
with rulers, orthodoxy in opposition to heterodoxy, and the relationship 
between ijtihad and taqlid. Apart from these themes, this work is for 
the larger part dedicated to elucidating the correct belief with regards 
to two main topics. The first being Allah and His Attributes (sifat)* and 
the correct approach to the texts that make mention of these Attributes, 
the enumeration of some of these texts, and the stance and approach 
that luminaries of the first generations took in this regard. The second 
being, the Kalam’ of Allah and the reality of the Quran. Approximately 
half of al-Lum’ah is concerned with these two topics and others directly 
related to them. 

When browsing through al-Lum‘ah, it becomes apparent that the 
topics contained within it are not the most well-organised, especially 
when compared with more structured books of ‘aqidah. For example, 
the author inserts a discussion on the People of the Qiblah, and the 
continuous nature of Hajj and Jihad in between a passage relating to 
the companions and the wives of the Prophet @. It could be argued 
that these issues would be better suited in the section concerned with 
obedience to the ruler and leadership. The organisation of the book 


* A conscious choice has been made to only transliterate the Attributes of Alldh, and their 
related verbal forms, into English, instead of substituting them with the English translation; 
this is in order to obey the prohibition to do so. It must be stressed however, that the proposed 
translations given, are only related to the Arabic word in the context of human speech and 
their understanding. Therefore, the proposed English word is not to be understood as a 


direct translation of the Attribute of Allah, as the 
—— peyavecr ‘meaning in relation to Allah is unknown. 


however, does not detract from the content and the importance of 
the book whatsoever, and it remains to this day succinct and easy to 
understand. It is written in a straightforward manner, absent of difficult 
theological terminologies, clearly informing the reader what is required 
to be known in order for one to be truly upon the orthodox Hanbali- 
Athari ‘aqidah. 

Most books concerned with the Athari ‘aqidah up to the time of 
Tbn Qudamah, discuss the same topics as mentioned above with little 
variation. However, this must not be taken to mean that the author of 
a particular work only holds the beliefs mentioned in his book or that 
he differs in belief with another author who mentioned different issues, 
On the contrary, most books of ‘aqidah were written as a reaction to 
erroneous beliefs prevalent during the time of the author, or in order to 
provide answers to questions put forward to the author by individuals 
and groups. Therefore, books of ‘aqidah present not only the ‘aqidah that 
their authors found to be correct, but also shine light upon the historical 
context in which the books were written. This subsequently resulted 
in the variation found in works of ‘aqidah and in the importance each 
author allocated to a particular issue, and it is in this context that the 
books on Athari ‘aqidah must be viewed and understood. In the time 
of Ibn Qudamah there was fierce opposition between different schools 
of thought resulting in debates, exclusive behaviour and even clashes 
between individuals and groups of opposing schools. The tone was 
often harsh and polarizing and in some cases driven by political motives 
and this poured over into the written works as well. It is extremely 
important to keep this context in mind when reading classical books of 
‘aqidah, regardless of the author or school of thought the book belongs 
to. An appreciation of this context means that not all the statements of 
an author, regarding other groups and individuals, can or should be 
applied uncritically in the modern day; and this approach should also be 
taken into account when studying al-Lum‘ah. 


The revival of al-Lum‘ah: a new commentary 


The nature of the book is such that it is not in need of a detailed or 
lengthy explanation (sharh) which attempts to clarify difficult concepts 
or terminologies. Hence a short, to-the-point commentary (hashiyah) 
suffices in order to grasp the full meaning of the book. Especially, a 
commentary which seeks to convey and expound the intent of the 
original author; ie. a concise commentary from a Hanbali-Athari 
perspective, that explains this classical Hanbali-Athari text in such a 
way that will aid the original author in conveying his message, while 
facilitating the reader with getting acquainted with the text. This text is 
by no means in need of a commentary that aims to present or promote 
ideas and convictions that the author did not hold, nor is the original 
work of the author in need of being used as a mere tool or springboard 
to establish such goals. Unfortunately, this is exactly what has been the 
case with most translations and commentaries of the book, especially 
during recent times. Various Salafi groups have tried, on more than one 
occasion, to explain the book in a way that does not agree with what Ibn 
Qudamah wanted to convey. 

What is striking is that in general, these groups and individuals 
appreciate and follow what Shaykh al-Islam Ibn Taymiyyah and Ibn 
Qayyim (d. 751H) stated, yet, they fail to understand and follow a very 
important point that the latter put forward regarding the method 
of explaining texts. In Iam al-Muwagq’in, he states on more than one 
occasion that when an author states something in his books(s), and 
one (e.g. the translator or explanator) knows that the author meant a 
certain thing by it, he or she should not attempt to change that particular 
meaning by explaining away the authors intended meaning or changing 
it to something that fits his own personal opinion or agenda. Rather, 
‘one should try to keep as close to what the author stated as possible. 
Following other than this method of explaining texts, is a form of 
intellectual dishonesty. If someone disagrees with an author he should 
either author an original work himself, in which he can convey what he 
wants, or, when explaining a particular point in which one disagrees 


with the author, the point should be kept intact and transmitted honestly, 
and only afterwards should the disagreement be mentioned along with 
its reasoning. This can be placed either in the text of the commentary, 
whilst making it clearly distinct from the original text, or by use of 
footnotes. However, he should leave the original text and its intended 
meaning, in all cases, intact. 

A number of Salafi oriented commentaries of Lum‘ah al-I'tigad, 
currently on the market, which have been translated into English and 
other languages, do not adhere to this concept of respecting the authors 
intentions. What one ends up with is a book which used to contain the 
original Hanbali-Athari ‘aqidah, that is changed and distorted through 
its commentary and is eventually presented as Salafi ‘aqidah. To confuse 
the general reader even more, even the term Athari ‘aqidah is hijacked to 
make the work appear authentic, although in reality the Athari ‘aqidah 
is not synonymous with Salafi ‘aqidah. In contrast to this, it is the 
intent of this current work to present the true Hanbali-Athari ‘aqidah 
put forward in al-Lum‘ah, and accompany it with a commentary that 
will facilitate and aid the reader in better understanding the text from 
this perspective, as explained by one of the qualified Hanbali scholars 
of Egypt. It is hoped that with this effort, Muslims will rediscover al- 
Lum’ah, as intended by the author himself i.e. from a Hanbali and Athari 
perspective. 


Text and commentary: the structure of the book 


In order to stay as true as possible to the original text, the following 
structure is maintained. Firstly, for complete transparency and to aid 
those intending to memorize the text, the reader is presented with the 
vowelized Arabic text. In order to keep footnotes at a minimum, no 
references have been given for the Arabic text. Secondly, after each 
passage from the Arabic text, the English translation is presented. 
As the aim is to minimize usage of footnotes in the Arabic and its 
translation, only references to the Quranic ayat have been given. Finally, 
the commentary is presented according to a traditional hashiyah-style, 


and this is done to break away from the usual structure of English 
commentaries of Arabic texts, which rely on masses of footnotes which 
can, in some cases, exceed several pages and surpass the length of the 
original text. These footnotes detract from the reading experience and 
cause it to be fragmented rather than flowing naturally through the text 
and commentary. This style has also been selected to pay homage to the 
classical method of explaining Islamic texts, which apart from being 
an intellectual endeavour, also endowed the texts with an aesthetic 
dimension present throughout the whole work, which included rhyming 
titles, organic and easy-flowing text with commentary, and adornments 
in margins. With the hashiyah-style, the commentary is made an integral 
part of the text and in this work differentiating the commentary from 
the actual text is done simply by presenting the original text in bold and 
inserting the commentary between brackets [ 

In presenting the commentary, the intention is to make it flow 
naturally with the text it explains, by using additional words at times. 
Only in some instances is there a clear distinction between the original 
text and the commentary. While a conscious choice was made to avoid 
the use of footnotes for the Arabic and translation, full notes are given 
for the commentary. These include references for alll ayat, narrations 
and quotations. Only in rare cases could a reference to a specific source 
not be found, however these have been indicated where necessary. 
Some additional information is also given in the footnotes regarding 
particular points, but only when it was felt that doing so would improve 
the reader's understanding. 

Before commencing with the actual text and its commentary, a few 
points must be mentioned in order to further contextualise the work 
and give a general outline of the science of ‘aqidah, providing the 
student a clear perspective while reading and studying the text. Due 
to their importance, these points will be discussed below as four 
separate chapters. 


AN IMPORTANT DISCUSSION CONCERNING THE 
SALAF AL-SALIH AND AHL AL-HADITH 


The Salaf al-Salih (the Pious Predecessors) are the three preferred 
generations that where praised by the Prophet # in his statements: ‘The 
best people are those of my generation, then those who come after them, then 
those who come after them. Then, there will come people after them whose 
testimony precedes their oaths and their oaths precede their testimony."° 
Although this statement appears to be clear, there has however been 
scholarly discussion regarding who exactly is included within the 
‘best generations’ This, mostly stems from disagreement surrounding 
the definition of the word ‘generation’ (qarn). It has led some to 
consider a generation to be a period of time spanning a hundred years. 
Subsequently, this group of scholars considered the Salaf al-Salih as 
those who lived within the first three hundred years of Islamic history 
i.e. from 0 to 300 hijri; and this opened up the possibility of more than 
three individuals succeeding each other. Others defined generation 
more conventionally, i.e. a number of people succeeding those before 
them, and therefore considered a generation as one individual or a 
specific group of individuals. 

Although, the former definition is good, as it includes all the famous 
imams like Aba Hanifah (4. 150H), Malik (4. 179H), al-Shafi'i (4. 204H) 
and Ahmad (d. 241H), it must be noted however, that amongst the people 
living during these three generations, were innovators and deviants. 
For example, those who persecuted and tortured Imam Ahmad (i.e. the 
Mu'tazilah), such as Ibn Abi Du’ad (4. 240H). An additional problem is 
that various people and groups seek to include or exclude others from 
this definition. For example, some will try to include ‘Uthman al-Darimi 
(4. 280H) from amongst the Salaf al-Salih, yet according to others he 
‘was a mujassim"". It therefore appears that there is a problem with the 
Practicality of this definition as the criteria for including someone 
'* Al-Bukhari no. 6429 / Muslim no. 2533 
"" A mujasim is someone who has fallen into anthropomorphism and regards or depicts Allah 


in such fashion. For example, one who holds the belief that Allah is actually seated on the 
‘Throne, or that Allah is a body comprising of different parts i. resembling created bodies. 


from among the Salaf al-Salih varies from one group to another, and 
as a result, who the Salaf al-Salih actually are may vary from people to 
people. Therefore, it is better to keep the term Salaf al-Salih away from 
the discussion related to ‘aqidah, and not use the term ‘aqidah al-Salafal- 
Salih, or even ‘aqidah Salafiyyah for that matter, but instead use the term 
‘aqidah Ahl al-Hadith instead. Thus, it is clear that developing a single 
definition by which one can determine who the salaf are is problematic 
and results in disputes. 

Unfortunately, this term and its variations are often used 
argumentatively to force a certain belief on someone out of guilt and 
make one’s opponent fear any disagreement. When it is said that such- 
and-such is the opinion of the Salaf, the majority of people would 
fear to disagree with it, and as a result simply submit to it. However, 
as previously pointed out, the Salaf consists of a range of different 
individuals, with some being trustworthy (thiqah) and upright (adil), 
while others were weak (da'if) and even corrupt or open sinners 
(fusiq). According to the science of hadith, all the of the companions 
were upright and trustworthy, however the same is not the case with 
those who came after them. Therefore, anyone from the subsequent 
generations is individually assessed to determine whether he or she is 
trustworthy or not. 

As previously stated, use of the term Ahl al-Hadith is more 
appropriate than the term Salaf al-Salih and therefore we are concerned 
here with the ‘aqidah of Ahl al-Hadith, or more specifically the Athari 
‘aqidah. When looking at prominent individuals who belong to Abi al- 
Hadith, the best representative is surely Imam Ahmad b, Hanbal. During 
the time of the mihnah (inquisition), there was a dispute between two 
parties namely the Mu'tazilah, represented by Ibn Abi Du’ad, and Ahl al- 
Sunnah, represented by Imam Ahmad b. Hanbal. There were of course 
others who stood against the Mu'tazilah, but ultimately it was only 
Imam Ahmad who did not submit to the demands of the inquisitors, 
and as a result endured physical and mental torture at the hands of his 


"21 refers to the period of state-imposed inquisition, which started in 218H, lasting around 
fifteen years and ended in 233H. 


persecutors. The ordeal that he experienced cemented his role as the 
leader and defender of the ‘aqidah of Ahl al-Hadith; and naturally this 
was carried by his direct students and the ones who followed them, 
eventually this ‘aqidah became known as the Hanbali or Athari ‘agidah. 
For this reason, in some prominent Ash'ari books such as al-Mawagif 
and al-Magasid, there is found reference to a group of people they call 
Ahlal-Hadith al-Hanabilah. This indicates that it is possible that one can 
be Shafi'tin figh, yet Hanbali in ‘aqidah (if they ascribe themselves to the 
Athari ‘aqidah). Furthermore, this proves that the Hanabilah are Abl al- 
Hadith, for even the Asha‘irah who disagreed with them consider them 
to be Ahl al-Hadith. If this is understood, it is known that when ‘aqidah 
al-Hanabilah is mentioned, it refers to the ‘aqidah of Ahmad b. Hanbal 
who is the best representative of Ahl al-Hadith, and it is synonymous 
with the Athari ‘aqidah. 


DETAILING THE ‘AQIDAH OF THE HANABILAH 


Various books can be consulted and studied in order to obtain the 
authentic ‘aqidah al-Hanabilah (or Athari ‘aqidah). From the classical 
books of the early (mutaqaddimin) phase of the Hanabilah, the most 
important is: Usal al-Sunnah authored by Imam Ahmad b. Hanbal 
himself”. In addition, Sharh al-Sunnah by al-Barbahari (d. 329H) and 
al-Ha‘iyah by Ibn Abi Dawid (d. 316H) can be consulted. The latter 
should perhaps best be studied with the explanation of Al-Safarini 
(@. 1188H), titled Lawa'ih al-Anwar al-Saniyyah. However, due to its 
advanced nature it should not be engaged with during the beginning or 
intermediate level of study. Al-Qadi Aba Ya'la (d. 458H), considered to 
be the last of the early phase, also authored important works on ‘aqidah, 
such as Mukhtasar al-Mu'tamad fi Usal al-Din and [bal al-Ta'wilat. 

From the middle (mutawassitin) phase the poem al-Qasidah al- 
Daliyyah by al-Kalwadhani (d. 510H) and al-Igtisad fi al-I'tigad by ‘Abd 
al-Ghani al-Magqdisi are considered sound and important reference 
materials. Also, from this period is the famous al-Lum’ah of Ibn Qudamah 
which is considered a well-established starting point'*. 


© Most other books on the ‘aqidah of Imim Abmad are attributed to him only, and his 
authorship of them is not firmly established. While some scholars do regard them as being 
his, others question his authorship. Therefore itis best to limit oneself to the aforementioned 
book (ie. Up al-Sunnah). Inline with this, the authenticity of Kitab l-Sunnah of ‘Abd Allah 
'b. Abmad has also been called into question and should not be used as a primary source for 
studying the Hanbal!‘aqidah. It should be pointed out that this does not mean that these are 
books deprived of benefit as they do contain sound material. Yet, they should be used with 
caution, and it perhaps may be more pertinent to use them as secondary study materials. 

The works on ‘aqidah authored by Ibn al-Jawz1 (4. 597H), who is considered to be a scholar 
from the middle phase of the Madhhab, do not represent the correct Hanball ‘aqidah, ashe is 
not consistent in his approach, mixing between the ‘agidah of the Handbilah and Asha‘irah. 
Also, one should not concern himself with the books of Ibn Taymiyyah (and his student 
{ibn al-Qayyim and others who propagated their school of thought in matters of ‘aqidah) 
when studying in order to grasp the official Hanbalt ‘agidah. Although, considered one of 
the four major Hanbalt scholars in figh (Le. Ibn Qudamah, Majd al-Din, Ibn Taymiyyah 
and Ibn Rajab al-Hanbali, his opinions in ‘aqidah are not decisive and are only selectively 
considered. Therefore, one should best take from other sources such as Ibn Qudamah and 
ra ee ee oe ak ea a Sa ed 


Books from the later (muta’akhkhirin) phase include al-‘Ayn wa al- 
Athar by ‘Abd Al-Baqi (d. 1071H) and Qala‘id al-Igyan by Ibn Balban 
(d. 1083H), which is the summary of Nihayah al-Mubtadi‘in by Ibn 
Hamdan (d. 695H) whose book in ‘aqidah is an important work in its 
own right. More advanced level books include those of al-Safarini, such 
as Lawdmi‘al-Anwar and Lawa’ih al-Anwar (which is the aforementioned 
commentary of al-Ha‘iyah)'’, however his books are very advanced 
containing difficult, and sometimes vague phraseology and laborious 
terminology. Therefore, it is perhaps best to not engage with these 
works until a thorough grasp of the subject matter has been attained, 
and instead it may be more beneficial to engage with the more accessible 
summary authored by Hasan al-Shatti (d. 1348H); entitled Mukhtasar 
Lawami‘ al-Anwar. Another advanced level text is the book al-Aqawil al- 
Thigat by Mar'i b. Yasuf al-Karmi (d. 1033H). 


'S These two books should not be confused, although they have very similar titles. Al-Lawami’ 
is the explanation of al-Safarini to his own shorter poem in ‘aqidah, titled al-Durrah al- 
‘Madiyyah: while al-Lawa’ih is his explanation to the poem of Ibn Abi Dawad. 


DIFFERENCES BETWEEN THE SCHOOLS 
OF ‘AQIDAH 


Many scholars from the latter generations state that Ahl al-Sunnah 
wa al-Jama‘ah comprises of the Hanabilah, Asha‘irah and Maturidiyah. 
This is plainly stated by the Hanbali scholars ‘Abd al-Baqj in al-‘Ayn wa 
al-Athar and al-Safarini in Lawami’ al-Anwar'*, However, during earlier 
phases of Hanbali scholarship, e.g. the time of Ibn Qudamah, this was 
not the case. Ibn Qudamah did not consider the Asha‘irah from Ahl al- 
Sunnah, and he spoke very harshly against them, this being evident in 
al-Lum‘ah and other works. It is understood however, that the social 
and political circumstances in which he lived played a critical role in 
shaping the way scholars from different theological schools interacted 
with each other. The domain of ‘aqidah was often characterised by fierce 
debates, mutually exclusive attitudes and hostilities between partisans 
from different theological schools, e.g. the Asha‘irah and the Hanabilah. 
With changes in these underlying factors, especially in later times, there 
was also a change in the mutual interaction and tolerance towards one 
another, resulting in more and more Hanbali scholars disagreeing with 
the strict approach of Ibn Qudamah and others towards the Asha‘irah. 

In general, the Asha‘irah accept the ‘aqidah of the Hanabilah and 
vice versa, except for a disagreement concerning the Attributes of Allah 
and the concept of ta‘wil relating to them, which the Hanabilah strongly 
reject. Apart from this, they disagree with the Hanabilah on some other 
issues, although these are less severe in nature. This however, is not the 
place to delve into these, at times nuanced, differences, for the main focus 
is explaining the text of al-Lum’ah and providing a proper exposition of 
the Athari ‘aqidah'”. With regards to the Asha‘irah and the Maturidiyah 


© ‘Abd al-Bagl in al-‘Ayn wa al-Athar, p. $3 / al-Safarint in Lawami' al-Anwer al-Bahiyyah, vol. 1, 
p.292 

"This commentary is geared towards the novice and intermediate or general Muslim who 
‘wants to grasp the Athari‘agidah and its basic tenets. At this level one should avoid delving 
into the differences between various groups and their representations of issues in ‘aqidah, 
‘One should also avoid occupying himself with studying more than the basic issues of the 
‘aqidah he is committed to. This also means that at times the way an issue is handled and 


and the differences between their positions in ‘aqidah; these are less 
in number and even more nuanced when compared to the differences 
between the Hanabilah and the Asha‘irah (and the Maturidiyah for that 
matter). Their differences, however, are too advance to be discussed 
here and are outside the intent of the present commentary. Thus, for 
the sake of simplicity, these theological schools will be considered as 
one. Therefore, when it is said in this commentary that the Hanabilah 
disagree with the Asha’irah, it is implied that they generally disagree with 
the Maturidiyah also. However, if a particular position of the Asha‘irah 
is stated, it does not necessarily mean that the position is shared with the 
Maturidiyah. Furthermore, this book should not be used as a reference 
for the differences between the Hanabilah and the Maturidiyah, as the 
latter were never the main focus of the Hanabilah unlike the Asha‘irah 
who have always represented the larger and more prevalent group from 
the various schools of Kalam. 

It is important to note that the Hanbali ‘aqidah, which has historically 
been called the Athari ‘agidah, is not synonymous with the contemporary 
Salafi ‘aqidah which is often erroneously labelled as such. The Salafi 
‘aqidah as is the case with the other theological schools, has a distinct 
approach when it comes to the Attributes of Allah. Additionally, they too 
disagree with the positions of the Hanabilah on other points of ‘aqidah. 
However, as stated previously, expounding these differences is not the 
focus of this work. 


presented in the commentary is less nuanced than it actually is, as the aim of this work is to 
provide a general understanding or framework. Once a student has grasped the basics, the 
study can be advanced by adding more detailed issues, nuances and differences of opinions 
to his understanding. This progressive method is a tried and tested method of studying that 
ensures the student is gradually exposed to more advanced and often complex issues. This 
approach to studying is applied across the board, holding true for various Islamic sciences 
such as: ‘agidah, figh and hadith. Finally, and perhaps an obvious point, the study of ‘aqidah, 
or any other science for that matter, should be carried out under the supervision of # 
qualified teacher. It should in no way be an individual undertaking as studying without 
qualified teacher inevitably leads to errors in one’s understanding. 


IJTIHAD VS TAQLID 


Allah said: ‘and ask the people of knowledge...”*, indicating that taqlid 
in matters of fiqh is permissible. However, where matters of ‘aqidah are 
concerned, one has to acquire Shahadah (belief with evidence) and attain 
certain knowledge (yaqin). Taqlid, in this case, would only give probable 
knowledge (zann) and results in one following the opinion of another 
without knowing the evidence behind it. Simply put, there is no taqlid 
in matters of ‘aqidah. 

This is contrary to what most of the modern-day Salafi groups 
propagate, by claiming that there is taqlid in ‘aqidah and ijtihad in figh. 
Furthermore, it is stressed that everyone is required to believe according, 
to his own ijtihad in the primary issues of ‘aqidah, such as the oneness 
of Allah, Him having no children, partners or parents, and Him having 
created and originated all of creation. In all these basic issues there 
is no excuse for someone to resolve to taqlid, instead ijtihad should 
be resorted to in order to arrive at certain belief based on evidences. 
However, particular issues that Allah did not require his creation to 
know, are not included and ijtihad in these matters is not required; 
instead making taglid of a qualified scholar in such a case is sufficient 
and can be resorted to. 

With the above stated, one might wonder how a relied upon position 
(mu'tamad) can exist in Hanbali ‘aqidah when taqlid in primary matter 
has already been censured. The answer to this is that the relied upon 
position did not originate from taqlid, instead it developed through 
the individual ijtihad of prominent scholars of the Hanabilah, who 
eventually reached the same conclusions. This is illustrated by al-Suyati 
(d.911H), when he mentioned that he never followed al-Shafi'i (d. 204H) 
(ie. he did not do taqlid of the Shafi'i madhhab) instead he performed 
ijtihad and found himself agreeing with the imam in all but a few issues. 

Hence, there is a clear difference between agreeing on something 
after the process of ijtihad, leading one to a particular conclusion, and 
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following an opinion without knowing the evidence behind it (ie 
taqlid). Making jjtihad in ‘aqidah and reaching the same conclusions 
Imam Ahmad reached is not particularly difficult, as the number of 
issues related to ‘aqidah are relatively few when compared to figh and 
therefore the probability of arriving at the same result is much higher. 


THE CHAIN OF LUM‘AH AL-I'TIQAD 
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‘The virtuous Shaykh, the ‘allamah, Shaykh al-Hanabilah Muhammad 
al-Sayyid al-Hanbali said: 


‘Fromthe benefits of taking knowledge from shuyakh instead of books 
is: the revival of the sunnah of taking knowledge from a shaykh and the 
sunnah of the chain (of narrators), knowing your fathers in knowledge", 
shortening time spent, learning manners and correcting understanding. 
‘Then, if you have a sincere intention to teach knowledge after this (i.e. 
having learned and obtained a chain), or debate an innovator, or start 
doing things from the shari‘ah matters, and move towards this, then the 
chain of shuydkh, with solicitude for their good son, supporting him, 


Shaykh Mubammad Sayyid is referring to the famous and well-known notion amongst 
scholars in which they express that a student may consider, and refer to his teacher/shaykh 
as his father. In this sense, the chain of scholars is seen as a chain of father figures one has, 
‘connecting him to each subsequent scholar in the chain before him; so one’s shaykh is his 
father, and his shaykh isthe grandfather, and the shaykh before that isthe great grandfather, 
and s0 on, going back to a particular scholar or even the Prophet @ himself. Saying such 
4 thing is not considered an innovation or the speech of Sufis, for Allah bas stated in the 
Qurtin: ‘The Prophet is more worthy of the believers than themsclves, and his wives are their 
‘mothers (turin: 33:6), and this makes the Prophet @ their father, in a figurative sense. In 
‘addition, the Prophet himself has stated with regards to knowledge that he i as father, 
for he said: am to you like «father; I each you, as narrated by Aba Dawad, no. 8, and others. 
Allthis however, does not mean that a real tie of kinship is established or laws of inheritance 
ate applied. 


moves with you”, because he is the heir of prophethood” and no one 
understands this except the intelligent’ 

With these beautiful and beneficial words in mind, what follows is 
the presentation of the complete Hanbali chain of Lum‘ah al-Ttigad as 
narrated from Shaykh Muwaffaq al-Din Abd Muslim Yasuf b. Sadiq al- 
Hanbali; and he said: 
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THE AUTHOR'S INTRODUCTION 
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Imam Muwaffaq al-Din Aba Muhammad ‘Abd Allah b. Ahmad 
b. Muhammad b. Qudamah al-Maqdisi, may Allah, the Exalted, have 
mercy on him, said: 
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In the name of Allah, al-Rahman, al-Rahim. 


All praise is due to Allah, the one praised by every tongue, worshipped 
at every time, there is no place that is free from His ‘Im, nor does one 
affair preoccupy Him over another. He is far beyond any equal or 
rival, as well as being free of the need for a wife or children. His rule is 
executed over all of His servants. No intellect can derive an example of 


Him with pondering, nor can the heart attempt to depict Him. ‘There 
is nothing equal to Him, and He is al-Sami, al-Basir™*. To Him belong the 
best of Names and most exalted Attributes. ‘al-Rahman did istawd over 
the Throne. To Him belongs what is in the heavens and the earth, and what 
is between them, and what is under the ground. And if you speak aloud, then 
verily, He ya‘lamu the secret and that which is yet more hidden. Allah, there 
is no god but He. To Him belong the best of Names.”* His ‘Ilm encompasses 
everything. He subjugates all creatures by His ‘Izza and rule, and His 
Rahmah and ‘Tim encompass everything. ‘He ya‘lamu what is before them, 
and what is behind them, while they do not encompass it with knowledge.™ He 
is described with what He has attributed to Himself in His Magnificent 
Book and upon the tongue of His honourable Prophet. 


Commentary: The Author’s Introduction 


In the name of Allah, al-Rahman*, al-Rahim™* 

All praise is due to Allah, the one praised by every tongue, 
worshipped at every time, there is no place that is free from His 
Thm” (meaning: His ‘Ilm is everywhere. Yet, while His ‘Ilm is everywhere, 
He, bi-Dhatihi*, is not everywhere. Saying He is everywhere bi-Dhatihi, 
is a grave mistake and leads one to anthropomorphism (tajsim), and 
this may be kufr (disbelief)”. So, when asked where Allah is, the correct 
response is to say: Allah is fi al-sama*™, while He is everywhere with 
His ‘Ilm), nor does one affair preoccupy Him over another. He is 


25 Rahman can be translated as ‘merciful’ 

2% Rahim can be translated as ‘compassionate’ 

2” ‘Im can be translated ‘knowledge’. 

* Bi-dhatihi is often translated as ‘with his essence’ 

It must be pointed out that an innovation (bid'ah) leading to kufr (disbelief) may instead be 
fisq (abhorrent sin). This is dependent upon the one committing the act or holding a belie! 
being a mujtahid or a mugallid. If one's ijtihad leads him to such an act or belief, it is kuft; 
when done out of following a mujtahi, it is considered fisq. 

» Fi al-sama’ is often translated as: above the Heavens, however, this must not be understood 
4s Allah being in a physical direction, nor should it be taken in such a way that the heavens 
‘encompass Him by translating it as ‘in: Allah's refuge is sought from that. It is better in all 
‘eases to stick to the Arabic wording: Allah is fi al-sama" or Allah fi al-sama’; as per the text 


far beyond any equal or rival, as well as being free of the need for 
a wife or children. His rule is executed over all of His servants. 
No intellect can derive an example of Him with pondering, nor 
can the heart attempt to depict Him [for one cannot ever imagine 
how Allah is. All Muslims are agreed upon the reality of His Dhar" being 
unknown. Hence, if this is the reality of His Dhar, then it must also be the 
reality of His Attributes. For, it is known that attributes are related to the 
‘essence of something that they are attributed to. Therefore, when one 
does not know the reality of the essence, one does not know the reality 
of the attribute(s) either. It is however possible that a result or something 
related to a particular attribute is understood, for example the Rahmah”® 
of Allah indicates that He will forgive and not punish. Yet, the reality of 
the attribute itself (eg. Rahmah) cannot be described or defined, for it 
cannot even be imagined in the mind]. ‘There is nothing equal to Him 
[in His comparison], and He is al-Sami; al-Basir™ (restricting oneself to 
saying al-Sami™, al-Basir* as it is prohibited to translate Allah's Names or 
Attributes®*, Consequently, one should use the Arabic words suchas: Yad”, 
Wajh", Sam” and Basr® and avoid the use of their translations in other 
languages, instead resorting only to transliteration. To Him belong the 
best of Names and most exalted Attributes. al-Rakmdn istawa“ over 
the Throne. To Him belongs what is in the heavens and the earth, and 
what is between them, and what is under the ground. And if you speak 
aloud, then verily, He yalamu® the secret and that which is yet more 


 Dhat can be translated as ‘essence (of something): 
™ Ramah can be translated as ‘mercy’ 


‘re concerned with the Qurin in general. If this isthe case with the Qurin in general, then 
itis even more applicable to the Attributes in particular. The prohibition of translating the 
.p Mtributes of Allih is the chosen opinion of Shaykh Yosuf b. $8diq al-Hanbali. 
'Yad can be translated as hand: 
3 Wai cam be translated as ‘face: 
‘Sam can be translated as ‘hearing’ 
‘GiBsse can be translated as ‘sight 
‘iistwa can be translated the) rose! 
'Yalamu can be translated (he) knows: 


hidden, Allah, there is no god but He. To Him belong the best of Names. 
His Tim encompasses everything. He subjugates all creatures by His 
Tzzah and rule, and His Rakmah and Tim encompass everything 
He yalamu what is before them, and what is behind them, while they 
do not encompass it with knowledge. He is described with what He 
has attributed to Himself in His Magnificent Book and upon the 
tongue of His honourable Prophet. 


THE OBLIGATION THE ACCEPT THE AYAT AND 
AHADITH RELATED TO ALLAH'S ATTRIBUTES 
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Everything that has come in the Quran and that is authentically 
narrated from al-Mustafa @ concerning the Attributes of al-Rahman; 
it is obligatory to have faith in it and receive it with submission and 
total acceptance. We must abandon opposing it with rejection (al-radd), 
false interpretation (ta'wil), comparison (tashbib) and making examples 
(tamthil). As for what appears unclear, then we are obligated to affirm its 
wording and abandon opposing to its meaning. And we refer knowledge 
thereof to the One who stated it, and we entrust it to the one who 
transmitted it, following the example of those who are firmly grounded 
in knowledge; those whom Allah has praised in His manifest Book, with 
His saying, free of imperfections and Exalted is He: ‘And those who are 
firmly grounded in knowledge say: We believe in it; the whole of it is from 
our Lord.“* And Allah says, while blaming and criticizing those who seek 
interpretation of the unclear ayat of His revelation: ‘As for those in whose 
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hearts there is a deviation, they follow that which is not entirely clear thereof, 
seeking mischief (fitnah) and seeking for its hidden meanings, but no one knows 
its hidden meaning except Allah’. Thus, Allah made the seeking of hidden 
meanings a sign of deviation. And He has, in dispraise of it, equated it 
with seeking after mischief. Then, He placed a barrier between them and 
that which they aspire to, and He cuts off their ambition from what they 
seek after, by His saying, free of imperfections is He: ‘but no one knows its 
hidden meaning except Allah.* 


Commentary: The Obligation to Accept the Ayat and Ahadith related 
to Allah’s Attributes 


Everything that has come in the Quran is accepted by Muslims, 
for it has come by way of mutawatir ahadith; meaning, it is narrated 
by such a large number of individuals that it is inconceivable that 
they would have agreed upon a lie. This, from the perspective of the 
shari‘ah gives certainty) and that is authentically narrated from al- 
Mustafa g) [regarding this, Najm al-Din al-Tafi (d. 716H) stated that: 
‘the texts (ie. the Quran and hadith) concerning the Attributes are of 
three levels: 1) authentic (sahih), whose authenticity is agreed upon by 
the scholars of hadith; 2) weak (da'if), whose weakness is agreed upon 
(by the aforementioned scholars); 3) those that are differed over with 
regards to their acceptance (i.e. some considering them weak while other 
considering them authentic). With respect to the first, it is with what 
the Attributes can be affirmed with; while the second and third are not 
considered in this issue”. Thus, anything authentically reported fromthe 
Prophet g@ that gives certainty must be accepted, for in primary matters 
of ‘aqidah there is no reliance on that which does not give certainty. This 
however does not mean that only the mutawatir ahadith give certainty, 
thereby excluding the ahad narrations. For the latter can give certainty, 
if certain conditions are met such as: the acceptance by the vast majority 


Quran 3: 
 Qurin 3: 
 AL-Tofi, Al-Intisarat al-Islamiyyah, vol. 2, p. 702. 


of scholars (e.g. ahad narrations mentioned in the Sahih works of al- 
Bukhari and Muslim), or the narrators in its chain being of very high 
standing (e.g. a hadith narrated by Ahmad b. Hanbal, from al-Shafi', from 
Malik, from Nafi‘ (d. 117H), from Ibn “Umar (d. 83H). Also, when the 
narration is well-known (mashir) according to its technical meaning®, 
it may lead to certainty, although this is not necessarily the case. These 
are additional traits, amongst others, that could give certainty, or may 
let it reach that level; however, since the primary concern of this work is 
‘aqidah, further and more detailed discussion regarding the sciences of 
hadith are not appropriate here. It is sufficient to know in general that 
ahad ahadith should be further investigated to ascertain whether certain 
characteristics are present in order to determine whether certainty 
can be established through them, and if they are therefore suitable 
to be used in primary issues of ‘agidah] concerning the Attributes 
of al-Rakman* (from the specific wording used by the author, it is 


it should be pointed out that there is a difference between the technical (istilabi) and non- 
technical (ghayr istlabi) meaning of well-known (mashhar). The technical meaning, which 
is assigned by the scholars of badith is: the report that has three or more narrators at every 
level of its chain. Shaykh Yusuf favours the opinion that it should be at least four narrators 
onevery level. 

‘51 yn ‘Aqil (d. 513H) stated with regards to the Attributes (and the original text is in bold, while 
the commentary of Shaykh Muwaffag al-Din Yasufb. $Sdiq is between brackets [..): 

‘One does not affirm an Attribute, upon which one's believe is, except by 
decisive (clear-cut) evidence, (that is) either: 1) a text from the Book of Allah; 2) or 
the mutawatir Sunnah of His Messenger; [and in what follows Ibn ‘Aqil gives examples 
of tawitur transmission} which the Muslims (meaning, the scholars) have agreed on 
transmitting (although, practically it is nearly impossible to find this type of tawatur}. 
Nonetheless, theoretically, this would be the highest level of tawaturl, or the majority 
‘of them (agreed) (i. the scholars. And this type is below the aforementioned level, and 
‘more commonly occurring, such as the badith: Whosoever tells lie against me intentionally 
then surely let him occupy his seat in the Hellfire: and it was reported by more than one- 
hundred Companions; and the scholars from all eras), or those who are not allowed to 
lie - from amongst the trustworthy (thiqht) (the righteous individuals who have a good 
memorization] whose ‘aqidah is sound [having the trustworthy as reporters in the chain 


‘overwhelming, to the extent that itis impossible for them to have agreed upon a lie, then 
the statement is accepted; due to it being mutawatir. Although, it is as if Ibm ‘Agil, through 
this specific statement of his, wants to convey that he does not accept this fact with regards 
to ‘aqidah. Thus, matters of ‘aqidah are only accepted when it comes from those who are 
thiqah and have sound ‘aqidahi; or 3) the consensus of the Ummah about evidence that 
they were certain about (and consensus is of two types: the first is the type that takes its 
value from the agreement of all the scholars on a specific thing: and the second is the type 
of consensus that takes its value from the Quran and Sunnah. For example, the obligation 


understood that he specifically meant issues concerning the Attributes 
of Allah. So, these reports need to be authentic and give certainty. In 
other issues of ‘agidah one may accept something which does not give 
(complete) certainty. For example, describing details regarding Paradise 
using ahadith that are less than authentic, ie. not reaching the level of 
certainty. Consequently, belief in Paradise and some of its blessings 
are proven with certainty, while other blessing and specific details 
may not be]; it is obligatory to have faith in it and receive it with 
submission and total acceptance [because it contains things which 
cannot be understood as Allah did not want us to understand it (fully), 


‘of prayer, and it is not obligatory due to the consensus of scholars (which is the first type of 
‘consensus that is mentioned), but instead itis obligatory because evidences from the Qurin 
and Sunnah indicate its obligation clearly; and Ibn ‘Aqil referred to this second type of 
consensus] or 4) logical proof (which gives certainty) (when it comes to matters of ‘aqidah, 
fone requires certainty, and this is gained by each one of the four mentioned evidences, 
including logical proofs. By logical proof it is meant, one ponders and considers the universe 
and reaches the conclusion that Allah exists; that He is the One whose existence is obligatory 
and necessary (wajib al-wujad). And if He is as such, than He is al-‘Alim, and al-Hayy; and 
these are in fact Attributes. The mind can independently conclude these Attributes amongst 
‘others, without the need for a text, yet it cannot independently conclude and know that Heis 
‘Sami’ or has a Yad ot a Wajh, as with regards to these Attributes, which are often termed the 
reported Attributes (sifit khabariyyah, the mind is dependent on the Qurin and Sunnah, 
By other than these (aforementioned) ways, it is not possible to affirm an Attribute 
of Allah, Exalted is He. (Thus its impermissible to affirm them] through analogy (qiyish, 
the opinion of one of the companions; or the opinion of some scholars in an era, 
while other scholars did not approve; or a ahd report, that has not been received 
by the whole Ummah of scholars with acceptance [meaning they did not approve of 
it and did not accept it as evidence}. But rather, itis like that (which we have stated), 
because other than these four types of evidence, meaning: 1) the Book of Allah, 2) the 
mutawatir Sunnah of His Messenger, 3) consensus of the Ummah and 4) logical proof, 
do not give certainty nor are they decisive (clear-cut); rather they establish probable 
practices [which are related to fiqh, and usAl of ‘agidah is not a part ofthis). The Attributes 
of Allah, Exalted is He, cannot be affirmed based on probability or preponderance 
of probability (ghalabah al-zann); as is the case with His Dhat, Exalted is He [and the 
speech concerning His Attributes, is a branch of the speech concerning His Dhat. Which in 
essence means, that which is true for the Dhat, is also true for His Attributes. For example, 
if His Dhat is pre-existent (qadim), then His Attributes are also pre-existent as well So, i 
the existence of Allah cannot be accepted based on probability (gann), then likewise itis not 
accepted for His Attributes) which cannot be affirmed with this [meaning, these ways 
‘other than the four approved ways mentioned above) It is not permissible (and possible) 
to establish (and proof it [ie. His Dhat and Attributes) with this [ie. probable evidence 
(dal al-zanni). 

52m Tahrim al-Nazar, p. 51, Tbn Qudamah says: ‘We do not need to know the meanings of wbst 
was intended by Allih, the Exalted, from His Attributes, Mighty and Majestic (is he). Indeed, 
He did not intend regarding them any action, nor did He connect to them any responsibility 


In this regard Ibn ‘Abbas said: ‘There is nothing in this life similar to what 
is in paradise, except by the names”; meaning, when one enters paradise, 
one will not find anything other than the names of things. For example, 
one will see things that are called milk (laban) or honey (asl), yet they 
will be completely different from what one knew to be milk and honey 
in this worldly life. If our knowledge and realisation is insufficient to 
know and understand things in Paradise which are created, then this is 
even more the case when it concerns knowing and understanding Allah 
and His Attributes. Therefore, willing submission and total acceptance 
regarding the Attributes is required; and everyone is obligated to 
believe, submit and accept, from the layman who cannot read and write 
to the erudite scholar]. We must abandon opposing it with rejection 
(al-radd), false interpretation (ta‘wil), comparison (tashbih) and 
making examples (tamthil). As for what appears unclear (meaning, 
what is unclear or not obvious (mutashabih) in its meaning™], then we 
are obligated to affirm its wording and abandon opposing to its 
meaning [by explaining it or giving a meaning to it. Thus, the author 
says that when there is something that appears unclear or difficult to 
understand, one should approve of the wording and abandon exposing 
oneself to the meaning**. One should not expose himself to the trial of 


aside from believing in them. The belief in them, without knowledge of their meaning is 
possible; and, indeed, belief with ignorance is correct. Certainly, Allah, the Exalted, ordered 
belief in His angels, His books, and His messengers, and what is revealed to them; even if we 
do not know from that except the names” 

® Al-Tabari, Jami’ al-Baydn, vol. 1, p. 416, under the explanation of Quran: 2: 25. 

Tha Quddmah mentions in his book in wsdl al-igh, titled Rew4ah al-Nazir, vol. 1, p. 215, that 
the ayat of the Attributes are from the category of the mutashabib (ambiguous/unclear). He 


and paired them, in His ensuring. with those who seek discord and named 
safe the People of Deviation’ ; 

ith the phrase: ‘we are to affirm its wording and to abandon opposing to its 
eaning’ the author nears teak ofthe Attributes of Allah is upon 
thei wording and thatthe a aa psigned to Allah. I footnote 52, a quote from 


explaining it, and in the case one feels confused about something due 
to its being unclear, then the right course of action is to believe in the 
wording, refer the knowledge of its meaning to Allah, and move on}. 
And we refer knowledge thereof [it must be stressed that this does not 
mean that the Hanabilah say that these words do not have a meaning 
On the contrary, they do have a meaning, although it is not known tous. 
The idea that ‘referring knowledge back to Allah, or what is commonly 
understood as relegation and in Arabic is termed tafwid, implies that 
one is convinced that these words do not have meaning and are like a 
random collection of letters is erroneous. No scholar ever claimed that 
this is he intended meaning of tafwid, except for Ibn Taymiyyah, who 
perhaps misunderstood the madhhab of certain scholars in this regard, 
He conceived this incorrect understanding and contemporary Salafi 
scholars unfortunately followed him in this. However, it is not as he 
states, for the word Yad has a meaning; but it is not the literal meaning of 
the word that is known to men, and the meaning is only known by Allah. 

It is important here to address the difference between the tafwid 
approach as propagated by the Hanabilah, and the ta'wil approach of 
the Asha‘irah. These two different approaches to the Attributes of Allah 
essentially reject the claim that one should understand and affirm the 
literal meanings or the actual realities of the specific words denoting 
Allah's Attributes, This claim is problematic, for if one sticks to the 
literal meanings of these words, or their actual realities, it would result 
in assigning qualities of created beings to Allah; and this is prohibited. 
The Hanabilah refute anyone who approves and claims that the literal 
meanings of these words, in the various ayat and ahadith, are Attributes 
of Allah. With this in mind, the crucial question remains: ‘what did Allah 
then mean by words like Yad and Wajh?. 

One would assume that an answer to such a crucial question is 
complex and intricate, yet the opposite is true. The position of the 
Hanabilah concerning these matters is simply that they do not know 
“Ton Qudimah has been mentioned that states that the meanings are unknown, indicating 

that the meaning should be referred back to Allah. This all helps to qualify what the author 
meant whenever he states (throughout his books) that the Attributes are to be considered 
upon their apparentness (zahir)). It appears that his intent with this word ‘apparent’ is the 
‘apparent wording’ and not the ‘apparent meaning’ 


what is meant by them. However, there are certain groups from the 
Asha‘irah and other groups and sects, who state the opposite. They 
claim to know what Allah intended with these specific words, and 
assign meanings to them. Although, the Hanabilah say one cannot 
know for sure what is meant by these specific words, they do say there 
is a probability that Allah meant such-and-such with an dyah; thereby 
understanding the general meaning of the ayah as a whole. For instance, 
regarding the Attribute of Yad, Allah says: ‘Nay, both His Yada are widely 
outstretched”. The Hanabilah believe in this without knowing the 
meaning of what Allah intended by the word Yad; all the while rejecting 
the literal meaning of it, and not assigning and specifying a metaphorical 
meaning, Nonetheless, they understand that the whole ayah indicates 
that Allah owns everything, to the extent that Allah can give anyone 
whatever he wants and needs. 

‘This approach, which is the approach of the Hanabilah, is also one 
of the opinions found within the madhhab of the Asha‘irah. Another 
famous approach held by the Asha'irah, which is most common amongst 
them now, is the usage of ta‘wil tafsili, ic. detailed interpretation, with 
regards to the words denoting the Attributes”, and this is the type 
of ta'wil that the Hanabilah deem prohibited. In this approach the 
Asha‘irah will say, for example, that by Yad, Allah meant His Qudrah** or 
His Iradah”, depending on the context in which it is said. Thus, they will 
not confine themselves to the approach of the Handbilah (ie, tafwid), 
and assign a probable meaning of which they admit they are not sure 
whether it is the right one or not. 

Tome 

As is clear from the above explanation, it is incorrect to view the Ashi‘irah as a madhhab 
that only propagates one specific approach to the Attributes. In its broadest sense there is 
* clear visible historical dichotomy, dividing the Ashiart madhhab into an early and later 
‘choo! of thought. Within these two schools there isa clear difference in the approach to 
the Attributes of Ath, whereby the latter school made ta'wil afl (detailed interpretation), 
‘the mainstream approach of their school. Despite this view being mainstream amongst 
the Ashi‘ieah, there still exists variations in approach to the Attributes within their school, 
*anging from using only tafwi to mixing between tafwid and ta'wil tail depending on the 
‘Attribute in question, to using ta'wil tail exclusively. For the sake of brevity, only the two 
‘main approaches within the Ashart madhhab are presented. One should keep in mind that 
this is avery generalised and basic presentation of the Ash’ari madhhab; 

8 Qudrah can be translated a ‘bility 

Iradah can be translated as ‘wil. 


Thus, when it comes to the different approaches concerning the 
Attributes; there are in reality two types of ta‘wil. The first type is 
ta'wil ijmali, i.e. general interpretation, which is the same as tafwid. Itis 
rejecting the literal meaning of an attribute, affirming that the word in 
that specific context denoting the Attribute has a metaphorical meaning 
and stating that the metaphorical meaning is unknown; therefore, one 
should refrain from specifying or assigning it. Moreover, stating that 
it has a metaphorical meaning, means on the one hand that it is not 
merely a meaningless word, while on the other hand it rejects the literal 
meaning™. For, if the literal meaning is rejected, and it is not meaningless 
(ie. random letters put together), then it should be a metaphorical 
meaning because there is no other viable option left. The second type 
is ta'wil tafsili, and it is rejecting the literal meaning of an attribute, 
affirming that the word in that specific context denoting the attribute 
has a metaphorical meaning, which is then further specified (based on 
its context).*' This latter type of ta’wil is favoured by a large number of 
Ash‘ari scholars, whilst being strongly prohibited by the Hanabilah] to 
the One (meaning, Allah] who stated it (so, He knows best], and we 
entrust it to the one (meaning, the Prophet 4] who transmitted it 
{and even he g did not know the reality of Allah and His Attributes, and 
this is because he @ is a part of the creation, and his nature is different 
from the nature of the Creator. A question may be asked whether the 
reality of Allah and His Attributes will eventually be known in paradise; 
however, the answer to this question is in the negative. There are many 
things that will eventually be known in paradise, in addition to what we 
know now, yet, because our ‘nature’ will not change in paradise (i.e. we 
still be a part of the creation), there still exists a fundamental difference 
between the creation and the Creator. For as long as this difference 


© the literal meaning would be the meaning as related to created beings, ie. the meaning ofa 
word as understood in the context of the created world, and this has preceded earlier in the 
commentary. 

‘thn Qudimah wrote a small treatise titled Dhamm al-Ta'wil in which he brought many 
narrations from the Salaf, as well as his own arguments, in condemnation of this detailed 
type of ta'wil. It should not be understood from the title of this booklet, that Ibn Qudisaah 
condemned ta'wil in general, for he only targeted those groups and individuals who used 
ta'wil to give a specific meaning to the Attributes. 
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remains, we will not know and understand the reality of Allah, and in 
extension His Attributes as well; for the created cannot encompass the 
Creator], following the example of those who are firmly grounded 
in knowledge; those whom Allah has praised in His manifest 
Book, with his saying, free of imperfections and exalted is He: 
‘And those who are firmly grounded in knowledge say: We believe in 
it [meaning the clear and unclear ayat); the whole of it is from our 
Lord.*-© And Allah says, while blaming and criticizing those who 
seeks interpretation of the unclear ayat of His revelation: As for 
those in whose hearts there is a deviation, they follow that which is 
not entirely clear thereof, seeking mischief (fitnah) and seeking for its 
hidden meanings, but no one knows its hidden meaning except Allah™ 
[this ayah effectively blocks any hope that one may have with regards to 
knowing the meanings of the Attributes of Allah. Furthermore, this also 
implies that it is prohibited to translate the Attributes of Allah into other 
languages. As, when translating, one is essentially interpreting, and 
therefore attempting to understand the (hidden) meaning. Such a person 
is blamed and criticized by Allah, as is mentioned in the above ayah. 
It should however be noted that translating the Quran is a matter of 
scholarly dispute: some stating permissibility, whilst others prohibiting 
it. However, when it concerns the Attributes of Allah specifically it 
should be unequivocally prohibited and no one should oppose this, as 

Allah’s Attributes are something that we do not understand. 
Essentially, there are two different reasons for the prohibition of 
translation. The prohibition to translate the Quran in general, because 

Quran: 3:7 

tha Rajab al-Hanball (4.79SH) stated something similar to Ibn Qudamah in Ikhtiyar al-Ula, 
p.40-41:As for what the Prophet g@ attributed to his Lord, Mighty and Majestic is He, with 
‘what he described Him with; then everything the Prophet ¢@ attributed to his Lord, Mighty 
and Majestic is He, is true and sincere; itis obligatory to believe in and confirm it, just like 
what Allah attributed to himself; accompanied with the negation of making examples for 
it. Whoever finds difficulty in understanding something of this and finds them confusing 
should say like those praised by Allah, the Exalted; the firmly rooted in knowledge; about 
‘whom it is reported (in the Quran) that they say concerning the mutashabih ayat: We believe 
‘init all of itis from our Lord’. Just as it was said by the Prophet g with regards to the Quran: 
‘You are ignorant of, then leave it to its knower’. Narrated by Imam Ahmad, al-Nasi‘i, 


‘itd other then them” 
‘Quran: 3:7 


‘one is comparing his own way with the way of the Quran, by giving 
an interpretation of the meaning of an ayah. When it comes to the 
Attributes specifically, it is not permitted to translate, because the science 
of translation does not allow the translation of something without 
understanding the source language (and that which is translated). Yes, 
the source language is Arabic but the reality of Allah and His Attributes 
are not known in that language, therefore they cannot be translated 
into another language). Thus, Allah made the seeking of hidden 
meanings [for example, by saying Yad means His Qudrah] a sign of 
deviation. And He has, in dispraise of it, equated it with seeking 
after mischief. Then He placed a barrier between them and that 
which they aspire to, and He cuts off their ambition from what 
they seek after, by His saying, free of imperfections is He: but no 
one knows its hidden meaning except Allah.** 


THE WAY OF THE IMAMS OF THE SALAF 
CONCERNING ALLAH'S ATTRIBUTES 
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Imam Aba ‘Abd Allah Ahmad b, Hanbal, may Allah have mercy on 
him, said concerning the saying of the Prophet @: ‘Verily, Allah yanzilu 
to the heaven of this world (i. the lowest heaven)’ and ‘Verily, Allah will be 
seen on the Day of Resurrection’ and what is similar to these narrations: 
"We believe in it and testify to the truthfulness of it, without explaining 
‘how’ and without ‘meaning’, nor do we reject anything of it. We know 
that whatever the Messenger @ came with is the truth; we do not reject 
anything from the Messenger of Allah gf, nor do we describe Allah with 
more than what He has described Himself with, without any limit nor 
any boundaries. ‘There is nothing equal to Him, and He is al-Sami, al-Basir.* 
We say as He said and describe Him with what He described Himself 
with, nor do we go beyond this. The descriptions of those who attempt 
to describe Him cannot grasp Him. We believe in all of the Quran, the 
muhkam (clear and decisive) and mutashabih (unclear). We do not reject 


Quran: 42:11 


any of His Attributes due to them appearing repulsive. We do not " 
beyond the Quran and the narrations, and we do not know how ,, 
understand them, except through the truthfulness of the Messenger g 
and the affirmation of the Quran’ 


tayy ay 22th tte Dn coos stb say op St ahi ae ol tug, 


= , . é 

Ve ge AW ye oF the begga Jy Sty dt oY oe ou 
; 

MD dys; 


Imam Aba ‘Abd Allah Muhammad b. Idris al-Shafi'i, may Allah be 
pleased with him, said: ‘I believe in Allah and what has come from Allih, 
in accordance with the meaning that Allah intended. And I believe in 
the Messenger of Allah ¢} and what has come from the Messenger of 
Allah @, in accordance with the meaning that the Messenger of Allah 
@ intended’ 
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This was the way pursued by Salaf as well as the imams of the Khalaf 
(later generations), may Allah be pleased with them. All of them being 
in agreement with acknowledgement (iqrar), passing over (imrar), and 
affirming (ithbat) what has been mentioned in the Book of Allah and the 
Sunnah of His Messenger @ concerning the Attributes, without turning 
to ta’wil. 


Commentary: The Way of the Imams of the Salaf 
concerning Allah’s Attributes 


Imam Aba ‘Abd Allah Ahmad b, Hanbal (d. 241 H), may Allah 
have mercy on him, said concerning the saying of the Prophet @: 
Verily, Allah yanzilu to the heaven of this world (i.e. the lowest heaven)’ 
and ‘Verily, Allah will be seen on the Day of Resurrection’ and what 
is similar to these narrations: ‘We believe in it and testify to the 
truthfulness of it, without explaining ‘how’ and without ‘meaning’ 
[this is a famous saying of Imam Ahmad. He, like the rest of the pious 
Salaf, did not delve into the details of matters that should just be believed 
inand not be deeply questioned or discussed. That is to say, Imam Ahmad 
would refuse to give any ‘meaning’ or ‘howness’ in matters concerning 
the Attributes. A simple way of explaining the statement of Imam 
Ahmad ‘no how and no meaning’ (la kayf, wa 14 ma‘na) would be that 
he refused to give the ‘howness’ because he did not know the ‘meaning: 
In truth, the statement by Imam Ahmad is very clear and to say that 
by ‘no meaning’ he meant: ‘no meaning other than the meaning that is 
known; then this is ta°wil and the intentional twisting of his words), nor 
do we reject anything of it. We know that whatever the Messenger 
@ came with is the truth; we do not reject anything from the 
Messenger of Allah g, nor do we describe Allah with more than 
what He has described Himself with (therefore, if Allah attributed 
Yad and Wajh to Himself, than one ought to believe in it and leave it 
at that. This is in itself a clear rejection of the Ash‘ari method of ta*wil 
tafsili for Allah did not state that His Yad meant Qudrah, otherwise He 
would have made this clear], without any limit nor any boundaries. 
“There is nothing equal to Him, and He is al-Sami; al-Basi” We say as 
He said and describe Him with what He described Himself with 
nor do we go beyond this. The descriptions of those who attempt 
to describe Him cannot grasp Him. We believe in all of the Quran, 
the mubkam (decisive) [meaning, which is clear and self-explanatory) 
and mutashabih (unclear) {meaning, that which may have more than 


© Quran: 42:11 


one possible meaning, like the ayat that mention Attributes]. We do not 
reject any of His Attributes due to them appearing repulsive [one 
has to believe in the Attributes as Allah meant, believing in the meaning 
that is known to Allah alone and not known to anyone other than Him]. 
We do not go beyond the Quran and the narrations [meaning, one 
does not seek knowledge and understanding of the Attributes of Allah 
elsewhere, for example through ijtihad, logic or philosophy], and we do 
not know how to understand them (meaning, the Attributes], except 
through the truthfulness of the Messenger 3, and the affirmation 
ofthe Quran. 
Imam Aba ‘Abd Allah Muhammad b. Idris al-Shafi'i, may Allah 
be pleased with him, said: ‘I believe in Allah and what has come from 
Allah [meaning the Quran, and relating to this chapter, the Attributes 
of Allah in particular], in accordance with the meaning that Allah 
intended [thereby rejecting any other interpretation or meaning that 
may be given to it by way of ta*wil tafsili, distortion (tahrif), logical or 
philosophical deduction, and the like). And I believe in the Messenger 
of Allah g} and what has come from the Messenger of Allah @ 
(meaning, the ahadith], in accordance with the meaning that the 
Messenger of Allah @ intended’ [in these statements there is a clear 
refutation of those who reject and resort to ta*wil tafsili, comparison, 
negation (ta’til) and making examples]. 
This was the way pursued by Salaf” (meaning, the great imams 
“ This saying of Imam Abmad: ‘We believe in it and testify to the truthfulness of it, without 
explaining ‘how’ and without ‘meaning..., is narrated from Hanbal b. Ishiq (4. 273H). 
Although well-known, it has some variation; some are longer than others, and some have 
slightly different wording: yet all carry the same meaning. They are mentioned by Ibn 
Qudamah in Dhamm al-ta’wil, no. 33; Qadi Aba Ya'la in Ibjal al-tawildt, vol. 1, no. 9; and Ibn 
Battah al-"Ukbari (d. 387H) in al-Ibanah, vol. 7, no. 50, who reports it via ‘Abd Allah b. Hanbal 
(4. 290H), instead of Hanbal b. Ishq. Another version of the narration of Hanbal b. Isbiq, 
that slightly differs in wording, is mentioned by al-Lalika"t (4. 418H) in Sharh Usal F'tigad. vol. 
2, no. 777, stating: ‘bild kayf, wa la hadd. 

The same is also mentioned by Ibn Qudamah in, Dhamm al-Ta‘wil, no. 89, and in his Ithbat 
Sifah al-'Uluww, p. 24, 

7 In his small treatise Dhamm ‘wil, p. 9, no. 6-8, he says regarding the madhhab of the 
Salaf: ‘The madhhab of the Salaf, Allah's Rahmah be upon them, is belief in the Attributes of 
Allah, the Exalted, and His Names, with what He described Himself with in His ‘ayat and His 


revelation; or (with what he was described with) on the tongue of His messenger; without 
adding to them, nor detracting from them, nor exceeding them, nor giving them explanation 


from amongst them, for ‘Salaf’ is a general and broad term including 
people from different ranks and standing as was discussed in the general 
introduction] as well as the imam of the Khalaf (later generations), 
may Allah be pleased with them. All of them being in agreement 
with acknowledgement (iqrar), passing over it (imrar) [meaning, 
‘one should accept these narrations and take them at face value, saying 
Yad not Qudrah. This also includes sticking and limiting oneself to the 
use of the Arabic wording. Therefore, one should not translate them to 
hand, face, essence etc”'. Al-Shirazi (d. 468H) stated that Imam Ahmad 
said concerning the reported Attributes (akhbar al-sifat): ‘pass over 
them, as they come’ (amraha kama ja’a). A man asked Imam Ahmad 
concerning the statement: Verily, Allah yanzilu” every night to the heaven 
of this world (ie. the lowest heaven); and he (i.e. Imam Ahmad) said: ‘this 
hadith is authentic (sahih): The man asked ‘does His Qudrah or He himself 


or ‘with that which opposes their apparentness, nor comparing them with 
the attributes of the creation nor with the features of contingencies (al-mubdathin). On the 


‘were not burdened with by Allah; and (to abandon) searching for their explanation and what 
He did not inform us about from His Tim; and to follow the way of the firmly-grounded in 

; those praised by Allah in His manifest Book, when He said: We believe in it All 
of itis from our Lord...’ (Qurkn: 3:7). 

71"The words: hand, face and essence given above are only used as a way of providing examples. 
‘They are not to be understood as valid translations for specific Attributes of Allah. 

72 And this statement (pass over it, as it comes), has been reported from Imim Abmad in a 
‘variety of forms. In Usal al-Sunnah, from mim Abmad himself, p.8, he states concerning the 
abadith of ‘the seeing’ (ru'yah) of Allah, and similar narrations: ‘we believe in it as it has come’ 
(ou'min bibi kama ja'at). Al-Khallal (4. 3111) reports in al-Sunnah, no. 283, by way of Aba 
Bakr al-Marddht (4. 27SH) that imam Abmad said a similar thing: as did al-Ajurri (4. 360H) 
in al-Sharfch, no. 726, Ibn Battah reports the same in al-Ibanah, vol. 7, no. $O, and by way of 
al-Marddhi, albeit with regards to the abadith of the Attributes, vol. 7, no, 253. 

73 Yanzilu can be translated as (he) descends’ 


yanzilu? Imam Ahmad responded: ‘Woe to you (you are doomed), what is 
this!’ Pass the hadith on as is has come (i.e. as it has been narrated)", and 
upon us are the reports of the Salaf and they are an excellent example 
to follow.”] and affirming (ithbat) what has been mentioned in the 
Book of Allah and the Sunnah of His Messenger # concerning the 
Attributes, without turning to ta*wil [whenever ta‘wil is mentioned 
without specification, it most often refers to ta’wil tafsili, Only when 
one needs to make a distinction between the two form of ta’wil, are they 
made specific from each other]. 


4 Understanding the specific phrases: kama ja'at, ‘ald zahiri, ‘ala hagigat- 
‘© Wa al-hadith indana ‘ala zahiri kama jaar: ‘and the narration with us are taken upon their 
apparentness, as they have come’ 
‘© nu'minu biki kama ja‘at ‘ald zahiri ‘we believe in it as they have come, upon their 
apparentness. 

‘This means, one accepts and takes the narrationis) as they are, with those wordings, not 
changing or interpreting anything of them whether one understands their meaning of or 
not. Therefore, concerning the texts containing Attributes of Allah, one should just accept 
their wording, leave them as they are, and consign the meaning back to Allah. With regards 
totexts which can be understood, such as those that contains a certain ruling or adescription 
of paradise, an individual may or may not understand their apparent meaning. 

‘There are two possibilities: either one understands the meaning of a text and believes in 
it,or ifthe meaning is problematic then one does tafwid or resorts to itihdd in understanding 
the intended meaning, however, in the case of the Attributes one should be careful and only 
resort to tafwid; as speaking about Allah without knowledge is prohibited. 

+ ‘Ala hagigati ‘upon the literal (meaning): 

‘This term hagigt is problematic. When used it should be investigated to see what is 
meant by it, for it can be used in different ways. It can be used as a term that comes close 
to the proper way of handling the Attributes of Allah or, it can also be used in a way as 
to indicate comparison (tashbih) and anthropomorphization (tajsim). In the latter case, it 
is unacceptable and prohibited because it describes Allah in the way of His creation. In the 
former case, when the term ‘the literal meaning’ (al-ma‘nd al-bagiql) is used, it denotes that 
the meaning ofa particular word, which is unknown to us, is also an actual meaning. So, in 
accordance with this usage there are two actual meanings for the same word, such asin the 
‘ease with the word ‘ayn. One actual meaning of ‘ayn is ‘an eye’, however another isa spy” 
‘The word bajib means both ‘eyebrow’ and ‘doorkeeper’. There may also be more than two 
‘actual meanings for the same word. Although, this outlook may be incorrect, it nevertheless 
still results in tanzih (the transcendence) of Allah and His Attributes. Amongst the Hanabilah 
‘who stated that the Attributes are literal (baqiqiyyah) was Najm al-Din al-Tufi; see, Halal al- 
‘Ud ft Bayon Ahkam al-Mutagad (p. 32-33). 

7® The specific rendition ofthis report from mim Abmad is found in Al-Tabgirah ft Ul al-Din, 
. 146, by al-Shirdat. Older works such as Ibtl al-Ta'wila, no. 260, by Ci Abi Ya, and 
‘Sharh Usal tigad, vol. 2, no. 777, by al-Lalika’t report a narration, by. H 
that shares similarities to what is found in al- = ad 


THE ORDER TO FOLLOW THE SUNNAH AND A 
WARNING AGAINST INNOVATION 
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We have been ordered to follow their way and to be guided by 
their example. We have been warned of innovations and we have been 
informed that they are from the things that lead astray. The Prophet @ 
said: ‘upon you is my Sunnah and the sunnah of the rightly-guided caliphs 
after me, bite on to it with your molar teeth and beware of newly invented 


matters. Verily, every newly invented matter is an innovation, and every 
innovation is a misguidance.’ 
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‘Abd Allah b. Mas‘td, may Allah be pleased with him, said: ‘Follow 
and do not innovate! For indeed you have been sufficed’ 
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“Umar b. ‘Abd al-‘Aziz, may Allah be pleased with him, said, with the 
meaning of: ‘Stop where the people have stopped! For indeed, they have 
stopped upon knowledge. The clear evidences would suffice them and 
they were the strongest at manifesting it. If there were any additions, 
they would have done them first. If you say: ‘it was introduced after 
them’, then no one has introduced it except the one who opposed their 
guidance and desires other than their example. For they have certainly 
described from it what satisfies, and have spoken about it with what 
suffices. Consequently, whatever is above them is excessiveness, and 
what is below them is inadequacy. Indeed, some people have fallen short 
of them and were removed, while others went beyond them and fell into 
extremism. And they were between these; upon straight guidance’ 
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Imam Aba ‘Amr al-Awza‘i, may Allah be pleased: with him, said: 
‘Adhere to the narrations of those who came before you, even if the 
people avoid you and reject you. And beware of the opinions of men, 
even if they beautify them for you with their speech’ 
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Muhammad b. ‘Abd al-Rahman al-Adrami said to a man — who was 
speaking of an innovation and calling people to it: ‘Did the Messenger 
of Allah, Aba Bakr, ‘Umar, ‘Uthman and ‘Ali have knowledge of this or 
did they not have knowledge of if?’ The man replied: ‘They did not have 
knowledge of it’. He (al-Adrami) said: ‘So, something which they had no 
knowledge of, you know?!’ The man responded: ‘Then I say that they did 
know of it’. He (al-Adrami) said: ‘Was it sufficient for them that they did 
not speak about it nor call the people towards it, or was it not sufficient 
for them?’ The man replied: ‘Of course it was sufficient for them’. He (al- 
‘Adrami): ‘So, something which was sufficient for the Messenger of Allah 
and his caliphs is not sufficient for you?!’ So, the man refrained (from 
continuing the debate) and the caliph who was present said, ‘May Allah 
not suffice the one who is not satisfied by what they found sufficient.” 
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Likewise, May Allah not suffice whoever is not sufficed by that what 
sufficed the Messenger, his Companions, their followers who followed 
them in righteousness, and the imams that came after them, as well as 
those firmly grounded in knowledge; concerning recitation of the ayat 
of the Attributes, and reading of their reports, and passing over them as 
they came. 


Commentary: The Order to Follow the Sunnah 
and a Warning against Innovation 


We have been ordered to follow their way [i.e. the way of the 
Prophet ¢, his companions and the great imams from the Salaf who 
followed them] and to be guided by their example [Ibn Hubayrah 
(4. S60H) said: ‘It is not the madhhab of Ahmad, except for following, 
categorically, what the Salaf said. He said as they said, and what they 


were silent about, he was silent about. To the extent that he rejected to 
say: “my utterance of the Quran is created, or uncreated”; because they 
did not say it. He said concerning ayat of the Attributes: pass them on, 
as they came”*]. We have been warned of innovations and we have 
been informed that they are from the things that lead astray. The 
Prophet @ said [in a famous narration]: ‘upon you is [to follow] my 
Sunnah and [to follow] the sunnah of the rightly-guided caliphs after 
me, bite on to it with your molar teeth [being a metaphor for firmly 
sticking to something without leaving it] and beware of newly invented 
matters. Verily, every newly invented matter is an innovation, and 
every innovation is a misguidance.” 

‘Abd Allah b. Mas‘ad (d. 32H), may Allah be pleased with him, 
said: ‘Follow (the Sunnah strictly, without adding to it or omitting from 
it] and do not innovate! Because you have been sufficed” [with the 
perfection of the religion in the era before you. So, if they did not speak 
about a certain thing, then do not speak about it, unless there is a very 
serious innovation that needs to be refuted. In that case, one is forced to 
speak about something they did not speak about. Otherwise, one should 
keep his approach as simple as they did and remain silent”). 

“Umar b. ‘Abd al-‘Aziz (d. 101H), may Allah be pleased with him, 
said with the meaning of: ‘Stop where the people have stopped! For 
indeed, they have stopped upon knowledge (meaning, they did not 
stop because they were ignorant, instead they stopped because they were 
knowledgeable. This affirms that the Salaf were more knowledgeable 


76 Tn Rajab, Dhayl ‘ala Tabagat al-Handbilah, vol. 2, p. 155. 

7” Imam Ahmad, al-Musnad, no. 17145 / Aba Daw0d, no. 4607 / Al-Tirmidhi no. 2676. 

7* Various successors (tabi’in) reported it from Ibn Mas‘0d. For example, al-Nakha't, as found ia 
Kitab al-‘Tim, no. 54, by al-Khaythamah (4. 234H); and in the Musnad of (Aba Mubammad 
“Abd Allah) al-Darimi (4. 25SH), no. 224, it is found as a report from al-Sulami (4. 75H). 

7° With regards to remaining silent when it comes to the Attributes, Ibn Qudimah states it 
Tahrim al-Nazar (p. $4): ‘And if fault is found in (the approach of) silence with respect !© 
explanation, this is a mistake! Because, we do not know its explanation. It is obligatory for 
whoever does not know anything, to be silent concerning it and it is prohibited for him © 
speak regarding it. Allah, Exalted is He, said: ‘do not pursue that of which you have no knowledge.” 
(Qurin: 17:36) and Allah, Exalted is He, mentioned concerning the prohibitions: ‘to say abow 
Allah what you do not know. (Quran: 2:169). Also, if this position is found erroneous, then the 
Prophet @ is erroneous (as well). Indeed, he believed in Allah and His words, and he did 00% 
‘explain anything of it, nor did he expound on their meanings: 


than the Khalaf]. The clear evidences would suffice them and they 
were the strongest at manifesting it. If there were any additions, 
they would have done them first the Salaf refrained from going 
beyond the Sunnah even though they were more capable of uncovering 
additional benefits and more deserving of any extra virtue, yet they did 
not find exceeding the Sunnah to be a good thing. If you say: ‘it was 
introduced after them’ then no one has introduced it except the 
‘one who opposed their guidance [as their guidance is to not delve 
into certain matters] and desires other than their example. For they 
have certainly described from it i.e. the religion] what satisfies, 
and have spoken about it {ie. the religion] with what suffices [for, 
they passed on everything and did not hold anything back or keep it 
secret]. Consequently, whatever is above them (meaning, doing or 
saying more than what they did] is excessiveness, and what is below 
them [meaning, doing or saying less than what they did] is inadequacy. 
Indeed, some people have fallen short of them and were removed 
[from the Sunnah], while others went beyond them and fell into 
extremism. And they [the companions and the imams of the Salaf] 
were between these (meaning, between the deviations of excessiveness 
and inadequacy. 

So, from amongst those who have deviated to different degrees are: the 
‘Mu'tazilah, the Asha’irah and the Salafiyyah. The Asha‘irah as a group are 
still considered from Ahl al-Sunnah, because from amongst their different 
approaches towards the Attributes, is an approach similar to that of the 
Hanabilah. Ultimately, they believe in the tanzih" of Allah and therefore 


‘bn Rajab al-Hanbali wrote concerning the superiority of the Salaf over the Khalaf, titled 
‘Baytn Fadl Tim al-Salaf. Om p. 93, He said: Whether itis their words in the foundation of 
the religion (usAl al-din) or its branches (furl), in tafsir in ascetism (rubd), heart-softeners 
(raqiigh points of wisdom and exhortation, and other than these of what they spoke of; then 

_ tboeve travels upon ther path, be is indeed guided” 

Tanzi: often translated as transcendence’ It could be rendered as: to declare something or 
someone pure and free of something ese. Relating to Allah and His Attributes, it is defined 
4s Allah being declared incomparable with anything of His creation. In this regard it is 
Jjustaposed with the concept of tashbil; which is to make resemblance between Allah and 
anything of His creation in general - and to humans in particular. 


should be included in Ahl al-Sunnah"]; upon straight guidance.” 

Imm Ab ‘Amr al-Awza‘i (d 157H), may Allah be pleased with 
him, said: ‘Adhere to the narrations of those who come before 
you (meaning, the way of the Companions and the ones who followe 
them], even if the people avoid you and reject you. And beware of 
the [baseless] opinions of men [meaning, the opinions that are no 
based on the Sunnah, but instead on personal preferences and desires) 
even if they beautify them for you with their speech™ {for on, 
may use a beautiful way of speaking or (irrelevant) Quranic verses oy 
ahadith to support one’s argument, and people with a poor mentality 
or understanding could easily be convinced that it is a good claim or 
opinion. Therefore, when it comes to the claims and opinion of men one 
should always check whether the arguments and evidences are relevant 
to the claim that is being made. this is done in fiqh, then how about in 
matters of ‘aqidah where one should be more critical towards the claims 
and opinions of men! 


‘This attitude however must be ¢; 
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Muhammad b. ‘Abd al-Rahman al-Adrami" [a scholar from the 
third century] said to a man“ who was speaking of an innovation 
[which was the innovation of the created nature of the Quran (fitnah 
khalq al-Qurin)] and calling people to it: ‘Did the Messenger of 
Allah, Aba Bakr, ‘Umar, ‘Uthman and ‘Ali have knowledge of this 
[innovation] or did they not have knowledge of if?’ The man replied: 
‘They did not have knowledge of it. He (al-Adrami) said: ‘So, 
something which they had no knowledge of, you know?!’ The man 
responded: ‘Then I say that they did know of it. He (al-Adrami) 
said: ‘Was it sufficient for them that they did not speak about it 
nor call the people towards it, or was it not sufficient for them?’ 
(so, the innovator had two options: 1) either to say they had known it but 
did not inform people about it (i.e. the Messenger, Aba Bakr, ‘Umar and 
‘Ali kept it a secret), or 2) they told people what they knew. In the latter 
case, one should ask for proof in the form of a report containing this 
specific knowledge (i.e. that the Quran is created) - and such narration 
does not exist]. The man replied: ‘Of course it was sufficient for 
them’ He (al-Adrami) said: ‘So, something which was sufficient for 
the Messenger of Allah and his caliphs is not sufficient for you?!” 
So, the man refrained (from continuing the debate) and the caliph 
[Wathiq bi-Allah (d. 232H), the grandson of the caliph Haran al-Rashid 
(d. 193H)"] who was present [as these debates regularly took place in 


"Sit appears that the name is misspelled, as it should be al-Adharmi (as is found in the various 
reports of the story). Also, some versions of al-Lum’ah mention al-Adharmi instead of al- 
‘Adrami. See the edition of al-Lum’ah by al-Farbin, titled Risalah al-I'tigad, p. 75, footnote 3; 
in which he compares the differences in the various texts of al-Lum'‘ah, 

% He is al-Qadi Ibn Abi Du'dd; the chief investigator of the Mu'tazill inquisition. 

"tn Tahrim al-Nazar, p. 51, Ibn Qudimah uses a similar line of argumentation to establish that 
there is no need, and in fact no way, to know the meaning of the Attributes, because it was 
‘not known to the Prophet # and his Companions. If he # knew it, he would have explained 
it to them, and they to the subsequent generation and so forth. So, he says: ‘If explanation 
‘was an obligation, the Prophet @ would have clarified it to his Ummah; because it is not 
permitted to delay an explanation from its time. If it was an obligation for us to do the 
interpretation, then it would be an obligation for the Prophet (Le. he would have to do the 
same); because he is an equivalent to us with regards to the rulings. If it was an obligation for 
‘him to do s0, he would not be deficient in it. And because he @ was keen and careful for his 
‘Ummah, be would not hide anything from them that Allh ordered him with. Indeed, Allah 

said: ‘O Messenger, announce that which has been revealed to you from your Lord, and i 

1a 2 20 then you have not conveyed His message.” (Quurin: 5:67)" 
‘The story is told through ‘al-Muhtadi’ (d_ 256H), who is the son of al-Wathiq. Ibn al-Jawzi 
mentions in Managib al-lmam Ahmad, p. 481, that caliph Withiq recanted his view that the 


the court of the caliph who often attended himself] said, ‘May Allah 
not suffice the one who is not satisfied by what they [meaning, the 
Messenger and his companions] found sufficient."” 
Likewise, May Allah not suffice whoever is not sufficed by that 
what sufficed the Messenger, his Companions, their followers who 
followed them in righteousness, and the imams that came after 
them, as well as those firmly grounded in knowledge; concerning 
recitation of the ayat of the Attributes, and reading of their reports 
{meaning, itis sufficient to just recite these ayat and ahadith] and passing 
over themas they came (meaning, leaving these reports just as they were 
transmitted, without re-interpreting them; and all who were mentioned 
above found sufficiency in this. Ibn al-Jawzi” said, while explaining 
the hadith: ‘Allah yadhak” at the two men’: “The majority of the Salaf did 
not do ta‘wil when it came to this (i.e. the reports which mention the 
Attributes), and they passed over it as it came, and imrar should be taken 
into consideration in this: (it is) the belief that the Attributes of Allah 
do not resemble (or do not have any similarities with) the attributes of 
the creation. The meaning of al-imrar is: having no knowledge of the 
intended meaning of it (i.e. the Attributes), accompanied with the belief 
of tanzih.”? Ibn al-Jawzi is accurate in saying ‘the majority of the Salaf, 
as it has been explained earlier that the Salaf are not one homogenous 
‘Qurin was created, and repented. It seems that this debate was the reason for his recantation. 
‘Another version of the story is also related by al-Khatib al-Baghdadi (4. 463H) in Tartkh 
(Baghdad) Madinah al-Salam, vol. 11, no. 5142. 

® Ibn al-Jawzi relates two versions of the story in Mandgib al-Imam Ahmad, p. 475-481, one 
being short and the other considerably longer. Ibn Qudimah paraphrases the short version 
in al-Lum‘ah, The longer version is reported 0.2. by al-Ajurri in Kitdb al-Shart‘ah, no. 193. 

When it comes to statements of Ibn al-Jawzi on issues of ‘aqidah, and in particular the 
Attributes of Allah, the Hanabilah take a critical approach. To state it in simple terms: Iba 
al-Jawzi does not represent the Hanbali madhhab. He has his own opinions, at times he 
considers some Attributes as the Handbilah do, while other times he opts for a different 
approach (and resorts to ta'wil tafsili), yet in other instances he does not consider some 
Attributes to be Attributes at all. At times he himself is confused concerning the issue of the 
‘Attributes, and is often confusing to understand. This was all mentioned in the larger works 
‘of Hanbali ‘aqidah, authored by scholars such as: al-Safarini and Mar‘i al-Karmi. In all, the 
scholars of the Hanabilah have assessed the different statements of Ibn al-Jawzi and taken 
from them what they appreciated and found in agreement with the Hanbali madhhab, such 
as the statement mentioned in this bashiyah. 

°°" Yadbak can be translated as ‘(he) laughs’. 

* Ibn Hajar Al-'Asqalani, Fath al-Bart, vol 9, p. 76, no. 2826. 


group who all agreed on, and said, the same thing. It is therefore correct 
to say, ‘the majority of the Salaf’ instead of claiming ijma‘ or saying ‘they 
all said such-and-such’. 

The exposition of Ibn al-Jawzi concerning imrar is beneficial, as 
imrar is usually explained according to its linguistic meaning, ie. to 
pass over something without discussing it. In this way it is explained 
according to the consequences of ‘passing over’ something. However, 
Ibn al-Jawzi explains the technical definition, ie. having no knowledge 
of the intended meaning of that which one passes over, in this context 
being the Attributes of Allah, while being accompanied with the belief 
of tanzih. 


AYAT AND AHADITH CONCERNING 
ALLAH'S ATTRIBUTES 
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From what has come in the ayat concerning the Attributes, is the 
statement of Alllah, the Mighty and Majestic: ‘And the Wajh of Your Lord, full 
of Majesty and Honour, will abide forever.” His saying, free of imperfections 
and Exalted is He: ‘On the contrary, His Yadahu are widely outstretched™. 
His statement, Exalted is He, in which He informs us that ‘Isa b. Maryam, 
peace be upon him, said: ‘You know what is in my inner-self, though I do not 
know what is in Your Nafs.”* And His statement, free of imperfections is He: 
‘And your Lord ja’a’™ His statement, Exalted is He: ‘Do they then wait for 
anything other than that Allah ya‘tiya to them”. And His statement: ‘Allah 
is radiya with them, and they are pleased with Him.™ And His statement, 
Exalted is He: ‘He will yuhibu them, and they will love Him.” And His saying, 
Exalted is He, concerning the disbelievers: ‘and the ghadab of Allah is upon 
them. His saying, Exalted is He: ‘That is because they followed what askhata 
Allah.’ And His saying, Exalted is He: ‘Allah kariha their being sent forth.’ 
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From the Sunnah is the statement of the Prophet @: ‘Our Lord, may 
He be Blessed and Exalted, yanzilu to the lowest heaven every night’. He @ 
said: Your Lord ya‘jibu by the youth who does not possess childish manners’ 
and his statement @: Allah yadhak at two men, one of whom kills the other 
and they both enter Paradise.’ 
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This and others similar to it from those whose chain of narration are 
authentic, and whose reporters are acceptable; We believe in it, and do 
not reject it, nor deny it, nor do we (re)interpret it with interpretation 
which contradicts its obvious meaning. We do not make comparisons 
with the attributes of creation, nor do we use the names (given) by the 
innovators. And we know that Allah, Glorified and Exalted is He, has no 
similar or equal: ‘There is nothing whatsoever like Him. And He is al-Sami, 


al-Basir."" Hence, everything that is imagined by the mind or produced 
in ones thought, then surely Allah is different from it. 
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And from this is His statement, Exalted is He: ‘al-Rahman istawa over 
the Throne”, and His statement, Exalted is He: ‘Do you feel secure that 
He who is ft al-sama”™*, And the statement of the Prophet: ‘Our Lord is 
Allah, who is fi al-sama"! Sanctified be Your Name’ Also His @ saying to 
the slave-girl: ‘Where is Allah? She said: {ft al-sama” So he said: ‘Set her 
free, for indeed she isa believer: as reported by Muslim and Malik b. Anas 
and others from the imams. The Prophet # said to Husayn (b. ‘Imran): 
‘How many gods do you worship? He said: ‘seven; six in the earth and one ft 
al-sama’, He said: Who is it that you hope in and fear?’ He said: The One 
that ft al-sama*! He # said: “Then abandon the six and worship the One who 
‘fial-sama’, and I will teach you two supplications.’ So, he accepted Islam and 
the Prophet @ taught him to say: ‘Oh Allah, Grant me guidance and save 
ime from the evil of myself.’ What was reported in the previously revealed 
books, concerning the signs of the Prophet g} and his Companions, 
is that: they prostrate on the earth while they claim that their god is fi 
al-sama’, Aba Dawad reported in his Sunan that the Prophet @ said: 
‘Indeed, what is between one level of heaven and (another) level of heaven is 
4 distance of such and such...’ He # continued until he mentioned: ‘And 
above that is the Throne. And Allah, the One free of all defects, is above that.’ 
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‘This and similar to it from what the Salaf, may Allah have mercy on 
them, have agreed upon concerning transmission and accepting, and not 
subjecting it to outright rejection nor distortion, comparison or making 
example for it. 
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Imam Malik b. Anas was once questioned, and it was said to him: 
‘O Aba ‘Abd Allah! The most Merciful istawa over the Throne. How is 
the istiwa?’ So, he responded: “The istiwa is not unknown. The ‘how’ 


is incomprehensible. Believing in it is an obligation. And asking 
innovation. Then he commanded someone, and he 


concerning it is 
was thrown out! 


Commentary: Aydt and Ahadith concerning Allah's Attributes 


[In the following two chapters the author will list various ayit and 
ahadith regarding the Attributes. As previously mentioned on more than 
‘one occasion, giving a specific meaning (or explanation) to an Attribute 
of Allah is categorically prohibited. For this reason, the commentary 
will not expound on these ayat and ahadith in great detail, sufficing only 
with mentioning the general meanings of particular ayat and abadith. 
Itis stressed that the general meanings that are given for these ayat and 
ahadith should not to be confused for specific interpretations for the 
Attributes themselves. Therefore, when it is said that from the ayah ‘His 
Yadahu'™ are widely outstretched’ it is generally understood to mean that 
Allah is generous and can do whatever he wants. This does not mean 


106 Yadahu can be translated as both his hands’ 


that ‘His Yadahu’ means ‘His Generosity’. Giving a general explanation to 
a whole text differs from giving a specific interpretation or explanation 
of a specific Attribute that is mentioned in an ayah or hadith.) 

From what has come in the ayat concerning the Attributes, is 
the statement of Allah, The Mighty and Majestic: And the Wajh of 
Your Lord, full of Majesty and Honour, will abide forever.” (the general 
meaning being, that Allah has no end and likewise no beginning]. His 
saying, free of imperfections and Exalted is He: On the contrary, 
His Yadahu are widely outstretched.™ [and the general meaning is, 
that Allah has the full ability and Iradah to do anything and nothing 
can stop Him from doing what he wants. He is the most generous]. 
His statement, Exalted is He, in which He informs us that ‘Isa b. 
Maryam, peace be upon him, said: You know what is in my inner- 
self, though I do not know what is in Your Nafs'®."” (the general 
meaning being, Allah knows everything that a person keeps in his mind, 
yet we do not know and cannot comprehend the ‘Tim of Allah]. And 
His statement, free of imperfections is He: And your Lord ja’a'!"? 
{with the angels in rows. This ayah is concerned with two things: 1) 
the coming of the angels on the Day of Judgement, and 2) Allah will be 
attendant on that day. One should not ask whether Allah is with the 
angels, i. being physically with or accompanying them and similar such 
questions, for these are erroneous things that should not be discussed. 
On the contrary, one should stick to what Allah said: ‘And your Lord ja’a 
and the angels in rows: The general meaning being, that we know that 
Allah will be attendant on that day, and we may somehow be able to see 
Him on that day). His statement, Exalted is He: Do they then wait 
for anything other than that Allah ya‘tiya'” to them (this ayah is 
different from the previous ayat, because Allah is criticizing the people 
who are waiting for Allah and the angels to come to them; as if Allah 


1 Quran: $5:27 
§* Quran: 5:64 
© Nafs can be translated as (inner}self. 


ne ‘Ya'tiya can be translated as (he) should come’ 
" Quran: 2:210 


is going to descend from the clouds to them. Allah rejects this faulty 
idea and disproves it]. And His statement: Allah is radiya''* with them, 
and they are pleased with Him''* [the general meaning being, Allah will 
reward those people]. And His statement, Exalted is He: He wil) 
yuhibu'” them, and they will love Him'"* [the general meaning of this 
ayah is identical to the previous one, i.e. He will reward those people 
and will grant them paradise. The meaning of hubb and its translation 
as ‘love’ is problematic as it is something that happens in the heart, 
and comprises of feelings and emotions]. And His saying, Exalted is 
He, concerning the disbelievers: and the ghadab'” of Allah is upon 
them” (ghadab is defined as ‘the boiling of the heart out of anger, and 
here this actual meaning does not suit Allah and it should therefore 
not be translated as ‘anger. The general understanding of the ayah is 
that those people mentioned will be punished by Allah]. His saying, 
Exalted is He: That is because they followed what askhata™ Allah.” 
And His saying, Exalted is He: Allah kariha™ their being sent forth™ 
[the general meaning of these ayat is similar to what is mentioned with 
regards to the ayah concerning the Ghadab of Allah). 

From the Sunnah is the statement of the Prophet @: Our Lord, 
may He be Blessed and Exalted, yanzilu'** to the lowest heaven every 
night.” [the common English translation is ‘He descends to the lowest 
heavens’, and Allah is the only one who's help is sought! This implies that 
Allah is limited and restricted by the boundaries of the lowest heaven, 
in that it contains Him. If one says ‘yes, this is true’, then he is at least 
being honest, however gravely mistaken in his conviction. If one would 


"5 Radiya can be translated as ‘(he) is pleased’. 

"6 Quran: 5:119 

417 Yuhibu can be translated as ‘{he) will love’ 

8 Quran: 5:54 

419 Ghadab can be translated as ‘anger’ 

12 Quran: 48:6 

121 Askhata can be translated as (he) discontented: 
"22 Quran: 47:28 

123 Kariha can be translated as ‘(he) disliked’ 

"2 Quran: 9:46 

125 Yanzilu can be translated as ‘(he) descends’ 

126 Narrated by Imam Abmad in al-Musnad, no. 7592 / al-Bukhari, no. 1145 / Muslim, no. 758. 


from it being very clearly stated that Nuzil should not be understood as 
‘movement, it is also an important statement for it contains proof that 
the usage of ‘(its) apparentness, does not mean the literal meaning of 
the word in this context (ie. in relation to Allah and His Attributes); for, 
Ibn al-Banna’ first rejected the literal meaning (ie. moving from one 
place to another), and only later stated that ‘to carry it upon its apparent’ 
(hamlaha ‘ala zahirihi) is permissible; indicating that when the word 
‘apparent’ (zahir) is used, it refers to the wording of the ayah or hadith 
and not the literal meaning of the word itself. 

Certainly, both yanzilu and Nuzal have meanings, but they are 
unknown to us, and Allah knows best! The general meaning of the ayah 
indicates that Allah will have more Rahmah with the people at that time, 
and will reward them more during it, and the last part of this narration 
actually implies this general understanding’). He @ said: ‘Your Lord 
yajibu”™ by the youth who does not possess childish manners."” [and 
this is one of the cases in which it is not entirely clear what the intended 
overall meaning should be. It could be said that the general meaning of 


"27 Nuzal can be translated as ‘descend’ 

"4 thn al-Bann’’, Al-Us0l al-Mujarradah, p. 47. 

2° 4 similar conclusion based on the words of Ibn Qudamah was reached in footnote 55. 

190 The last part being: 7s there anyone to invoke Me so that I may respond to his invocation? Is there 
‘anyone to ask Me, s0 that I may grant him his request? Is there anyone seeking My forgiveness so 
that 1 may forgive him?” 

31 Yajibu can be translated as ‘(he) is amazed’ 

" This wording is transmitted by al-Qada't in Musnad al-Shihab, vol. 1, no. 576 / Imam. 
‘Abmad reported something similar in al-Musnad, no. 17371, albeit with a slightly different 
wording. A different, yet stronger hadith which affirms this Attribute, is transmitted by al- 
Bukhari in his Sabib, no. 488, 


the hadith points to Allah rewarding such a person and elevating him in 
rank and status. However, there are other general meanings available for 
it), and his statement @: Allah yadhak at two men, one of whom kills 
the other and they both enter Paradise.” 

This and others [i.e. other ayat and ahadith] similar to it , from 
those whose chain of narration is authentic [and give certainty], and 
whose reporters are acceptable; We believe in it , and do not reject 
it, nor deny it, nor do we (re)interpret it with interpretation which 
contradicts its obvious meaning [meaning, which contradicts the 
obvious meaning of the whole ayah or narration. Thus, Ibn Qudamah 
is talking about understanding the obvious meaning of the whole ayah 
or narration and not the specific Attribute only. Consequently, twisting 
the whole meaning of the ayah or hadith to a different meaning is 
impermissible and unacceptable. Furthermore, the obvious meanings of 
these narrations are something that most people can understand. Yet, 
as for the Attributes themselves that are contained in these narrations, 
then only Allah knows best what they actually mean). We do not make 
comparisons with the attributes of creations, nor do we use the 
names (meanings, features or traits] (given) by the innovators [and 
consequently, when the innovators say something concerning Allah and 
His Attributes, the Hanabilah do not accept it. For example, calling Allah 
(al-sani‘ah), meaning ‘the manufacturer’. Although, this innovated term 
might not be wrong per se, using it and others similar to it is prohibited). 
And we know that Allah, Glorified and Exalted is He, has no 
similar and equal: ‘There is nothing whatsoever like Him. And He is 
al-Sami™ al-Basir’.”* Hence, everything that is imagined by the 
mind or produced in ones thought, then surly Allah is different 
from it (so, all the imaginations that the human intellect can produce 
are inherently nothing like Allah). 


"33 [mam Ahmad in al-Musnad, no. 7326 / al-Bukhari, no. 2826 / Muslim, no. 1890, 
134 Sami‘ can be translated as ‘hearing: 

"35 Basir can be translated as ‘seeing’. 

"36 Quran: 42:11 


And from this is His statement, Exalted is He: al-Rahman istawad 
over the Throne™” [in a manner that suits His Majesty], and His 
statement, Exalted is He: Do you feel secure that He who fial-sama"™” 
[istawa is something that one must believe in, and when it is said that 
Allah is over the heavens one should believe it that. One should definitely 
not believe that Allah is physically above the heavens or that there is 
some kind of distance between Him and the heavens, or something to 
that effect. The general meaning of these ayat is to show the greatness 
of Allah in relation to His creation. For, the ‘Arsh is the biggest creation 
of all created things, yet Allah is above that]. And the statement of 
the Prophet: Our Lord is Allah, who is fi al-sama"! Sanctified be Your 
‘Name."® [another general meaning one could understand from this is 
that Allah is not physically with His creation), also His @ saying to the 
slave-girl: ‘Where is Allah? She said: fi al-sama"’ So he said: Set her 
free, for indeed she is a believer: as reported by Muslim and Malik b. 
‘Anas and others from the imams’. The Prophet # said to Husayn 


eS 
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vy» ques: 67:16 1 pfusnad, no. 23957 / Abu Dawid, no. 3892. 
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141 Muslim, 8°. °" > 3762 / Abd Dawad, no. 930 / Al-Nasi"l no. 1218. 


ai-Musnad 9° 


(b. Imran): How many gods do you worship? He said: Seven; six inthe 
earth and one fi al-sama’. He @ said: Who is it that you hope in and 
fear?’ He said: The One that is fi al-sama’.’ He @ said: Then abandox 
the six and worship the One who is fi al-sama*, and I will teach you two 
supplications.’ So, he accepted Islam and the Prophet # taught him to 
say: Oh Allah, Grant me guidance and save me from the evil of myself." 
‘What was reported in the previously revealed books, concerning 
the signs of the Prophet @ and his Companions, is that: They 
prostrate on the earth while they claim that their god is fial-sama’'° 
Aba Dawiid (d. 275H) reported in his Sunan that the Prophet % 
said: Indeed, what is between one level of heaven and (another) level 
of heaven is a distance of such and such...’ He @ continued until he 
mentioned: And above that is the Throne. And Allah, the One free of all 
defects, is above that." {yet, He is not physically above that, as He is not 
confined to place or time]. 

This and similar to it from what the Salaf, may Allah have 
mercy on them, have agreed upon concerning transmission 
and accepting (of these reports], and not subjecting it to outright 
rejection nor distorting, comparing or making examples for it 
(with the characteristics of the creation). 

Imam Malik b. Anas was once questioned, and it was said to 
him: ‘O Aba ‘Abd Allah! The most Merciful istawa over the Throne. 
How is the istawd?’ So, he (i.e. imam Malik] responded: ‘The istawa is 
not unknown [meaning, that the word is known in the Arabic language. 
When it is spoken in Arabic, an Arabic speaker will understand what is 
meant by it; and it means to ‘ascend’]. The ‘how’ is incomprehensible 
(meaning, the mind cannot comprehend how this is with regards to 
Allah]. Believing in it is an obligation. And asking concerning it 
{meaning, asking about its kayfiyyah (i.e. how it is), its reality or meaning) 
is an innovation: Then he commanded someone [to throw out the 
questioner), and he was thrown out." 

14 A-Tirmidhi, no. 3483. 
10 jt is based on the report that Ibn Qudamah mentions in Ithbat Sifah al-'Uluww, p. 78. 
144 The whole version of the badith is narrated by Imam Abmad in al-Musnad, no, 1770 / Ab 


Daw0d, no. 4723. 
145 This is a famous and authentic saying from Imam Malik, and itis narrated through various 


THE KALAM OF ALLAH 
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From the Attributes of Allah is that He is mutakalim with Kalam 
that is pre-existent. He causes whomsoever He wills to hear it. Masa, 
peace upon him, heard it from Him without a medium in between. Jibril, 
peace upon him, heard it, as well as whomsoever He permitted from His 
angels and messengers. He, the One free from all defects, yukallimu to 
the believers in the Hereafter and they will speak to Him. And He will 
give permission to them, so that they will visit Him. Allah, Exalted is 
He, says: ‘and Allah kallama to Masa, with actual speech." And He, free 
from imperfections, says: ‘He said, O Masa, I have chosen you above men 
by My Messages, and by my Kalam." And He, free of imperfections, says: 
‘Allah kallama to some of them." Allah, free of imperfections, says: ‘It is 
not for any human being that Allah yukallima to him unless by Revelation, 


reporters, with assorted wordings. An early source for the exact wording mentioned by 
bn Qudamah is ‘“Agidah al-Salaf Ashab al-Hadith by al-Sabani (d. 449H), p. 180-181, and 
‘even earlier by AbI al-Shaykh al-Asbahani (d. 369H) in Tabagat al-Muhaddathin, vol. 2, p. 
214, One of the earliest sources that mentions the report of Imam Malik is al-Radd ‘ala 
al-Jaymiyyah, no, 104, by "Uthman b. Sa‘id al-Darimi (4. 280H); with a slight difference 
in the order of phrases. 

8 Quran: 4:164 

tag CUT: 73144 
Qurin: 2:253, 


41 


or from behind a veil® And Allah, free of imperfections, says: And when 
he came to it, he was called by name: © Musa, Verily, I am your Lord," 
Allah, free of imperfections, also says: Verily, I am Allah, None has the 
right to be worshipped except I, so worship me, and establish the Prayer for 
‘My remembrance.”*' It is not permissible for anyone to say this is other 
than Allah. 
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‘Abd Allah b. Mas‘ad said, ‘When Allah takallama through revelation, 
the inhabitants of the Heavens hear His Sawt’. He narrated this from the 
Prophet gi. Also, ‘Abd Allah b. Anis reported that the Prophet said: 
‘Allah will gather the creatures on the Day of Judgement, naked, barefooted, 
uncircumcised having nothing with them. He will call to them with a Sawt, 
that those who are far as well as those who are near will hear, (saying:) 1 
am al-Malik, I am al-Dayyan.’ As narrated by the imams, and quoted by 
al-Bukhari. 
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'8 Qurin: 20:11-12 
4S! Quran: 20:14 


a 


In some narrations, it mentions that: ‘one night Masa, peace upon him, 
saw the fire and it overthrew him, so he became frightened by it. Then his 
Lord called to him, ‘O Masa” So, he responded quickly, being familiar with 
the Sawt ‘Here I am to serve you! Here | am! I hear Your Sawt but I do not see 
‘your place. Where are you?" He said, lam above you, and I am in front of you, 
on your left and on your right.’ So, he realized that this attribute did not befit 
anyone except Allah. He then said, ‘You are just as You say, my Lord, Do I hear 
Your Kalam or the speech of one of Your Messengers? He said, No, rather My 
Kalam, O Masa.” 


Commentary: The Kalam of Allah 


From the Attributes of Allah is that He is mutakalim'* with 
Kalam'® that is pre-existent. He causes whomsoever He wills 
to hear it (yet, this does not mean that when one hears something 
that Allah said, that He has just said it at that particular time. On the 
contrary, it means that He causes whoever He wills from amongst His 
creation to hear His Kalam]. Masa, peace upon him, heard it from 
Him without a medium in between. Jibril, peace upon him, heard 
it, as well as whomsoever He permitted from His angels and 
messengers [here the author establishes two important points. The first 
being that his Kalam is pre-existent, it has no beginning, just as the rest 
of His Attributes as the governing principle" dictates that: ‘Allah has 
no beginning, therefore His Attributes have no beginning’ The second 
being that His Kalam can be heard by whoever He chooses, without the 
need of a medium]. He, the One free from all defects, yukallimu'* to 
the believers in the Hereafter (meaning, that they will hear his Kalam. 
It does not mean that He initiates new Kalam at that particular moment 
in time] and they will speak to Him. And He will give permission 
to them, so that they will visit Him. Allah, Exalted is He, says: 
'S? Mutakalim can be translated as ‘speaking’ 


'S? Kalim can be translated as ‘speech. 


'** twas mentioned previously that attributes are related ‘essence of something 
tothe of tha 
ate attributed to. —_ 


"5 Kallimu can be translated as ‘(he will) speak: 


‘and Allah kallama'* to Masd, with actual speech.”*’ [meaning that it is 
actual kalam (kalam haqiqi) which can be heard by His creation. This is 
contrary to the view that what people hear is the creation of speech (in 
something else created) brought about by Allah. How this actual Kalam 
happens, and what the reality of it is or even how it sounds, is unknown 
and is consigned to the knowledge of Allah. There is however an accepted 
narration in which there is mention of a sound resembling a chain being 
dragged across a rock.'** Yet, to understand from this that His Kalam 
makes this sound, or that these chains are His $awt'* is incorrect. It is 
merely understood from the narration that this sound is what the angels 
hear, and it is something that accompanies His actual Kalam] And He, 
free from imperfections, says: He said, O Masd, I have chosen you 
above men by My Messages, and by my Kalam.” [and this shows that 
His Kalam is actually audible, for what would be the advantage of Misi 
hearing the Kalam of Allah, if it was just something that He created ina 
tree or in something else? If it was not His actual Kalam, there would be 
no difference between prophet Masa and a person who recites Qurin 
and through this act hears some of the Kalam of Allah; as in both cases 
it would be related to something created, i.e. hearing His Kalam through 
the created sounds of the reciter, or hearing His Kalam through it being 
created in a tree. Therefore, the advantage of Misa over other men, was 
by means of him hearing and being directly addressed by His actual 
Kalam. This does not mean he was the only one who was preferred in 
this way, for the Prophet @ did hear the Kalam of Allah directly on 
particular occasions, and he @ saw Allah according to the relied upon 
position of the Hanbali madhhab] And He, free of imperfections, says: 
Allah kallama to some of them."*' Allah, free of imperfections, says: 
It is not for any human being that Allah yukallima to him unless by 
Revelation, or from behind a veil." And Allah, free of imperfections, 
15 Kallama can be translated as (he) spoke! 

187 Quran: 4:164 

158 Abo Dawad in his Sunan, no. 4738. 

459 Sawt can be translated as ‘voice’ or ‘sound’ depending on the context. 

16 Quran: 7:144 

461 Quran: 2:253 

162 Quran: 42:51 


the case, and it is in contradiction to what is mentioned in the Quran, 

regarding it being in ‘clear Arabic’ (‘arabiyyin mubin). Therefore, this 

‘clanking’ sound is not His Saw?)]’ He narrated this from the Prophet 

®- Also, ‘Abd Allah b. Anis reported that the Prophet ¢ said: Allah 

will gather the creatures on the Day of Judgement, naked, barefooted, 

uncircumcised having nothing with them. He will call to them with a 

Sawt, that those who are far as well as those who are near will hear, 

Gsaying:) I am al-Malik, I am al-Dayyan'®." As narrated by the 

imams", and quoted by al-Bukhari.” (From these ahadith one 

understands that Allah has the Attribute of Kalam. It also Points to 

8 Quran: 20:11-12 

4 Quran: 20:14 

erp ‘Ro. $36; and this particular wording is also 

‘ |-Qurin Makhlug, no. 
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4 Malik can be translated as ‘king. " P. 350-357. 

'©” Dayin can be translated as‘ 

“# Imim Abmad in his Murnad, no. 1604” 


' Amongst others: Ibn Abd ‘Agim (4. 
40SH) in al-Mustadrak, no, 8778; 


with As 
1 Sahih al-Bukhart, bk. 97, ch. 33 - 
Sah 2. Neha word 


another Attribute, namely His Sawt, and both are related to each other 
as the Kalam of Allah is with a Sawt (Kalam Allah bi-Sawt). It is also 
understood from this that His Kalam is actual Kalam and that He has a 
Sawt that can be heard, although how it actually is or how one may hear 
it is unknown]. 

In some narrations, it mentions that [and this particular wording 
used by the author shows that the narration following it is weak", 
although it does not harm to cite such a narration to support the main 
idea concerning the Kalam, i.e. it being actual Kalam with a Sawt that can 
be heard. Still, it is redundant to do so because stronger evidences have 
already been presented]: one night Masd, peace upon him, saw the fire 
and it overthrew him, so he became frightened by it. Then his Lord 
called to him, ‘0 Masa!’ So, he responded quickly, being familiar with 
the Sawt, Here | am to serve you! Here I am! I hear Your Sawt but | 
do not see your place. Where are you?’ He said, Tam above you, and] 
am in front of you, on your left and on your right,’ So, he realized that 
this attribute did not befit anyone except Allah. He (i.e. Masa] then 
said, You are just as You say, my Lord. Do I hear Your Kalam or the 
speech of one of Your Messenger (i.e. angels]? He said, ‘No, rather My 
Kalam,OMasa.”"” 


1 At certain places in al-Lum’ah, and also in other books of ‘aqidah in general, the author 
cites weak (da'if) abadith to support or illustrate a particular issue. The citing of a weak 
hadith does not necessarily mean that the specific issues is baseless if the particular weak 
hadith was non-existent. In the majority of instances, when a weak hadith is used it means 
that the meaning it conveys is at least correct. Therefore, these weak hadith should not be 
dismissed, categorically, because they can convey correct meanings. Iti also possible that 

ima *tonger badith was transmitted but not mentioned by the author (due to various reasons) 
Imam Ahmad in Kitab al-Zuhd, no. 342, p. 54-56, narrates the complete story about prophet 
‘Mos; and itis from the Isra‘iliyat. fbn Qudamah quotes only a small part of it; as did al 
Sijzi in Risalah ila Ahl Zabid, p. 163. 


THE QURAN IS THE KALAM OF ALLAH 
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From the Kalam of Allah, is the Glorious Quran. It is the clear 
Book of Allah and His firm Rope. It is His Straight Path and the 
revelation of the Lord of the universe. The most honourable spirit 
descended with it to the heart of the best of the Messengers, in a 
clear Arabic language. It was revealed and not created. From Him it 
began and to Him it will return. 
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It consists of decisive srahs, clear ayat, letters and words. Whoever 
recites it and does so properly, will have ten good deeds for every letter 
he recites. It has a beginning and an end, and it consists of specific 
sections and parts. It is that which is recited by the tongues, memorized 
in the hearts, listened to by the ears and written in the masahif. 
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Initare ayit which are mubkam (clear) and ayat which are mutashabih 
(ambiguous) that which is abrogating and that which is abrogated, that 
which is specific and that which is general and that which contains 
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obligation and that which contains prohibition. ‘Falsehood cannot approach 
it from before it or behind. It is sent down by al-Hakim, al-Hamid."”, Say; If 
mankind and jinn were to gather together to produce the likes of this Quran, 
they could not produce the likes thereof, even if they helped one another.’”* 
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This is the Arabic Book of which the disbelievers said concerning it: 
‘We will never believe in this Quran."”5 And some of them said: “This is nothing 
but the word of a human being."”* So, Allah, free from imperfections, said: 
‘T will cast him into the Hellfire."”” Some of them said that it was poetry, 
so, Allah, Exalted is he, said: ‘And We have not taught him poetry, nor it is 
suitable for him. This is only a reminder and a plain Quran.’ Thus, when 
Allah denies that it is poetry and confirms that it is Quran, there should 
not remain any doubt for the one possessing intellect, that the Quran is 
that Arabic Book which is composed of words, letters and ayat. This is 
because if it were not so, then they would not have claimed it was poetry. 


ae iss | ae °. ae oie 
E35 al oF sigty Wb Gace Se GE a5 Bb ES olgm sty % IU 


BL GRY Soy Uy tthe ot 55 Wy cea od oF Selig 
aR Ys 


Allah, The Mighty and The Sublime, says: ‘And if you are in doubt 
concerning what We have sent down to Our Slave, then produce a sitrah the 
like thereof and call your witnesses besides Allah." It is not right for Him 
to challenge them with producing something that they neither know 
nor understand. 
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Allah, Exalted is He, says; ‘And when Our clear ayat are recited unto 
them, those who not hope for the meeting with Us, say; Bring us a Quran other 
than this, or change it.’ Say; It is not for me to change it of my own accord. 
T only follow that which is revealed unto me.” This confirmed that the 
Quran consists of ayat, which are recited unto them. And He, Exalted is 


He, says: ‘No, but they are clear ayat that are preserved in the breasts of those 
who have been given knowledge.""" 
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And He, the Exalted, says after having sworn upon it: “That is indeed 
an honourable Quran. In a Book well-guarded, which none can touch, 
except the purified." 
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And Allah, Exalted is He, says: ‘Kaf Ha Ya ‘Ayn Sad.” And: ‘Ha 
Mim ‘Ayn Sin Qaf.™ He begins twenty-nine sarahs of the Quran with 
individually separated letters. The Prophet @ said in an authentic 
narration: Whoever recites the Quran and recites it properly, there will be 
ten good deeds for him, for every letter from it. And whoever recites the Quran 
and he recites it improperly, there will be one good deed for him for every 
letter’ and this is an authentic hadith. And he @ said: ‘Read the Quran 
before there comes to you a people who will straighten its letters like an arrow 
is straightened; yet, it will not pass their throats. Their reward will be hastened 
and not postponed.’ Aba Bakr and ‘Umar said: ‘To make ‘irab of the Quran 
is more beloved to us than to memorize some of its letters. ‘Ali said: 
‘Whoever disbelieves in one letter from it; then he has disbelieved in 
all of it! 
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‘The Muslims have agreed on the number of siirahs, ayat, words and 
letters of the Quran. There is no disagreement amongst the Muslims 
concerning the disbelief of the one who denies a sirah, ayah, word or 
letter from the Quran, which has been agreed upon. In conclusion, this 
is conclusive proof that the Quran consists of letters. 


Commentary: The Quran is the Kalam of Allah 


From the Kalam of Allah, is the Glorious Quran [as mentioned 
in the previous section, Allah is attributed with Kalam, and as is the case 
with Him and all of His Attributes, it follows that we do not have a full 
realisation of His Kalam. There are two important issues related to His 
Kalam. Firstly, the totality of Allah's Kalam is pre-existent and someone 
being able to hear it depends upon His Will. Secondly, although we do 
not know everything about His Kalam, we can know for sure that the 
Quran is from His Kalam; as mentioned by the author]. It is the clear 
Book of Allah and His firm Rope. It is His Straight Path and the 
revelation of the Lord of the universe. The most honourable 
spirit (i. Jibril] descended with it to the heart of the best of the 
Messengers [and creatures}, in a clear Arabic language (therefore, all 
the general meanings of the Quran are known]. It was revealed and 
not created (thus, Allah did not create the Quran, but kallama with it, 
and He does not need a tool to be able to speak]. From Him it began 
and to Him it will return [and the author is referring to an event that 
will happen before the Day of Judgement. At some point, the Quran 
will be taken from the hearts of people and the masahif"® and will return. 
back to Allah such that all the masahif will be left blank and no one will 
remember it by heart"). 

It consists of decisive sairahs, clear ayat, letters and words 
(meaning, these sarahs, ayat and words are understandable, some in 
a specific way and some only in general. The words and letters are 
"55 The Musbaf refers to the compiled written Qurén. 
™* A narration with this meaning has been transmitted by al-Dariml in his Sunan, no. 3661, 

3663: “Recite the Quran much before itis taken away.’ They said, These masahif will be taken 

‘away! What about that which is (memorized) im men’s hearts?” He said: jing will come and 
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known in the Arabic language, and can they be looked up for example 
in a dictionary]. Whoever recites it and does so properly (meaning 
with ‘irab], will have ten good deeds for every letter he recites” 
{understanding what one says is not a condition for receiving these 
good deeds as is apparent from the narrations. Merely reciting properly, 
without understanding, will reward one these good deeds. Something to 
this effect has been mentioned by Imam Ahmad"). It has a beginning 
and an end, and it consists of specific sections and parts. It is that 
which is recited by the tongues [thus, the Quran that Allah takallama 
with is the same Quran that is recited by people. However, this does not 
mean that it can be said that the pronunciation of someone who recites 
it is the same as when Allah takallama with it, as people pronounce and 
their pronunciation of it is created, and Allah does not pronounce like 
this. Yet, the words people recite are from the Kalam of Allah which is 
one of His Attributes], memorized in the hearts, listened to by the 
ears and written in the masabif. 

In it are ayat which are mubkam (clear) and ayat which are 
mutashabih (ambiguous), that which is abrogating and that which 
is abrogated, that which is specific and that which is general 
and that which contains obligation and that which contains 
prohibition. Falsehood cannot approach it from before it or behind. It 
is sent down by al-Hakim™, al-Hamid™."" Say; If mankind and jinn 
were to gather together to produce the likes of this Quran, they could not 
produce the likes thereof, even if they helped one another.” (and this is 
the real miracle of the Quran}. 


8 Al-Tirmidh! in his Sunan, no, 2910: ‘Whoever recites a letter from Allah's Book, then he recive 
the reward from it and the reward of tem the like of it. do mot say that Alif Lam Mim isa leter, 
bot Alif is alter, Lam i eter amd Mime isa eter! 

14 thn al-Jaw2l in Managib al-Imam Ahmad, p. 83-584, and the source is al-Khallil in a! 
‘Majlis al’Ashrah, no. S0:‘Abd Allah. Alsmad ssid: heard my father saying: 1 saw the 
Lord of Might Mighty and Majestic is He, in my sleep. said:'O Lord, what ithe best thing 
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This is the Arabic Book of which the disbelievers said 
concerning it; We will never believe in this Quran."” And some of 
them said: This is nothing but the word of a human being.””‘So, Allah, 
free from imperfections, said: ‘I will cast him into the Hellfire." 
Some of them said that it was poetry, so, Allah, Exalted is He, said: 
‘And We have not taught him (i.e. Prophet Muhammad @) poetry, nor it 
is suitable for him. This is only a reminder and a plain Quran."* Thus, 
when Allah denies that it is poetry and confirms that it is Quran, 
there should not remain any doubt for the one possessing intellect, 
that the Quran is that Arabic Book which is composed of words, 
letters, and ayat. This is because if it were not so, then they [ie. the 
disbelievers) would not have claimed it was poetry [if it was in fact 
poetry, or something created, then the disbelievers would not have had a 
problem with it. They only claimed it was such because they objected to 
it being from Allah, as a part of His Kalam. Consequently, Allah refutes 
them by saying it is in fact Quran from Allah and not something created 
such as poetry}. 

Allah, The Mighty and The Sublime says; And if you (ie. the 
disbelievers] are in doubt concerning what We have sent down to Our 
Slave [ic. Muhammad @], then produce a sitrah the like thereof and 
call your witnesses besides Allah."” (indicating the real miracle of the 
Qurin is the inability to produce something or even a small part like 
it, which is understood and known to people] It is not right for Him 
to challenge them with producing something that they neither 
know nor understand [it is not likely for Allah to challenge human 
beings with producing something that is neither known or impossible 
to be understood by the intellect and herein lies the essence of the 
miracle. For, if one challenges another to do something oneself did, 
then it must be something that is known or understood by the other 
person. Otherwise, it is an unfair challenge. Furthermore, this proves 


 Qurin: 43:31 
1 Qurin: 74:25, 
5 Quran: 74:26 
% Quran: 36:69 
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that we can understand all of the Quran although not necessarily every 
single word, and Allah’s Attributes are from those words that are not 
necessarily understood, even though one can understand enough from 
them. An example of this is how we can generally understand from Allah 
being al-Khaliq, that He created the world. Similarly, it is understood 
from His Attribute Rahmah that by it, people will go to Paradise or will 
be saved from the torment of Hell. Yet, the literal meanings and realities 
of these Attributes are unknown]. 

Allah, Exalted is He, says; And when Our clear dydt are recited 
unto them, those who not hope for the meeting with Us, say; Bring us 
a Quran other than this, or change it.’ Say; It is not for me to change 
it on my own accord. I only follow that which is revealed unto me.™ 
This confirmed that the Quran consists of [amongst others, those] 
ayat, which are recited unto them [meaning, the disbelievers, as 
they responded to parts of the Quran being recited to them]. And He, 
Exalted is He, says: ‘No, but they are clear aydt that are preserved in 
the breasts of those who have been given knowledge.” 

And He, the Exalted, says after having sworn upon it: That is 
indeed an honourable Quran. In a Book well-guarded, which none can 
touch, except the purified.”"” 

And Allah, Exalted is He, says: Kaf Ha Ya Ayn $ad.”"' And: Ha 
Mim Ayn Sin Qaf.” He begins twenty-nine sarahs of the Quran 
with individually separated letters. The Prophet @ said in an 
authentic narration: Whoever recites the Quran and recites it 
properly, there will be ten good deeds for him, for every letter from it 
[and the letters are described as being from the Quran. Consequently, 
the Hanabilah hold that the Kalam of Allah is with Sawt and harf and 
they do nor base this on personal ijtihad, but rather because there is 
textual evidence (ie. nass) which points to this fact]. And whoever 
recites the Quran and he recites it improperly, there will be one good 
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deed for him for every letter?” and this is an authentic hadith. And 
he @ said: Read the Quran before there comes to you a people who 
will straighten its letters like an arrow is straightened; yet, it will not 
pass their throats [meaning, they will recite it beautifully, yet what they 
recite will not reach their hearts and minds (i.e. they do not ponder over 
its meanings, nor are their hearts affected by it). Their reward will be 
hasten and not postpone.™ Aba Bakr and ‘Umar said: ‘To make ‘irab 
{meaning, to recite it properly according to the rules of recitation] of 
the Quran is more beloved to us than to memorize some of its 
letters.” [indicating that good and correct recitation is better than mere 
memorisation]. ‘Ali said: ‘Whoever disbelieves in one letter from it; 
then he has disbelieved in all of it: [and the one who denies a single 
letter of the Quran becomes a disbeliever immediately. In addition to 
this, the differences in the authentic qiraat should not be used to say 
that the Quran is not agreed upon. On the contrary, the statement that 
the Quran is agreed upon means that all the authentic qira*at are agreed 
upon, and are mutawatir when it comes to their chains of transmission. 

‘The differences between the various qira’at originated from the Prophet 

®, who received these differences from Jibril who in turn received them 

from Allah, free of any imperfections and Exalted is He. Furthermore, the 
different styles of recitation should not be mixed. If there is, for example, 

395 Ton Qudimah reported it with this specific wording, Al-Tabarini (4. 260H) transmits in 
al-Awsat, vol. 7, no. 7574, a badith with a slightly different wording, and perhaps this is the 
source of that which Ibn Qudimah transmits. Although, Ibn Qudimah said regarding it: 
‘authentic; It is classed as ‘very weak’ by other scholars. It must be pointed out that a similar, 
yet more reliable hadith is transmitted by al-Tirmidhl; albeit with a slightly different 
wording (see. footnote. 184). Therefore, the meaning of the narration that Ibn Qudimah 
transmits seems to have a basis. 

24 Ibn Abi Shaybah (4. 235H) in al-Musnad, no. 98, transmits a narration that comes close to the 
wording used by Ibn Qudamah. Similar narrations are also transmitted by Imim Ahmad, al- 
Musnad, no. 14855 / Abt Daw0d, al-Sunan, no. 830; all, with variations in wording. 

25 thn al-Anbari (d. 328H) in Idah al-Wagf wa al-Ibtida’, vol. 1, no. 16, 22, transmits it with 
a slightly different wording. 

2 thn Qudamah reports it as a statement from ‘Ali b. Abi Talib. It is found as such in his 
Manazirah ft al-Quran, no. 36, Al-Harawi (d. 481H) reports a similar statement from Ibn 
Mas‘ad in Dhamm al-Kalam wa Ahlih, vol. 2, no. 186; as well as various other statements 
- to the same effect - from other than him. This version from Ibn Mas'dd is also found in al- 
Musannaf, no, 16963 of ‘Abd al-Razzaq (d. 21H). Ibn Abi Shaybah (d. 235H) reports this 


statement in his Musanaf, vol. 10, no. 30715, from Ibrahim al-Nakha’i (d. 96H). It appears 
such a statement was not uncommon from the Companions and their Followers. 


an obligatory madd (lengthening of the vowel) in one qira‘ah, it cannot 
be shortened according to another recitation; and if this is the case when 
it comes to tajwid, then how about the cases of different letters, words 
or pronunciations? With regards to the inauthentic qira“at, they cannot 
be used for recitation in the Prayer unless they are mutawatir, nor can 
they be used for general recitation because they are not considered to 
be Quran. According to the relied upon position of the Hanabilah, they 
may be used in tafsir, as a way of explanation and elucidation.) 

The Muslims have agreed upon the number of sarahs, ayat, 
words and letters of the Quran [and this is correct from the angle 
of each mode of recitation (qira’ah) independently, as this depends on 
which mode is being used. Different modes may have different words, 
numbers of ayat, and variations, yet these differences are insignificant 
and do not detract from the magnificence of the Quran. There exist 
some narrations in which Ibn Mas‘dd stated that he did not include the 
last two sirahs (Mu‘awwidhatayn), i.e. sarah al-Falaq and sdrah al-Nas, 
in his version of the Quran, or that he erased them®”, However, ‘not 
including’ is not synonymous with, or understood as, him disagreeing 
with them being from the Quran. Regarding the narration which 
states that he ‘erased’ them, it is shadhdh (anomalous), and contradicts 
that which is established through mutawatir narrations). There is no 
disagreement amongst the Muslims concerning the disbelief of 
the one who denies a sarah, ayah, word or letter from the Quran, 
which has been agreed upon. In conclusion, this is conclusive 
proof that the Quran is made of letters. 


a 
307 Apmad in his Musnad, no. 21186, 21188. 


SEEING ALLAH IN THE HEREAFTER 
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‘The believers will see their Lord in the Hereafter with their own eyes 
and they will visit Him. He will speak to them and they will speak to 
Him, Allah, Exalted is He, says: (Some) faces on the day will be shiny and 
radiant. Looking at their Lord." 
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And, Exalted is He, says: “Nay! Surely, they will be veiled from seeing 
their Lord that Day.’ If Allah is screened from these people during a 
state in which they are in discontentment, then this indicates that the 


believers will see Him while being in (the opposite); a state of pleasure. If 
this were not so, there would be no distinction between the two. 
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‘The Prophet g@ said: ‘Indeed, you will see your Lord, just as you see this 
moon. There is no difficulty in your seeing it.’ The hadith is authentic and 
agreed upon. This statement is a comparison between one manner of 
seeing and another manner of seeing. It is not a comparison between 
what is being seen and something else that is being seen, for indeed 
Allah has neither comparisons nor equals. 


Commentary: Seeing Allah in the Hereafter 


The believers will see their Lord in the Hereafter with their 
own eyes*” and they will visit Him. He will speak to them and they 
will speak to Him. Allah, Exalted is He, says: (Some) faces on the day 
will be shiny and radiant. Looking at their Lord.”"' 

And, Exalted is He, says: “Nay! Surely, they [i.c. the evil-doers] will 
be veiled from seeing their Lord that Day.’”"* If Allah is screened from 
these people [i.e. the evil-doers] during a state in which they are in 
discontentment, then this indicates that the believers will see Him 
while being in (the opposite); a state of pleasure [and as a reward). 
If this were not so, there would be no distinction between the two 
(meaning, if this was the case, the believers and the disbelievers would be 
the same in this regard, because they would both not see their Lord. And 
if this was so, why would ‘not seeing Him’ be expressed as a punishment? 
‘This logical evidence shows that ‘not seeing Him’ is a punishment, and 
means that ‘seeing Him’ is due to believers being rewarded]. 

The Prophet g said: ‘Indeed, you will see your Lord, just as you 
see this moon. There is no difficulty in your seeing it.” The hadith 
is authentic and agreed upon. This statement is a comparison 
between one manner of seeing and another manner of seeing. It 
is not a comparison between what is being seen and something 
else that is being seen, for indeed Allah has neither comparisons 
nor equals (Allah will be seen very clearly, but this does not mean nor 
necessitate Him being seen as He is in reality. For, everything that can 


*° With regards to the seeing of Allah by the believers, some related issues include: 

1. Can Allah be seen in this world? The Hanabilah say that He cannot be seen in this world, 
as is apparent from the story of Masa. 

2, Did the Prophet see Allah during the nightly journey and heavenly ascent? According to 
the relied upon position of the Madhhab, he did see Allah with his eyes, and not as some 
say: ‘with his heart, 

3. Can one see Allah in a dream? According to the Hanabilah one can see Allah in a 
dream; yet, one cannot see Him as He actually is. This is apparent from the dream of 
Imam Abmad in which he saw Allah; and it has preceded, and similar narrations are 

an "ansmitted from other scholars of the Salaf. 
aig Quin: 75:22-23 
gio QUPan: 83:15 
Imam Abmad, al-Musnad, no. 19190 / Al-Bukhari, no. 573 / Muslim, no. 633. 


be seen in this world, is not necessarily seen as it actually is in reality. 
And when something in this world is seen, as it is in reality, 
necessarily fully grasped nor understood in its totality. 

The notion that Allah will be seen should not be objected to by 
claiming it is erroneous because it means one will be able to realise 
everything about Allah, and see Him how he actually is. This line 
of thought is incorrect, for saying that Allah will be seen, does not 
necessitate the above conclusion of the objector. Man isa part of creation, 
thus created and newly occurring (hadith), while Allah is pre-existent. 
Mankind moving from this world to the next does not bring about a 
change in this origin. Consequently, man’s knowledge will always be 
restricted and limited and will never be able to comprehend all things 
or have access to ultimate knowledge i.e. Allah's ‘Im. Therefore, it will 
never be possible to see Allah as He is in reality, for this requires ultimate 
knowledge which cannot be attained by His creation. 

With regards to the seeing of Allah, the Exalted, (by His creation), 
it is impossible according to the Mu'tazilah, as Allah does not exist in 
a direction for this is something related to bodies (i.e. created beings). 
However, the Hanabilah say that seeing Allah does not necessarily 
mean that ‘the seeing’ is in a specific direction. As is known, the event is 
authentically narrated from the Prophet @, and the Hanabilah believe 
in it as such. How this ‘seeing of Allah’ will take place is something man 
should not concern himself with, as it is related to Allah and He is not 
confined nor is He related to limits or directions as opposed to His 
creation which is confined to such things]. 


is not 


THE QADA’ (DIVINE DECREE) AND QADAR 
(PREORDAINMENT) 
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From the Attributes of Allah, is that He does whatever He wants. 
Nothing comes to pass, except by His Iradah and nothing escapes 
His Mashi“ah. There is nothing in this world that escapes from His 
qadar (preordainment) and nothing comes to pass except with His 
administration. No one can escape what has been written for him in 
the Preserved Tablet (al-lawh al-mastar or al-lawh al-mabfuz). He wills 
all that the creation does. Had He made them infallible, they would not 
disobey Him, and had He willed that they all obey Him, then they would 
surely obey Him. He created the creation and their actions and He 
determined their provisions and life-spans. He guides whom He wills by 
His Hikmah, Allah, Exalted is He, says: ‘He cannot be questioned as to what 
He does, while they will be questioned.” 
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Allah, Exalted is He, says: Verily, We have created all things with gadar."* 
And He, the Exalted, says: ‘He has created everything; and has measured it 
exactly according to its due measurements.”"* Also He, the Exalted, says: ‘No 
calamity befalls on the earth or in yourselves, except that it is in a book; before 
We bring it into existence." And He, the Exalted, says: Whoever Allah wills 
to guide, he opens his breast to Islam. And whoever He wills to send astray, he 
makes his breast closed and constricted.”"* 
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Ibn ‘Umar reported that Jibril the Prophet g} what iman was, so he 
responded: “To Believe in Allah, His Angels, His Books, His Messengers, the 
Last Day and the qadar, the good of it and the bad of it’ So, Jibril told him #: 
‘You have spoken truthfully.”*"° as narrated by Muslim. And the Prophet 
@® said: 1 believe in the qadar, the good of it and the bad of it, the sweet of it 
and the bitter of it.”° One of the supplications that the Prophet g taught 
al-Hasan b. ‘Ali, and which he himself used to supplicate with during the 
qunat of witr was: ‘And save me from the bad of what You have ordained." 
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We do not use the qada’ (Divine decree) of Allah and His qadar as 
an excuse for us to abandon following His commandments ot failing to 
observe His prohibitions. On the contrary, we are obligated to believe 
in (it) and know that Allah has established proof against us by revealing 


the Scriptures and sending the Messengers. Allah, Exalted is He, says: ‘In 
order that mankind shall have no excuses against Allah after the Messengers." 
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We know that Allah, the One free of imperfections, did not 
command or forbid anyone, except the one who is capable to do what 
is commended or avoid what is forbidden. He did not compel anyone 
to commit acts of disobedience (to Him) nor has He forced anyone to 
abandon obedience to Him. Allah, Exalted is He, says: Allah has not given 
any soul a responsibility, except that He has given it the ability (to carry it 
out). And He, the Exalted, says: ‘So fear Allah as much as you are able,”** 
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And He, the Exalted, says: This Day every person will be recompensed for 
what he earned. There will be no injustice (upon anybody in their judgement) 
on that Day.* This indicated that every servant possesses actions and 
earnings; he will be recompensed for his good deeds with reward and 
for his bad deeds with punishment. This will occur by the qada’ of Allah 
and His qadar. 


Commentary: The Qada (Divine Decree) and Qadar (Preordainment) 


From the Attributes of Allah, is that He does whatever He 
wants. Nothing comes to pass, except by His Irddah™* and nothing 
escapes His Mashiah””. There is nothing in this world that escapes 
from His qadar (preordainment) and nothing comes to pass except 
with His administration. No one can escape what has been written 
for him in the Preserved Tablet (al-lawh al-mastar or al-lawh al- 
mahfuz) (at this point it is appropriate to mention that the scholars 
discussed and differentiated between two things: 1) Allah's ‘Ilm that 
such-and-such will happen, and 2) His Divine Decree that such-and- 
such a thing will happen. 

With regards to preordainment, there is a hadith which states that 
it may be possible for a supplication to alter the preordainment of 
Allah" A question arises regarding how this can be understood. It 
must be known that sometimes the qada” and qadar are written (on the 
preserved tablet) in a particular way, yet Allah knows it will change. 
Therefore, it appears that in essence there are two types of qadar: 1) a 
type that will never be changed, and 2) a type that can change. It must 
be stressed that this does not mean His ‘Im changes from a state of not- 
knowing or ignorance to knowing, when a particular event occurs. Or, 


28 Quran: 40:17 

2 Iradah can be translated as the ‘desire (to do something): 

227 Mashi‘ah can be translated as ‘will 

2 Al-Tirmidhi in his Sunan, no, 2139: ‘Nothing turns back the Decree except supplication, and 
nothing increases the life-span except righteousness.’ Also, al-Bukhari, no. 2067, and Muslim, 
‘no, 2557, both transmit a badith in which it states that keeping good relations with 
‘one's family will have one’s provision and life extended, which may also indicate the 
preordainment being changed. 


that He knew something and then what He knew changed. Allah is far 
exalted above this. His ‘Im is absolute in that He knows everything in 
detail before and as it occurs, and even if something, by His will, did 
not occur, He knows what would have happened if it did occur. His ‘IIm 
is nothing like our knowledge, which is related to our senses and is in 
fact fallible. For example, if someone is in a desert and sees water from 
a distance, only to realise later when moving closer that there was no 
water. Allah’s ‘Ilm is not like this, He does not make mistakes in His ‘Im, 
nor does He learn new things as events unfold; meaning His ‘lm does 
not update. Returning to the type of qadar that may change, that may be 
written in al-lawh al-mahfuz or may be given to some angels, such as the 
angel of Death. This angel knew what was in the qadar of prophet Masa, 
yet when he went to Masa he could not take his soul, and this indicates 
that there is another preordainment according to Allah and this took 
the form of the choice that was given to prophet Musa by which he was 
allowed to pass his hand over the back of an ox, and to live one extra year 
for every hair that he touched on the ox’s back. 

In summary, there is one type of qada* and two types of qadar. One 
should also know that with regards to the lawh al-mahfuz; not everything 
that will happen has been written in it, as this would imply that 
something created is able to contain and limit one of Allah's Attributes, 
in this case His ‘Im, which is impossible]. He wills all that the creation 
does (e.g. He wills that someone goes on a vacation, or that a baby cries, 
or that someone's car is in a good or bad state, or that someone gets 
sick or dies, For this reason, the great Hanbali scholar al-Kalwadhani 
(4. 510H) says, in a beautiful poem: ‘if Allah did not will something, yet 
that thing happened; it would be a deficiency (in Him)™, as this would 
result in questioning Him as a God. For, how can He not will something 
yet it still happens, and vice versa. Allah is far removed from this type 
of deficiency. This erroneous position was held by the Mu'tazilah who 
stated that people create their own evil actions and that these are not 
willed by Allah. We seek refuge with Allah from this type of speech]. 
Had He made them infallible, they would not disobey Him, and 


9 A|-Kalwadhani, al-Qasidah al-Daliyyah, line 29. 


had He willed that they all obey Him, then they would surely obey 
Him. He created the creation and their actions and He determined 
their provisions and life-spans. He guides whom He wills by His 
hikmak®, Allah, Exalted is He, says: He cannot be questioned as to 
what He does, while they will be questioned.” (therefore, one may not 
question Allah's decisions and determinations, by saying ‘why did Allah 
decide to do so-and-so’. However, it is permissible to ask why a certain 
thing happened. Regarding the permissible type of questions, it must 
be pointed out that in relation to the issue of cause and effect, there 
is a difference between the ‘metaphorical reason’ and the ‘real reason. 
Reasons, other than ‘Allah willed it’ that may be given in response to the 
question of why something happened, are only of a metaphoric nature, 
however in all cases and in reality, the real reason is always that is was the 
will of Allah. For example, when someone is sick and takes medication 
to cure him or herself, the medication that is taken is the metaphorical 
reason, while the real reason for the cure is in fact and reality that Allah 
cures. In the same way, it is in reality not the fire that burns, but Allah 
that burns, and it is not the knife that cuts, but Allah that cuts. Therefore, 
the knife may be as sharp as it can be, it will not cut anything as long as, 
Allah does not wills it to cut. It would however be very confusing and 
chaotic for people if fire randomly burned or did not burn, or a very 
sharp knife cuts at one time yet is not able to cut at other times, and so 
Allah created and assigned patterns in these things, and this is from the 
‘Sunnah of Allah (ie. His way or His pattern) in His created universe. 
Allah said in the Quran that His Sunnah is not changeable. So, fire 
will always (or as expected) burn, and a sharp knife will always (or as 
expected) cut. If there is an exception, it may be called a miracle, such as 
when Allah ordered the fire to be gentle to prophet Ibrahim, and it did 
not burn him when he was cast into it as was mentioned in the Quran”. 

Lastly, with regards to things that Allah willed to happen, the 
Hanabilah state that not all of His actions necessitate benefit of some 
sort. In this the Hanabilah again opposed the Mu'tazilah, who stated that 


‘0 Hikmah can be translated as ‘wisdom. 
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Allah is obligated to do the best or the most beneficial thing. On the 
contrary, it is as the author mentioned, Allah does whatever He wants]. 

Allah, Exalted is He, says: Verily, We have created all things with 
qadar.”™ And He, the Exalted, says: He has created everything; and 
has measured it exactly according to its due measurements.” [and 
only Allah knows its measurements, for they are His measurements. 
The measurements and standards other than His are not taken into 
consideration. Some of the measurements of Allah are known to certain 
degrees and can be utilised by His creation, such as His shari‘ah. Yet, 
the knowledge of His measurements is extremely limited] Also He, 
the Exalted, says: ‘No calamity befalls on the earth or in yourselves, 
except that it is in a book; before We bring it into existence.** And He, 
the Exalted, says: Whoever Allah wills to guide, he opens his breast to 
Islam. And whoever He wills to send astray, he makes his breast closed 
andconstricted.”” 

Ibn ‘Umar reported that Jibril asked the Prophet ¢ what 
imin (faith) was, so he responded: “To Believe in Allah, His Angels, 
His Books, His Messengers, The Last Day and the qadar, the good of it 
and the bad of it.’ So, Jibril told him @: ‘You have spoken truthfully." 
as narrated by Muslim. And the Prophet @ said: 7 believe in the 
qadar, the good of it and the bad of it, the sweet of it and the bitter 
of it.*” One of the supplications that the Prophet g taught al- 
Hasan b. ‘Ali (d. 51H), and which he himself used to supplicate 
with during the qunat of witr was: And save me from the bad of 
what You have ordained.” 

We do not use the qada° (Divine Decree) of Allah and His qadar 
as an excuse for us to abandon following His commandments [by 
saying, for example, Allah willed that I did not pray ‘Asr] or failing to 
observe His prohibitions [by saying, for example, Allah willed that I 


™* mam Abmad, al-Musnad, no. 191 / Al-Bukhari, no. 50 / Muslim, no. 8. 

®* al-Hakim in Ma’rifah Ulam al-Hadith, no. 60 / al-Tabarani in al-Mu'jam al-Kabir, no. 13581; 
it is ‘weak’ Although, the meaning has a basis in the preceding narrations. 

4 tmim Abmad, al-Musnad, no. 1717 / AbG Dawad, no. 1425 / Al-Tirmidht, no. 464. 


commit this sin]. On the contrary, we are obligated to believe in (it) 
and know that Allah has established proof against us by revealing 
the Scriptures and sending the Messengers. Allah, Exalted is He, 
Says: In order that mankind shall have no excuses against Allah after 
the Messengers.’ 

We know that Allah, the One free of imperfections, did not 
command or forbid anyone, except the one who is capable to do 
what is commended or avoid what is forbidden. He did not compel 
anyone to commit acts of disobedience (to Him) nor has He forced 
anyone to abandon obedience to Him™'. Allah, Exalted is He, says: 
‘Allah has not given any soul a responsibility, except that He has given it 
the ability (to carry it out).?® And He, the Exalted, says: So fear Allah 
as much as youare able.” 

And He, the Exalted, says: This Day every person will be 
recompensed for what he earned. There will be no injustice (upon 
anybody in their judgement) on that Day.” This indicates that every 
servant possesses actions [meaning, one can do things according to 
one’s choice. Therefore, one cannot say ‘I did not do, but, Allah did’ Of 
course, ultimately it was Allah's doing, but according to ones doing and 
choice] and earnings [meaning, one deserved a particular thing to 
happen according to his action); he will be recompensed for his good 
deeds with reward and for his bad deeds with punishment. This 
will occur by the qada* of Allah and His. 


347k can be mentioned here that the Irddah of Allah is of two types: 1) universal Irddah 
(kawni) and legislative /radah (shar’). The difference between both types is that the former 
necessitates that what is decreed by Allah will occur, yet it does not necessarily mean that 
it is something beloved to Him. While the later type is that which is desired and loved 
by Allah. yet this does not mean that it will necessarily occur. To give an example of the 
‘universal Iradak would be His saying: ‘And whoever Allah desires (ie. wills) to guide, He opens 
his breast to Islam. And whoever He desires (i. wills) to send astray, He makes his breast closed 
and constricted’ (Quran: 6:125). Or, the fact that He created Shaytin, yet He a 
Shaytin). An example of the legislative type would be His saying: ‘Allah pes ypaly 0 
‘accept your repentance’ (Quran 4:27). Him desiring this repentance, does not necessitates 
that everybody repents, for people may oF may not repent. Likewise, his command to pray. 

aux 2 People may OF may not pray based on their obedience or disobedience. 
Quriin: 2: 


THE REALITY OF IMAN 
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Iman (faith) is a statement on the tongue, an action of the limbs 
and belief in the heart. It increases with obedience and decreases with 
disobedience. Allah, the Exalted, says: ‘And they were commanded not, 
except that they should worship Allah alone, making the Religion sincere 
to Him, and establish the Prayer, and give the Zakat, and that is the right 
religion.“ So, He made the worship of Allah the Exalted, the sincerity 
of the heart, the establishment of prayer and the giving of Zakah, all as 
being from the Religion. 
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The Messenger of Allah g® said: ‘Iman consists of more than seventy 
branches. The highest of them is to testify that: ‘None has the right to be 
worshipped but Allah: And the lowest of them is removing a harmful object 
from the road.’ The Prophet ¢ made speech and action part of Iman. 
Allah, the Exalted, says: ‘it has increased their iman™” And He says: ‘In 
order that may grow more in iman.™** The Messenger of Allah g said: 


4 Qurin: 98:5 
Quran: 9:124 
4 Quran: 48:4 


‘Whoever says, ‘None has the right to be worshipped but Allah’ and he has in 
his heart iman, the weight of a wheat grain, or a mustard seed or an atom, will 
be extracted from the Hellfire.’ Therefore, he made it of different levels. 


Commentary: The Reality of Iman 


Iman (faith) is a statement on the tongue, an action of the limbs 
and belief in the heart (for the Hanabilah iman is threefold: speech, 
actions and belief. Yet, it must be pointed out that iman does not rely 
on three pillars. In essence its pillars are the belief in the heart and the 
uttering of the testimony of faith (shahadah), as long as there is nothing 
that prevents one from saying it. Furthermore, the discussion concerning 
actions being a pillar of iman, meaning one becomes a disbeliever 
unless one performs actions, is an innovation in itself, regardless of the 
conclusion that is reached. Apart from this, it is correct to say, as is stated 
by Ibn Qudamah and other scholars, that iman manifests itself in three 
ways: 1) belief in the heart, 2) utterance on the tongue and 3) actions of 
the limb. So, it does in fact consist of three realities. 

‘Thus, the pillars of iman are: 1) the belief in the heart, and 2) the 
testimony of faith upon the tongue, and this should translate into actions. 
However, action itself is not a pillar of iman and does not determine 
whether one is a believer or a disbeliever. Naturally, some actions 
will have this effect, for example, intentionally desecrating the Quran 
by throwing it into a toilet, or the action of apostasy or rejecting the 
Prayer (provided certain conditions are met). Although, in reality what 
determines kufr, is the intention that preceded the act even if it is not 
followed by the actual action itself. This shows that the matter wholly 
concerns what is in the heart, and although action is a part of imn, it is 
not a condition for, or a pillar of it). It increases with obedience and 
decreases with disobedience [and this is the Hanbali ‘aqidah, that is 
found with its scholars, and is line what Imam Ahmad said**). Allab, 
the Exalted, says: And they were commanded not, except that they 
should worship Allah alone, making the Religion sincere to Him, and 


349 See Usal al-Sunnah by Imam Abmad b. Hanbal, p. 9. / al-Khallal, al-Sunnah, no. 1002, 1010. 


establish the Prayer, and give the Zakat, and that is the right religion.” 
So, He made the worship of Allah the Exalted, the sincerity of the 
heart, the establishment of prayer and the giving of Zakah, all as 
being from the Religion [so, action is required even if it be slight. And 
even the one who does not pray can be a Muslim, because there is no 
takfir before he is called to pray by the ruler or his deputy, which can 
bea qualified judge or someone with religious authority licensed by the 
ruler. If he refuses, there are particular implications according to the 
laws of fiqh**, but he may in fact still be considered Muslim according 
to Allah, even if he was announced to be a disbeliever by the judge. 
It is important to keep in mind that there is a difference between the 
ruling of Allah in fact and reality, and the worldly ruling applied by and 
between people]. 


2 Qurin: 98:5 
%! In the commentary to ‘Umdah al-Talib, Shaykh Yosuf b. $idiq states the following (the 
original text is bold, and its commentary is given between brackets (... 

If someone rejects its obligation meaning, insists on rejecting the obligation of 
the Prayer, by saying it is only recommended or merely something good to do; or, when 
someone actually prays all of the prescribed prayers, yet maintains they are not obligatory], 
hhehas disbelieved [however, this verdict is only given by scholars and should not be carried 
‘out by layman; for the person in question may have an excuse which should be dealt with 
first. Furthermore, when this person eventually becomes a disbeliever, it does not mean he 
is executed immediately, for it may be that this person has not even become a Muslim yet, 
as he may not be aware of essential information which led him to the original rejection. 
Only when this person has no excuse and insists in rejecting the obligation of prayer does 
he become an apostate-disbeliever; but this should be established by a competent judge} 
also a person who leaves it (i.e. prayer] out of laziness [or indifference], when he is 
called by the imim [meaning, the caliph or ruler] or his deputy and he rejects until the 
‘second [prayer] time meaning, the person who is called by the ruler or his deputy to pray, 
for example, Zubr prayer; but he does not pray it during its time period. Then ‘Asr time 
enters and during it he still does not pray Zuhr; until the remaining time of the ‘Asr is too 
short to include both prayers. In other words, this person is kept until the second prayer's 
time becomes too short to be able to pray the two prayers. If this is the case, then the ruler 
‘or his deputy may announce this person to be a disbeliever and imprison him for three days 
and nights), and (during it] he (the one who rejects the obligation of prayer or the one who 
leaves it (Le. does not perform it)) is called to repent for three days [during these days 
‘scholars are sent to him in order to convince him to repent and he is called to prayer every 
time the prayer time enters. His repentance is by praying, either in public or in private, 
depending on the situation. Qidi AbO Ya'ld stated that a way to convince someone may be 
by beating him. Consequently, if he does not repent and does not pray within these three 
days, a state execution may. 


‘The Messenger of Allah @ said: Iman consists of more than 
seventy branches. The highest of them is to testify that: ‘None has the 
right to be worshipped but Allah! And the lowest of them is removing 
a harmful object from the road.” [and this means that iman can be 
translated into actions (i.e. actions can indicate the existence of faith)] 
‘The Prophet made speech and action part of iman. Allah, the 
Exalted, says: it has increased their iman.”* And He says: In order 
that they may grow more in iman.? The Messenger of Allah @ said: 
‘Whoever says, ‘None has the right to be worshipped but Allah’ and he 
has in his heart iman, the weight of a wheat grain, or a mustard seed or 
an atom, he will be extracted from the Hellfire.” Therefore, he made 
it (meaning, iman] of different levels. 


35 This version is from Ibn Hibban, Sahth, no. 193 / other versions are narrated 0.8. by Iman 
‘al-Musnad, no. 9748 / al-Tirmidhi, no. 2614. 
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THE OBLIGATION TO BELIEVE IN WHAT THE 
MESSENGER HAS INFORMED US OF 
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We are obligated to have faith in everything that the Prophet @ 
informed us of and in what has been authentically transmitted from him, 
concerning that which we ourselves witnessed or that which we were 
absent from. We know that it is reality and truth. There is no difference 
in these matters between that which we can understand and that which 
‘we may be ignorant of and have not come to know the reality of its 
meaning. An example of this is the narration concerning the Isra* and 
Mi'raj (Nightly Journey and Heavenly Ascension), during which he was 
awake and not dreaming; for indeed Quraysh denied it and considered 
it something incredible, and they did not deny dreams. Another example 
is when the Angel of Death approached Masi, peace upon him, in order 
to take his soul. He struck him and gouged out his eye, so he returned to. 
his Lord who gave him his eye back. 
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And from those things are the Signs of the Hour, such as: the 
emergence of the Dajjal; the decent of ‘Is’ b. Maryam, peace upon 
him, who will then kill him; the emergence of Ya‘jaj and Ma‘jaj; the 
emergence of the Beast; the rising of the sun from the West, and what is 
similar to these things from what has been authentically reported. 
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‘The Punishment and Pleasure of the grave are true. The Prophet @ 
would seek refuge from it, and he commanded that this be done in every 
prayer. The fitnah (Trial) of the grave is true. The questions of Munkar 


and Nakir are true. The Resurrection after death is true and it will occur 
when Israfil, peace upon him, blows the Trumpet: ‘And behold from the 


graves they will come out quickly to their Lord.” 
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Mankind will be gathered on the Day of Judgement, barefoot, naked, 


uncircumcised, and having nothing with them. They will stop at the 
final place of standing, until our Prophet @@ intercedes for them and 
Allah, blessed and exalted is He, calls them all to give account for their 
deeds; then the Scales will be erected, the records will be distributed and 
the books of the deeds will be dispersed into the right and left hands: 
‘Then as for him who will be given his record in his right hand, he surely 


356 Quran: 36:51 


will receive an easy reckoning. And will return back to his family in joy! 
But whoever is given his record behind his back (or in his right hand), he 
will invoke (for his) destruction. And he shall enter the Blazing Fire and 
(he shall be) made to taste its burning flames.” 
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‘The mizan (Balance) has two scales and a tongue, by which the deeds 
are weighed: ‘Then those whose Balance (of good deeds) are heavy, they are 
the successful. And those whose Balance (of good deeds) are light, they are those 
who lose their own selves, in Hell will they abide (forever).”** 


Hh As 
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For our Prophet Muhammad g is the hawd (Basin) on the Day of 
Resurrection; its water is whiter than milk and sweeter than honey. Its 


drinking vessels are as numerous as the stars in the sky. Whoever drinks 
of it, will never again experience thirst. 
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‘The gira (Bridge) is true. The righteous people will cross it and the 
evil ones will fall from it. 
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Our Prophet @ will intercede for whoever enters the Fire from 
the people of his Ummah who have committed major sins. They will 
come out of it due to his shafa‘ah (Intercession), but only after having 
been burned until they became ashes and charcoal. They will then enter 
Paradise due to his intercession. Intercession will also be done by the 
rest of the Prophets, believers and Angels. Allah, Exalted is He, says: And 
they cannot intercede except for him with whom He is pleased. And they stand 
in awe for fear of Him.?* The intercession of the intercessors will be of 
no avail to the disbelievers. 


BY lds 50, Sa, 


al, ss otic ZO, estd3! gs Bess «9 
Bs pe FEV o Se ee ie 8 gl Sp aul Yo de 
gl ss 


Jannah and Nar (Paradise and Hellfire) are two creations that will 
not cease to exist. Paradise is the final resting place of the awliya* of 
Allah, while the Hellfire is the place of punishment for His enemies, 
The inhabitants of Paradise will remain therein eternally: ‘Verily, the 
sinful evildoers will be in the punishment of Hell to remain in it eternally, 
(their torment) will not be lightened for them, and they will be plunged into 
destruction with deep regret and sorrow.”© 
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Death will be brought in the form of a sturdy ram and slaughtered 
between Paradise and Hellfire. Then it will be said: ‘O inhabitants of 


Paradise! Eternity for you and no (more) death! O inhabitants of Hell! Eternity 
for you and no (more) death!’ 


We are obligated to have faith in everything that the Prophet 
@ informed us of and in what has been authentically transmitted 
from him, concerning that which we ourselves witnessed [through 
our senses] or that which we were absent from™'. We know that 
it is reality and truth [especially when something is authentically 
transmitted]. There is no difference in these matters between that 
which we can understand and that which we may be ignorant of 
and have not come to know the reality of its meaning. An example 
of this is the narration concerning the Isra° and Mi'raj (Nightly 
Journey and Heavenly Ascension), during which he was awake 
and not dreaming [and this is the mu'tamad of the Madhhab. He # 
was awake during these events and saw Allah with his eyes}; for indeed 
Quraysh denied it and considered it something incredible [and 
unbelievable], and they did not deny dreams (for, if someone went to 
them with a dream in which such-and-such happened, they would not 
bother to refute or deny the dream. However, what the Prophet gj said 
bothered them, because he claimed it happened to him in reality (ie. 
while being awake)]. Another example is when the Angel of Death 
approached Misa, peace upon him, in order to take his soul. He 
{ie. Masa] struck him and gouged out his eye, so he returned to his 
Lord who gave him his eye back” [and it may be difficult for some to 
understand and believe that this has happened in reality, but it has been 
authentically reported from the Prophet @} and one should submit to 
and believe in it accordingly). 


361 This chapter is concerned with al-sama‘iyat (auditory reports). It is everything that is 
affirmed through hearing (Le. Divine Legislation). One's intellect has no part in these 
matters, and therefore one should believe in and submit to them. 

26 ‘The primary source for this event is the Qurin, in which Allah says: Glorified is He who took 
his servant fora journey by night from al-masjd al-Hardm to al-masjid al-Agga (Qurin: 17:1). 
‘The absdith provide further detail regarding this event, See for example, al-Bukhirl, no. 
349, 7517 / al-Nas8"l, no. 450. 

38 See footnote no. 182. 


And from those things [that one is required to accept and have 
faith in] are the Signs of the Hour [ie. the Day of Judgment], such 
as: the emergence of the Dajjal™; the descend of ‘Isa b. Maryam, 
peace upon him, [and this does not contradict with the claim that the 
Prophet Muhammad ¢ is the last prophet, for ‘Isa will not descend as 
a prophet or a messenger. Instead, he will descend as a servant of Allah 
with particular task to carry out (ie. kill the Dajal). Furthermore, he 
will follow the shari‘ah of Muhammad and not his own. According to 
some narrations he will pray behind a Muslim imam”*], who will then 
kill him {i.e. the Dajjal]; the emergence of Ya‘jaj and Ma‘jaj*; 
the emergence of the Beast™; the rising of the sun from the 
West, and what is similar to these things from what has been 
authentically reported?” [these examples are supported by numerous 
authentic narrations). 

The Punishment and Pleasure [or reward] of the grave are 
true. The Prophet # would seek refuge from it (meaning, from the 


24 See for example, al-Bukhari, no, 1882: ‘Allah's Messenger @ told us a long narrative about 
al-Dajjal, and among the many things he mentioned, was his saying: ‘al-Dajjal will come..” 

45 See for example, Muslim, no. 156: ‘A section of my people will not cease fighting for the Truth 
‘and will prevail till the Day of Resurrection. He said: Isa b. Maryam would then descend and their 
‘commander would invite him to come and lead them in prayer, bt he would say: No, some amongst 
_you are commanders over some (amongst you). Ths isthe honour from Allah for this Unmah’ 

246 See for example, Abo Dawid, nr 4321: Then prophet ‘Isa b. Maryam will descend at the white 
‘minaret to the east of Damascus. He will then catch him wp at the gate of Ludd and kill him (ue 
al-Dajjal)’ 

267 The primary source for this event is the Qurin, in which Allah says: “Until when Yo") 
‘and Ma‘jaj are let, and they swiftly swarm from every mound’ (Qurin: 96:97). And, what is 
mentioned in sarah al-Kahf (Quran: 18:93-99) of the story of Dhu al-Qarnayn. 

‘Also, see Muslim, no, 2937: And then Allah would send Ya"jaj ond Ma‘ja) and they would 
swarm down from every slope. The frst of them would pass the lake of Tiberias and drink out of it 
‘And when the las of them would pass, he would say: There was once water there’, and it is part of 
‘avery long badith concerning other signs of the Hour. 

28 The primary source for this event is the Quran, in which Allah says: ‘And when the Word is 
fulfilled against them (the unjust) we shall produce from the earth a beast for them, to speak 10 
‘them’ (Qurin: 27:82). 

Also, see Muslim, no. 2901 in which ten signs of the Last Hour are mentioned, one of 
them being the coming of the Beast’ 

7 Al-Bukhart, no, 7121: Till the sum rises from the West So, when the sun wil rise and the people 
will seit.” 

¥° Like the coming of al-Mabdi. As is transmitted by Aba Dawad, no, 4283, in his Sunan 
in book 38: If only one day of this time (world) remained, Allah would raise up 4 man from 
‘my family who would fill this earth with justi 


punishment and torment], and he commanded that this be done in 
every prayer [Ibn ‘Abbas reported that he g taught his companions to 
say this supplication, just like he taught them sirahs from the Quran), 
instructing them to say: ‘O Allah, I seek refuge with You from the torment 
of hell. And I seek refuge with You from the torment of the grave, and I seek 
refuge with You from the trial of al-Masth al-Dajjal, and I seek refuge with 
You from the trial of life and death.” The relied upon position in the 
Hanbali madhhab is that it is recommended to say the aforementioned 
supplication in every prayer, while the other opinion in the Hanbali 
madhhab is that it is obligatory. ‘Obligation’ means that if it is left out 
intentionally, the Prayer becomes invalid immediately, and if it is left 
out due to forgetfulness or ignorance, one must perform the prostration 
of forgetfulness. The justification for this later position (ie. including 
the performance of this supplication amongst the obligatory aspects 
(wajibat)) is that it was the habit of the Prophet @ to say it during the 
Prayer, and he did not leave its performance. Although an obligatory 
aspect has to be supported by clear evidence, this was included 
nonetheless because the Prophet never left it out. Additionally, to say 
that the four things mentioned in this supplication are mere metaphors 
is kufr’”]. The fitnah (Trial) of the grave is true”’. The questions of 
Munkar and Nakir are true”. The Resurrection after death is true 
and will occur when Israfil”, peace upon him, blows the Trumpet” 


2 Reported by Muslim, no. $90. 

21 A general principle is: something is only taken as a metaphor if there is evidence to indicate 
this, or there is evidence that the literal meaning cannot be intended. 

9 4 Jong narration detailing the trials of the grave, such as the questioning, punishment and 
pleasure is transmitted by al-Tirmidht in his Sunan, no, 4753. 

24 Al-Tirmidhi, no. 1071: When the deceased, or he said when one of you. is buried, two angels, 
black and blue come to him. One of them is called al-Munkar, and the other al-Nakir. They say: 
‘What did you used to say about this man?” So, he says what he was saying (before deathi: ‘He is 
Allah's slave and His Messenger. I testify that nome has the right to be worshipped but Allah and 
that Muhammad is His slave and His Messenger: 

5 tho Hajar al-‘Asqalini mentions in Fath al-Bart, vol. 20, p. 295-297, various abadith 
which mention Israfil as the angels that is designated to blow the Trumpet. One of these 
absdith is transmitted by Aba al-Shaykh al-Asbahini in Kitab al-Azamah, no. 389: Then 
He (Allah) said: ‘Bet’ and Israftl was (created)... and he was commanded to take the Trumpet, 
‘and he took it’ This and other abidith are also mentioned by al-Bayhaqi in al-Ba'th wa al- 
Nushar (p. 336-339). 

76 There will be two distinct trumpet blows. The first is the blowing of terror’ (nafichah al- 


[there is some disagreement amongst the scholars whether there are 
two or three bowings of the Trumpet. The relied upon position of the 
Hanbali madhhab states that it is three, and one can refer to Lawami' al- 
‘Anwar by al-Safarini and its Mukhtasar by al-Shatti. The first blowing 
is called the nafkhah al-faza‘ (blowing of terror), and it will terrify the 
creation of Allah. The second is called the nafkhah al-sa'qah (blowing 
of the shock), and it will cause every living thing to die. The third is the 
nafkhah al-qiyam li-rabb al~‘alamin (blowing of the standing before the 
Lord of the worlds) and it causes the Resurrection and standing before 
Allah at the dawn of the Day of Judgement. The second blowing can 
also be described as the nafkhah al-mawt (blowing of death), while the 
third may also be called the nafkhah al-ba'th wa al-nushar (blowing of 
the Resurrection and standing) as the first blowing will cause all people 
to die. With regards to the second blowing of the Trumpet, Allah, the 
Exalted, says): And behold from the graves they will come out quickly 
totheirLord.”” 

Mankind will be gathered on the Day of Judgement, barefoot, 
naked, uncircumcised, and having nothing with them. They will 
stop at the final place of standing, until our Prophet g intercedes 
for them [and this is al-shafa‘ah al-'uzma (the Great Intercession)”) 
‘and Allah, blessed and exalted is He, calls them all to give account 
for their deeds; then the Scales will be erected, the records will 
be distributed and the books of the deeds will be dispersed into 
the right and left hands (and all of these things are from the ghabiyat 


{aza) which will alarm and frighten mankind, after which they will fall dead. The second is 
the ‘lowing of resurrection’ (nafkhah al-bath), which will resurrect mankind and causes, 
them to rise from their graves. Asis mentioned in sarah al-Zumar: ‘And the Trumpet will be 
‘blown, and all who are in the heavens and all who are on earth will swoon aveay, except whom 
‘Allah wills (to remain). Then it will be blown a second time and behold. they will be standing, 
looking on’ (Qurdn: 39:68). 

2 Qurin: 3651 

2% Linguistically intercession’ means ‘to make an odd number (al-witr) even (shan), 
“Technically it means to act on someone's behalf to gain some benefit ot to prevent some 
harm’ 

‘The Intercession (l-shafi‘ah) on the Day of Judgement is divided into two ype: 
|) the specific (al-Khds) intercession, meaning that which is specific only to the Prophet 
Muhammad ®, and 2) the general (l-'4mm) intercession, meaning that which is general for 
the Prophet @# as well as for others. 


(unseen); they are all real and true]: Then as for him who will be given 
his record in his right hand, he surely will receive an easy reckoning. 
And will return back to his family in joy! But whoever is given his 
record behind his back (or in his right hand), he will invoke (for his) 
destruction. And he shall enter the Blazing Fire and (he shall be) made 
to taste its burning flames.”” 

The mizan (Balance) has two scales and a tongue, by which the 
deeds are weighted (and it is real, existing with certain characteristics}: 
‘Then those whose Balance (of good deeds) are heavy, they are the 
successful. And those whose Balance (of good deeds) are light, they are 
those who lose their own selves, in Hell will they abide (forever).™ 

For our Prophet Muhammad @ is the hawd (Basin) on the 
Day of Resurrection; its water is whiter than milk and sweeter 
than honey. Its drinking vessels are as numerous as the stars in 
the sky. Whoever drinks of it, will never again experience thirst™. 
[The ru’yah, shafa‘ah and hawd, are established in mutawatir narration 
of the highest degree and are real and not metaphoric.). 

The sirat (Bridge) is true. The righteous people will cross it [in 
various ways; some will crawl or walk over it, whilst other will pass over 
it quickly] and the evil ones will fall from it™ [therefore crossing the 
sirat depends on one’s deeds]. 

Our Prophet g will intercede for whoever enters the Fire 
from the people of his Ummah who have committed major sins. 
They will come out of it due to his shafa'ah (Intercession), but only 
after having been burned until they became ashes and charcoal. 
They will then enter Paradise due to his intercession. Intercession 
will also be done by the rest of the Prophets, believers and Angels™* 
thus, the shafa‘ah is not limited to the Prophet Muhammad ¢ only, 
although his intercession is the greatest and reserved for him alone™*, 


” Quran: 2 

™® Quran: 23:102-103, 

™ Al-bawd, is also often translated as ‘the Fountain 

™ Al-Bukhart, no. 6579 / Muslim, no, 2292. 

2% Al-Bukhiri, no. 7439 / Muslim, no. 183. 

™ See footnote no. 231 

45 The following are the various types of shafa'ah (intercession) that are affirmed for Prophet 
Mubammad : 


Other groups amongst the creation may intercede after they have 
been given permission from Allah to do so, such as the intercession of 
the martyr‘. Allah Exalted is He, says: And they cannot intercede 
except for him with whom He is pleased. And they stand in awe for 
fear of Him.” The intercession of the intercessors will be of no 
avail to the disbelievers (thus, the disbelievers will not benefit from 
intercession, except that intercession can be made for them to lighten 
their punishment and torment in Hell. For example, the intercession 
of the Prophet @ for his uncle Aba Talib, which will be for the 
lightning of his punishment. Regarding this type of intercession one 
can argue whether it is an actual intercession or not, as one might say 
it is Allah's mercy instead. However, the majority have understood it 
as a type of intercession]. 

Jannah and Nar (Paradise and Hellfire) are two creations that 
will not cease to exist [and both are already existent, for the Prophet 
@ saw them in reality. The ‘aqidah of the Hanabilah is that the Hellfire, 
just as Paradise, will remain forever, and will not cease to exist at some 
point. Someone who insists on the idea of Paradise or Hellfire ceasing to 
exist at some point, becomes an innovator on account of his statement. 
However, labelling such a person as a disbeliever would be a step too 


1. The great intercession (al-shaft‘sh al-'uzma) which is specifically for the Prophet @, and 
this is his intercession for the coming of Allah in order for the Judgement to begin. 

2. His intercession for people whose good and bad deeds are equal, he will intercede for 
them to enter Paradise. 

3. His intercession for another group of people for whom the Fire had been ordered, so he 
will intercede that they do not enter it. 

4. His intercession for the raising of the ranks of those who have entered Paradise, that 
their rank be raised to one greater than what the reward for their actions would have 
siven them. 

5. His intercession for a people to be entered into Paradise without reckoning. 

6, His intercession for the lightening of the punishment for those who deserve it, such as 
his intercession for his uncle Abd Talib that his punishment be lightened. 

7. His intercession for permission to be granted for all the Believers to enter Paradise. 

8. His intercession for the people who committed major sins, amongst those who entered 
the Fire, that they may be brought out of it. This type is al-'im (generally for the Prophet 
‘Mubammad g@, the angels, the other prophets, and the believers)). 

™6 Al-Tirmidhi (no. 1663); There are six things with Allah for the martyr. He is forgiven with the 
first flow of blood (he suffers, he is shown his place in Paradise, he is protected from punishment 
in the grave, secured from the greatest terror, the crown of dignity is placed upon his head -ond 
its gems are better than the world and what is in it, he is married t0 seventy two wives from the 
Har al~‘Ayn, and he may intercede for seventy of his close relatives” 
© Quran: 21:28 


far, as he still believes in paradise and the hellfire. If he is shown the 
evidences which do not agree with his view, and he still insists, then he 
has abandoned the clear ayat from the Quran, which state that Paradise 
and Hellfire will remain forever, in favour of ambiguous text and 
erroneous arguments, and he becomes an innovator on this account. 
The Prophet @ will be the first to open the gates of Paradise, and the 
first one who will enter it. Therefore, the rest of the people will only 
enter after he @ does. People who die will remain in their graves until 
the Day of Resurrection, and will not physically enter Paradise or Hell 
before that day, although they will be shown their final abodes while 
being in their graves.) Paradise is the final resting place of the 
awliya™ of Allah, while the Hellfire is the place of punishment 
for His enemies. The inhabitants of Paradise will remain therein 
eternally: Verily, the sinful evildoers will be in the punishment of 
Hell to remain in it eternally, (their torment) will not be lightened for 
them, and they will be plunged into destruction with deep regrets and 
sorrows.”” [and the author did not say ‘the inhabitants of the Hellfire’, 
as he did with regards to Paradise; yet, he said ‘the sinful evildoers, 
meaning the believers who have sinned will eventually be taken out of 
the Hellfire and their duration in it will vary. 

Death will be brought in the form of a sturdy ram and 
slaughtered between Paradise and Hellfire. Then it will be said: 
0 inhabitants of Paradise! Eternity for you and no (more) death! O 
inhabitants of Hell! Eternity for you and no (more) death!” (so, death 
will be brought forward in a materialistic form and will be slaughtered; 
which means there will be no more death after this event and everyone 
will remain eternally in their final abode. This slaughtering will take 
place only after all the believers have been removed from the Hellfire 
and have entered Paradise]. 


™ Awliya’ is often translated as ‘close friend’ although it is not an accurate translation. It 
tight be that the term ‘ally’ is more appropriate, however, a ‘one word’ translation in this 
case will not suffice and does injustice to the Arabic word. 

™ Quran: 43:74-75 

2 Al-Bukhari, no. 4730 / Muslim, no, 2849 


THE PROPHET # AND HIS COMPANIONS 
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Muhammad is the Messenger of Allah @, the Seal of the Prophets 
and the leader of those sent by Allah. The iman of a servant is not valid 
until he believes in his message and bears witness to his Prophethood. 
Mankind will not be judged on the Day of Resurrection except with his 
intercession. No nation will enter Paradise until his nation has entered 
it. He is the possessor of the Banner of Praise (al-lawa‘i al-hamd), the 
most Praiseworthy Station (al-maqam al-mahmid) and the hawd. He is 
the leader of the Prophets, their spokesman and the one who possesses 
their intercession. His Ummah is the best of nations and his companions 
are the best of those who accompanied Prophets. 
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‘The best of his Ummah was Aba Bakr al-Siddiq (the truthful one), 
then ‘Umar al-Fardq (the distinguisher), then ‘Uthman Dha al-Narayn 
(Possessor of the two lights) and then ‘Ali al-Murtada (the one who 
attained Allah's pleasure), may Allah be pleased with all of them. This 
is based upon what has been reported by ‘Abd Allah b. ‘Umar, Allah be 
pleased with him, that he said: ‘We used to say, while the Prophet # was 
alive; Aba Bakr, then ‘Umar, then ‘Uthman. This would reach the Prophet @ 
and he would not deny it. It is reported on the authority of ‘Ali, Allah be 
pleased with him, that he said: ‘The best of this Ummah after its Prophet 
is Aba Bakr, then ‘Umar. And if I wanted to, I would have named a third.’ 
Aba al-Darda’ reported that the Prophet said: “The sun does not rise 
nor does it set upon anyone better, after the Prophets and the Messengers, 
than Aba Bakr.’ He had the most right to the caliphate from all of the 
creation of Allah, after the Prophet @; and this is due to his merits and 
his precedence, and also due to the Prophet # preferring him over all of 
his companions, may Allah be pleased with them, to lead the prayer. It 
is also due to the ijma‘ of the companions in recognising his superiority 
and giving the pledge of allegiance to him. And Allah would not have 
united them upon misguidance. Then after him was ‘Umar, due to his 
merits and Aba Bakr’s delegation of it to him. Then ‘Uthman, Allah be 


pleased with him, due to him being chosen by the members of the shard 
(council). Then ‘Ali, Allah be pleased with him, due to his merits and the 
ijma' of the people of his time. These are the rightly guided caliphs about 
whom the Messenger of Allah @ said: ‘Stick to my Sunnah and the sunnah 
of the rightly-guided caliphs after me. Bite onto it with your molar teeth.’ The 
Prophet @ said: ‘The caliphate after me will endure for thirty years.’ The last 
part of it occurred with the caliphate of ‘Ali, Allah be pleased with him. 


oo Bid Sub play ale tn So at oi yh US eu spa 4s, 


Ba 9p dolby Za gb they aul 3 SU, BEN B Jab i! 
By BoM BEF ASB Meby i Lacy Had hey Sa 
Bay plo ale th Do gt 0 ys oy I ag CI Ye 
PAY ABs SN BF U8 Nie Sey Las) pi aly Ug 
Ade Bit Sy ed 

We testify for the ten who will be in Paradise, just as the Prophet 

@ testified for them, when he said: ‘Aba Bakr is in Paradise, ‘Umar is in 
Paradise, ‘Uthman is in Paradise, ‘Alt is in Paradise, Talha is in Paradise, al- 
Zubayr is in Paradise, Sa‘d is in Paradise, Sa‘td is in Paradise, ‘Abd al-Rahman 
b. ‘Awf is in Paradise, Aba ‘Ubaydah b. al-Jarrah is in Paradise.’ As for 
everyone else whom the Prophet g has testified will be in Paradise, then 
we bear witness to that. Such as his statement: ‘Al-Hasan and al-Husayn 


are the leaders of the youth in Paradise.’ And his statement to Thabit b. 
Qays: ‘Indeed, he is from the inhabitants of paradise’ 
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We do not confirm for anyone from the People of the Qiblah that he 
will be in Paradise or Hellfire, except for the one whom the Messenger 
has confirmed it for. However, we hope for the one who does good, and 
we fear for the one who does evil. We do not declare anyone from the 
people of the Qiblah a disbeliever because of a sin, nor do we expel him 
‘out of Islam because of an action or deed. 
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We hold that Hajj and Jihad are continuous along with the obedience 
to every Muslim leader, whether he is righteous or wicked. And the 
congregational prayer behind them is permissible. Anas reported that 
the Prophet g@ said: Three thing are from the foundation of iman; refraining 
{from (harming) anyone who says ‘None has the right t0 be worshipped 
but Allah: We do not declare him a disbeliever due to a sin (which he has 
committed), nor do we expel him out of Islam due to an action (he has done), 
Jihad is everlasting from the time Allah sent me to the time when the last part 
of my Ummah will fight the Dajjal. It will not be invalidated by the oppression 
of the oppressor, or the justice of the just. And (the third is) the belief in al- 
qadar’ Narrated by Aba Dawad. 
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From the Sunnah is; loyalty to the companions, to love them, mention 
their good qualities, and to ask Allah to grant them mercy and to forgive 
them. And (also) refraining from mentioning their shortcomings and 
what they differed in, believing in their virtues and acknowledging their 
superiority. Allah, the Exalted, says: ‘And those who come after them say; 
‘our Lord! Forgive us and our brothers who preceded us in Faith. And put 
not in our hearts any hatred against those who have believed.” And He, 
the Exalted, says: Muhammad is the Messenger of Allah. And those who 
are with him are severe against the disbelievers, while being merciful among 
themselves™ The Prophet # said: ‘Do not revile my companions, for indeed 
if one you were to give in charity, the equivalent of the mount of Uhud in gold, 
it would not reach a mudd of one of them, not even half (of what they gave)’ 
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From the Sunnah is; being pleased with the wives of the Messenger 

of Allah @, the Mothers of the Believers, the pure ones free of every type 
of evil. The best of them were Khadijah b. Khuwaylid and ‘A‘ishah b. al- 
Siddiq, whom Allah declared free in His Book (from the false accusations 
against her). She is the wife of the Prophet #@ in this world and the next. 


Whosoever falsely accuses her with that which Allah declared her free 
of, has disbelieved in Allah, the Most Great. 


* Quran: 59:10 
* Qurin: 48:29 
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Mu‘awiyah is the uncle of the Believers, and one of those who wrote 

the Revelation of Allah. He was one of the caliphs of the Muslims, Allah 
be pleased with them. 


Commentary: The Prophet # and his Companions 


Muhammad is the Messenger of Allah ¢, the Seal of the 
Prophets and the leader of those sent by Allah [additionally he is also 
the best of creation, and in that regard, he is better than the Throne (‘arsh). 
His burial place is the best place on earth, even better than the Ka‘bah, 
although Mecca in general is better than Medina, likewise the Sacred 
Mosque (i.e. Masjid al-Haram) is considered better than the mosque of 
the Prophet @. And this is according to the mu‘tamad position of the 
Madbhab]. The iman of a servant is not valid until he believes in his 
message and bears witness to his Prophethood. Mankind will not 
be judged on the Day of Judgement except with his intercession. 
And no nation will enter Paradise, until his nation bas entered it. 
He is the possessor of the Banner of Praise (al-law4’i al-hamd), the 
Praiseworthy Station (al-maqam al-mahmiad) and the hawd. He 
is the leader of the Prophets, their spokesman and the one who 
possesses their intercession. His Ummah is the best of nations and 
his companions are the best of those who accompanied Prophets. 

The best of his Ummah was Aba Bakr al-Siddigq (the truthful 
one), then ‘Umar al-Faragq (the distinguisher), then ‘Uthmin Dha 
al-Norayn (Possessor of the two lights) and then ‘Ali al-Murtada 
(the one who attained Allah's pleasure), may Allah be pleased with 
all of them. This is based upon what has been reported by ‘Abd 
Allah b. ‘Umar, that he said: ‘We used to say, while the Prophet @ 
was alive; Aba Bakr, then Umar, then Uthmdn. This would reach the 
Prophet @ and he would not deny it.” It is reported on the authority 


299 Al-Bukhari, no. 3 /Aba Dawad, no. 4628 / al-Tirmidhi, no. 3707, and these narrations 
all stop after mentioning ‘Uthman. imam Abmad docs transmit a report in al-Musnad. 


of ‘Ali, that he said: The best of this Ummah after its Prophet is Aba 
Bakr, then Umar. And if I wanted to, I would have named a third.”* 
Aba al-Darda® reported that the Prophet @ said: The sun does 
not rise nor does it set upon anyone better, after the Prophets and the 
Messengers, than Aba Bakr.” He had the most right to the caliphate 
from all of the creation of Allah, after the Prophet #; and this is 
due to his merits and his precedence, and also due to the Prophet 
@ preferring him over all of his companions, may Allah be 
pleased with them, to lead the prayer. It is also due to the ijma‘ 
of the companions in recognising his superiority and giving the 
pledge of allegiance to him. And Allah would not have united them 
upon misguidance [and this is mentioned in the books of usill al-fi 
that the ijma’ has strength, because, the Prophet # mentioned that this 
Ummah can never gather upon something that is incorrect, and this 
narration is almost mutawatir"”]. Then after him was ‘Umar, due to 
his merits and Aba Bakr’s delegation of it [meaning, the caliphate] to 
him [before he died). Then ‘Uthman, Allah be pleased with him, due 
to him being chosen by the members of the shira (council). Then- 
‘Ali, Allah be pleased with him, due to his merits and the ijma‘ of 
the people of his time on it [meaning, he was the most deserving of 
the caliphate from amongst his peers, according to them]. These are 
the rightly guided caliphs about whom the Messenger of Allah @ 
said: Stick to my Sunnah and the sunnah of the rightly-guided caliphs 
after me. Bite onto it (i.e. His # Sunnah and those of the rightly-guided 
caliphs] with your molar teeth.”” [And this means one should follow 
it very strictly, and not diverge from it]. The Prophet @ said: The 
caliphate after me will endure for thirty years. The last part of it 


‘no, 4797, that mentions ‘All as the third in line, based on certain qualities. However, this 
appears to J & weak report. Pethaps, Ibn Qudamah combined between these reports. 
‘Whatever the case may be, the names and order mentioned by Ibn Qudsi 
accepted as being correct. ve aoe 
2 Imam Abmad in al-Musnad, no. 1060 / Fada'il al-Sahabah, n 
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occurred with the caliphate of ‘Ali, Allah be pleased with him (yet, 
from the last six months of this specific time period was the rule of al- 
Hassan b. ‘Ali, before he handed it over to Mu‘awiyah b. Abi Sufyan who's 
rule fell outside of the time mentioned in the aforementioned prophetic 
narration. Therefore, al-Hasan b. ‘Ali may also be considered from the 
rightly-guided caliphs”). 

We testify for the ten who will be in Paradise, just as the 
Prophet # testified for them, when he said: Aba Bakr is in Paradise, 
‘Umar is in Paradise, Uthman is in Paradise, Alt is in Paradise, Talha 
is in Paradise, al-Zubayr is in Paradise, Said is in Paradise, Said is in 
Paradise, ‘Abd al-Rahman b. ‘Awf is in Paradise, Aba Ubaydah b. al- 
Jarrah is in Paradise. As for everyone else whom the Prophet 
has testified will be in Paradise, then we bear witness to that. Such 
as his statement: Al-Hasan and al-Husayn are the leaders of the youth 
in Paradise." And his statement to Thabit b. Qays: Indeed, he is 
from the inhabitants of Paradise.” 

We do not confirm (with certainty] for anyone from the People 
of the Qiblah that he will be in Paradise or the Hellfire, except 
for the one whom the Messenger has confirmed it for. However, 
we hope for the one who does good {that he shall enter Paradise], 
and we fear for the one who does evil (that he will enter Hellfire. 
So, whether Muslim or a disbeliever, their final abode (ie. Paradise or 
Helifire) is not determined at all by people. Maybe a person was in fact 
the opposite of what people said, for only Allah knows the true reality of 
a person. However, in general it can be said that the disbeliever will go 
to the hellfire, and the Muslim will enter paradise]. We do not declare 
anyone from the People of the Qiblah a disbeliever because of a sin 
{he has committed, like leaving the Prayer for example, until he is tried 


3 The Prophet died in 111, which means that the period of the caliphate he mentioned 
would endure until 41H. Al-Hasan b. ‘Ali took over the caliphate after his father ‘Ali died 
(40H), He subsequently held this position for seven months, after which he surrendered his 
reign to Mu‘awiyah in the year 41H. This shows that his reign was within the period ofthe 
rightly-guided caliphs, as described by the prophet 

49 tmim Abmad, al-Musnad, no. 1675 / al-Tirmidhi, no. 3747. 

21 {mam Abmad, al-Musned. no. 10999 / al-Tirmidhi, no. 3768. 

202 mam Abmad, al-Musnad, no. 12399 / al-Bukhiri, no. 3613 / Muslim, no. 119. 


and tested], nor do we expel him out of Islam because of an action 
or deed [that he has done, until it is confirmed what he meant by it. The 
trying and judging of a person is performed by the ruler, his deputies 
and the scholars, and further details regarding this can be found in the 
books of figh. 

We hold that Hajj and Jihad are continuous along with the 
obedience to every Muslim leader, whether he is righteous or 
wicked [as long as he applies the shari‘ah]. And the congregational 
prayer behind them is permissible (unless they are open sinners, 
which will make the congregational prayer impermissible behind 
them according to the relied upon opinion in the Hanbali madhhab). 
Anas reported that the Prophet @ said: Three thing are from the 
foundation of iman; refraining from (harming) anyone who say None 
has the right to be worshipped but Allah! We do not declare him a 
disbeliever due to a sin (which he has committed), nor do we expel him 
out of Islam due to an action (he has done). The Jihdd is everlasting from 
the time that Allah sent me to the time when the last part of my Ummah 
will fight the Dajjal. It will not be invalidated by the oppression of the 
oppressor, or the justice of the just (although, the kufr of the disbeliever 
will invalidate it). And (the third is) the belief in the qadar.’ Narrated by 
Aba Dawad™ [however this narration is not authentic). 

From the Sunnah is; loyalty to the companions, to love them, 
mention their good qualities [and to show kindness and respect to 
them}, and to ask Allah to grant them mercy and to forgive them. 
And (also) to refrain from mentioning their shortcomings and 
what they differed in [for example, what happened during the first 
fitnah between Mu’awiyah and ‘Ali, believing in their virtues and 
acknowledging their superiority [and acknowledging that they 
preceded us in Islim; meaning, they are better than the rest]. Allah, the 
Exalted, says: And those who come after them say; our Lord! Forgive 
us and our brothers who preceded us in Faith. And put not in our hearts 
any hatred against those who have believed. And He, the Exalted, 


%) Aba Dawid, no. 2532. 
° Quran: 59:10 


says: Muhammad is the Messenger of Allah. And those who are with 
him are severe against the disbelievers, while being merciful among 
themselves The Prophet # said: Do not revile my companions, for 
indeed if one you were to give in charity, the equivalent of the mount 
of Uhud in gold, it would not reach a mudd [a type of measurement 
commonly used in the time of the Prophet #] of one of them, not even 
half (of what they give). 

From the Sunnah is; being pleased with the wives of the 
Messenger of Allah @, the Mothers of the Believers, the pure ones 
free from every type of evil. The best of them were Khadijah b. 
Khuwaylid and ‘A’ishah b. al-Siddiq, whom Allah declared free 
in His Book (from the false accusations against here) (and this is 
regarding the story of the necklace and the slander (al-ifk)””]. She is 
the wife of the Prophet @ in this world and the next. Whosoever 
falsely accuses her with that which Allah declared her free of, has 
disbelieved in Allah, the Most Great [because he has disbelieved in 
the Quran. A general principle in the Madhhab states that such a person 
becomes a disbeliever, if the accusing is the result of ijtihad. However, 
if it is the result of taqlid, then such a person becomes an open sinner, 
yet, he is not to be regarded as a disbeliever. Therefore, one should not 
generalize and label all the Shi'ah as disbelievers, because of what they 
say and do although, one should hate those things. To conclude, one 
should be careful regarding making takfir of other Muslims. 

Mu‘awiyah is the [maternal] uncle of the Believers [as he is the 
brother of Umm Habibah, who was one of the Prophet's wives), and 
one of those who wrote the Revelation of Allah. He was one of 
the caliphs of the Muslims [who came straight after the period of the 
rightly-guided caliphs], Allah be pleased with him. 


35 Quran: 4 
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OBEYING THE MUSLIM LEADER 
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From the Sunnah is; hearing and obeying the Muslim leaders and 
the leaders of the believers, the righteous from amongst them as well 
as the unrighteous ones as long as they do not order disobedience to 
Allah. Verily, there is no obedience to anyone if it involves disobedience 
to Allah. 
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It is obligatory to obey whosoever is given the caliphate while the 
people are united in his selection and are pleased with him, or whoever 
became the caliph by overpowering the people with his sword and is 
called Leader of the Believers. Opposing him, revolting against him 
and sowing the seeds of dissension among the Muslim against him is 
forbidden. 


Commentary: Obeying the Muslim leader 


From the Sunnah is; hearing and obeying the Muslim leaders 
and the rulers of the believers, the righteous from among them 
as well as the unrighteous ones as long as they do not order the 
disobedience to Allah (so, when he rules with something other than 
the shari'ah he orders disobedience. In this case he is not to be followed 
or obeyed). Verily, there is no obedience to anyone if it involves 
disobedience to Allah [and this ruler should be disobeyed and 


can even be fought in some cases, but this is related to the maslahah 
(public interest and benefit). For example, if fighting the ruler leads to 
widespread bloodshed or worsens the affairs of the Muslims, then it 
should be avoided and not fighting him will be considered the lesser of 
the two evils. It is important to emphasize that the scholars should be 
consulted for a ruling regarding fighting the ruler or not. 

It is obligatory to obey whosoever is given the caliphate while 
the people are united in his selection and are pleased with him, 
or whoever became the caliph by overcoming the people with his 
sword [the act of ‘overpowering people with the sword’ by using armed 
force might be prohibited, however, it being prohibited is irrelevant 
to the issue of keeping Muslims safe, and stopping any bloodshed by 
obeying this person as long as he keeps the religion safe] and is called 
Leader of the Believers [it is not necessary that the people and/or 
scholars proclaim him leader of the believers. He himself can proclaim to 
be leader of the believers as he has the position and army to support his 
claim. If there is a case where two parties proclaim themselves to be the 
rightful caliph, then the one who proclaimed it first is to be followed), 
Opposing him, revolting against him and sowing the seeds of 
dissension among the Muslim against him [thereby, breaking their 
unity], is forbidden. 


300 in his regard Muslim transmitted in his Sehth, mo. 1853: When oath has been 
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ABANDONING THE PEOPLE OF INNOVATION 
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And from the Sunnah is; abandoning of the People of Innovations 
(Ahl al-Bid‘ah) and distinguishing oneself from them, leaving arguing 
and disputing in the religion, and not looking into the books of the 
innovators or listening attentively to their speech. And every newly 
invented matter in the religion is an innovation. 
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Anyone who names himself with other than Islim and the Sunnah 
is an innovator, such as the Rafidah, the Jahmiyyah, the Khawarij, 
the Qadariyyah, the Murji'ah, the Mu'tazilah, the Karramiyyah, the 
Kullabiyyah and those similar to them. These are sects of misguidance 
and parties of innovation. May Allah grant us refuge from them. 


Commentary: Abandoning the People of Innovation 


And from the Sunnah is; abandoning of the People of 
Innovations (AhI al-Bid'ah) and distinguishing oneself from them 
[it is an obligation to abandon innovators, in order for their hearts to 
be reminded of their corrupted ways and to compel them to cease their 
innovation. Additionally, when it is known that a certain individual or 
group should be abandoned or boycotted, then this act of abandonment 
helps to make others aware of their erroneous and abhorrent positions. 
The evidence for the abandonment of the innovator is what has been 


narrated by Ibn ‘Umar from the Prophet @, that he said: ‘The Qadariyyah 
are the Magians of this community. If they are ill, do not visit them, and if they 
die, do not attend their funerals.°° 

Furthermore, individuals are either scholars or layman. Concerning 
the scholar, if he befriends an innovator, agrees with his innovations and 
believes their kufr, then this scholar will be accused with regards to his 
aqidah. With regards to the layman, if he befriends the innovators and 
gets along with them, then the innovators own position will strengthen 
due to the layman’s ignorance. With all this in mind, it becomes clear 
that it is an obligation to reject innovators and their innovations by 
abandonment of them and their innovations which may actually be, 
or lead to kufr in certain cases], leaving arguing and disputing in 
religion, and not looking into the books of the innovators and 
listening attentively to their speech [and this is in general for all 
Muslims, although the scholars are subject to different rulings as at 
times they need to argue and dispute with innovators and look into their 
books in order to refute them so as to protect the religion]. And every 
newly invented matter in the Religion [itself] is an innovation" (it 
concerns innovations into the religion itself, not innovations related 
to the religion because all of one’s life is related to the religion. So, to 
classify everything that is newly invented as an innovation would be 
highly problematic for one’s life. For example, when one has a job and 
works to earn money to buy books in order to study the Religion, then 
in that case his job is related to the religion. When something is newly 
invented in this job, it is not classified as an innovation. However, when 
it is something newly invented in the religion itself such an extra type of 
prayer or fast and the like, then it is classified as an innovation]. 

Anyone who names himself with other than Islim and the 
Sunnah is an innovator, such as the Rafidah, the Jahmiyyah, 
the Khawarij, the Qadariyyah, the Murj the Mu'tazilah, the 
Karramiyyah, the Kullabiyyah and those similar to them, These 
are sects of misguidance and parties of innovation [in a general 


3? Abd Dawid, no. 4691. 
31 Aba Dawid, no, 4607 / al-Nasi*l, no. 1578: !..every newly-invented matter is an innovation...’ 


sense; including all of their branches. The author did not mention 
the Asha‘irah and the Maturidiyah specifically, indicating perhaps 
that he did not consider them from amongst the sects of misguidance 
and innovation, categorically; even though he spoke harshly of the 
Asha‘irah in his other books such as Tahrim al-Nazar, Therefore, it may 
be understood that his critique, including his harsh words, regarding 
the Asha‘irah is more specific and is directed at particular opinions 
and methods of theirs. This ties in with what was mentioned earlier 
with regards to their two opinions regarding the Attributes of Allah; 
one opinion being rejected by the Hanabilah while they both agree on 
the other (i.e. tafwid or general ta*wil]. May Allah grant us refuge 
from them. 


CONCERNING TAQLID AND IJTIHAD 
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As for ascribing oneself to an imam in the subsidiary issues of religion, 
such as the four madhhahib, then this is not something blameworthy. 
For indeed, the differing in the subsidiary issues of religion is a mercy 
and those who differ in it, are praiseworthy in their differing; and they 
will be rewarded for their ijtihad. Their differing is a vast mercy and 
their agreement is a decisive proof. 


Commentary: Concerning Taglid and Ijtihad 


As for ascribing oneself to an imam in the subsidiary issues 
of Religion [meaning, issues of fiqh], such as the four Madhahib [by 
referring to oneself as Hanbali, Maliki, Shafi'i or Hanafi), then this is 
not something blameworthy [and the words of the author indicate 
something that is more general than taqlid for a mujtahid can also 
ascribe himself to a particular madhhab, always agreeing in his ijtihad 
with the positions of the scholars of that madhhab. This is what al- 
Suyiti mentions about himself, saying: ‘I never followed al-Shafi'i, but 
whenever I did ijtihad I reached the same conclusion (as him)’], For 
indeed, the differing in the subsidiary issues of religion is a mercy 
and those who differ in it, are praiseworthy in their differing 
(meaning, it is not the actual differing between the scholars that is 
praiseworthy, but it is the reaching of different opinions through their 
ijtihad that is praiseworthy and they will be rewarded even if they were 
wrong,]; and they will be rewarded for their ijtihad. Their differing 
is a vast mercy and their agreement is a decisive proof. 
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CLOSING REMARKS 
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We ask Allah that he protects us from innovation and trials and that 
He causes us to live upon Islam and the Sunnah. And that He makes us 
from among those who strictly follow the Messenger of Allah # when 
alive and that He resurrects us in his company after death, through His 
Rahmah and His Fad!, Amin. 
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This is the end of the ‘aqidah. All Praise is due to Allah alone, and 
may Allah's peace and blessing be upon our leader Muhammad, his 
family and his Companions. 


<€ 


This was written by one in need of the pardon of his Lord al-Ghani, 
‘Muwaffaq al-Din, Yusuf b. Sadiq al-Hanbali, and it was finished on the 
night of the Ist of the month of Rajab, 1441AH/February 25, 2020. 
And all praise is due to Allah. 


‘May the peace and blessing of Allah be upon our master Muhammad 
and his followers and companions. 
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